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PREFACE 


Nor long sinco « friond said lo mo that mizacles 
which had'onco boon » support to fnith wore now 
a stumbling-blook. I mado the reply that that 
stage was at an ond, and that oneo more thoy 
wore becoming a help, wore indeod of tho ossence of 
revelation, ‘The following locturos aro an attompl 
to explicate that dictum, For T began to seo 
that it is procisoly that characteristic of mirnclos 
which makes thom so sore a diftioulty to minds 
with the bias of “ naturalism,” which condoms thon 
to men and womon who aro concorned rathor with 
life than thoories about life. Moreovor, it became 
clear to mo that what 4s truo of tho miraculous is 
no loss true of othor olomonts in tho faith, of ite 
mysteries Lo the intolloot, of ils snoraments, material 
yob suprarational, of its omphasis on concroto faaly, 
of its good tidings Lo the sinnor, And so in thoxo 
four leoturos I have triod to sol forth a little of 
that distinction and rormanee, that oxtra ordlinui- 
7 ¥i 


viii PREFACE 


ness of this “given” rovelation, which at this 
moment men noo espocially tg rocogniso. 

To some this inéransigeance of Lone will be re- 
pellont, Nor do I dony tho usos of moro sonoiliator 'y 
methods any more than I would question the Svorth 
of the doctrines of Divino Immanonce and Reason, 
of which lately wo have heard not a little. Only at 
this momont it scoms to me Lhat wo cio not neod 
any more to emphasise these things, 

The accent ought to be not on the likenoss, but 
on tho difference of Christianity from its rivals, 
whether philosophic or ethical or roligious, ” Afvor 
all, we ave Christians not bocause onr faith resomblos 
that of other men, but bocause it doos not. We 
shall but confuse our minds if we harp on the 
suporficial yosemblances, 1eal though thoy may be, 
If the differences were not important it were wiser 
to combine with the grent mass of the religious- 
mindod, and siik or minimise all the strangonoss, 
the unique charm of tho Gospal, tho things that aro 
at onco its appoal aud its shame, 

For it is jusb that strangoness, that conquering 
gharm, which men are fooling just now, and for 
whose lack they, are crying out from othor rofuges 
—oulture, philosophy, fancy-religions, or what not. 
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As I conooive it, tho human spirit, in its oternal 
Grail-quest, hag onigrod on a now path, Tt has 
tuned from the middle-aged proso of the ninotoonth 
contury onde more Lo tho poolry of tho child. 

From tho selva oscwra of mochanical systoms, 
matorialist or intollectual, it is willing to bo lod 
onco moro as a Pilgrim oven from tho tortures of 
tho Inferno“up tho mountain of purification till it 
goes onco more tho rose of glory and the dance of 
saints, On all sides comes forth tho cry for lilo, 
nowness, joy, romance; on all hands wo have tho 
evidenco that men are borod with tho loud-voicod 
assurances of scientific iconoolasma, and find it vory 
fatiguing to breathe the rarifiod nix of idoalist 
philosophers with thoir meroly provisional uso for 
religion. That siren-song which charmed mon a 
generation back, as it allured thom to ponco and 
rest of spirit in soiontific inquiry or idealist systoms 
of benovolenco, has changod for us its nolo; and il 
sounds bo our om's only ag tho dirgo of tho nino- 
toonth contury, with its prosaio and complacont 
helerodoxy, or its thin and woary intolloctualisin, 

Alike in our oars and in that of our advorsavies 
thevo yings the call of » now world, tho thrill of 0 
roal joy and pain, It is bocause tho nownoss iy most 
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now, the joy and tho pain most real and actual in the 
light that shone once over Betklehom and yet shines 
in men’s hoarts, that I have written as I have, 
Mr, Bernard Shaw, in ono of the most impressive of 
his many helpful and impressive utterancog, made 
Undershaft doclare that we have had cnougk of 
shams, and must at last demand neroligion that fis 
the facts, T agree, It is because Christianity fils 
the facts, and helps us to live as real beings in 
a real world, and not as the puppets of fate 
or even as the cieamers of an earthly Paracliso, 
that it will outlast all the systems of oriticism, 
philosophy, or morals, which arise one after anotbor, 
plausible and dazzling in ono decado, and disappear | 
in the next, futile as “snows of yesteryoar.” . 

Ido not write this for want of fecling the force 
of opposite viows. There is hardly a difficulty here 
touched which has not at times threatened to over- 
whelm the writer; indecd they do still, Any lack 
of sympathy which the hostile may discorn is to be 
attributed to the enomy being foli within no loss 
than without, In respect of onc point, muoh dis- 
cussed of late, a personal experience is bolter than 
a volume of argument. Diffioult as may be the 
belief in tho miraculous birth of our Lord, and 
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plausible as aro the attacks upon it, T have found 
as a fnot, that if we altompt to livo with that 
dootrine out off from the faith, it is all up with 
Christianity, For tho birth doos nob {nll alone; 
ib cayrios with it the whole supernatural structure, 
andein the long yun, if ono allows tho tendonvies 
their full force, will loave ono faco to face with an 
evolutionarypantheism, which, as Disraoli onco dis~ 
corned, is but atheism in domino, It takes a long 
time to seo what is tho effect of cortain principles 
whon logically carried out; and many of us never 
do seo it, Whon one doos see il, ono-learns tho 
dangor of doling piecemoal with the groat fact of 
Christianity, and porhaps in time we may learn 
how this very miracle, so “ otiose” as somo think it, 
bears with it some assuranco of tho breadth and 
mystory of boing. 

In voference to certain orilicisms of tho second 
lecture, £ would say that wo shall uso our minds 
to most puxposo whon wo realiso ow limits, and 
that I nowhoro ovon hinfod that we ought nob 
to nso Lhom. To those who wish to tual tho 
intellect, I would say by all moans lust it abso- 
{uboly; on no account confuso yourself with any 
assumptions drawn from acl or omotion; bo as 
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honestly aseotic in your intollectualism as you 
claim to be; don’t be afraid, @8 Most men aro, of 
being too severe, And then its impotonce will 
soon roveal itself, and you will be drivon, if nob 
to Christianity, at least to some form of that puro 
agnosticism which Romanes found the best prepara~ 
tion therefor; or else its final result,will be manifosb 
in some sceptical pessimism, from whith, not tho 
intolleot revolving on its own axis, but life with its 
realities of choice and love, will alone recall you. 

I am grateful to the Rev. E, K, Talbot for his 
kind help in revising the proof sheots, ‘ 

* Also, I cannot close this proface without thank- 
ing all those known and unknown to me, whother 
in Cambridge ov hero or in many other placos, 
who prayed about these lectures and for the man 
who spoke them. 


The additional sermons agd appendin may serve 
to'illustrate points in the lectures, Lhey are reprinted, 
by kind permission of the proprietors, from “ The 
Guardian” and “The Church Times.” 


Hové oF tp Resurnecrion, 
Minriexp. 
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THE GOSPEL AND: 
‘ HUMAN NEEDS 


L—REVELATION 


Blessed be the Lord God of Israel, for He hath visited and 
redeemed His people, »—Sr. Luxe i. 68, 


Has Ho? That {s the question - we ave all asking. 
The trouble in mon’s minds assumes protean forms? 
and is concerned about different points of detail, It 
may spend itself on speculative problems, such ag 
‘those raised by conceiving the final reality as Por-' 
sonal, and, that Person as a loving Father in a world 


80: fraught with evil, or that Divine Nature ag a) 


threefold’ union. It may bo ogoupied in sifting tho 
grain from -the chaff in the’ canonical Scriptures, or 
in trying to reach cortainty ix.zogard to tho ‘story 
of Josus of Nazareth. It may bo disturbed by the 
problem of: adjusting theories of orderly develop- 
ment with any doctrine of the Fall or indeed of Sin 
—the supreme discontinuity. But at bottom of. it 
all-is thé same question, “Hath-God spoken to us 
by His Son? Were'the heavens ever opened and 4 


2 THE GOSPEL AND HUMAN NEEDS 


glimpso of the world beyond vouchsnfod to mon’s 
wondering oyes? Is it oy is it mot the ease that 


‘A voice which man can trust 
TIna mmmured from the narrow houso'?"” = @ 


That is what we seok to know, That, ho more 
and no loss, And tho answer is oyerything—in our 
lives, 

T approhend it would be tino to say, that Harnack’s 
small book on tho essonce of Christianity was opoch- 
meking. vor sinco it appeared men have beon 
asking with fresh urgoncy, “What think yo of 
Christ?” They havo realised moro than ever the 
choice that lay bofore thom, botwoon the natural and 
the supernatural theory of tho most potent porson- 
ality in history. It may well be, as many tell us, that 
thoy are but lightly touched by the small points of 
dogma, ond have grown vn little tired of thoologians 
contending. But pbout that which undorlios theso 
debates they are by no moqns apathetic. With moro 
passion than over they ask for guidande. With 
enger insistenco, ofoyp unknown, the reflecting mind 
ig putting tho quostion, “Was Josus of Nazareth 
differont from other men in kind? Are wo right to 
worship the Virgin-born as God?” Scom as they 
may tho distinctions of the schools and academic 
Christology, they cannot, even if they would, forboar 
the query, “Was the life of Jesus in any uniquo 
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sense an outbreak from the other world, and an 
evidence of its realitf¥? Or was it but a phaso in 
that which I have heard called in tho pulpit ‘tho 
harmogious religious development of mankind’?” 
In brief, is Christianity morely an episode, gracious 
indeed and noblo, yet only an opisode in the world’s 
history, to be transcended inevitably with tho pro- 
gress of culture? Or is it the revelation of God, not 
one cult merely among others, bui veritably supor- 
natural religion ? 

Tho question comes with renowed poignancy to 
our gendration, We live in a now age, to whose oyes 
“the Victorian evn” has bocome an historical ox- 
pression, Proud and conscious of its youth, tho 
twentieth century refusos to echo the catchwords 
of its elders and flames into buoyant life, As one 
writer says, “a kind of Dionysiao rago of life” } has hold 
of men. Imperious and resistless they seék for that 
sonse of frecdom and power, of victory and joy, which 
Ohristians find only in One who snid, “I am como 
that they might havo life, and that they might havo 
it moro abundantly,” and, “these things have I said 
unto you, that your joy may bo full.” With postu- 
lates such as this, tho instinot, that— 


“The world means intensely and means good,” 


the age is naturally ono of faith, of positive affirma- 
tions, as the age just past was one of doubt and 
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hositancy. Thia is indeed, pur eveellence, the age of 
faith, or vathor faiths, Mon hfvo como at longth to 
sao that thoir directing idonls, alike in thought and 
action, aro based upon certain presuppositions, which 
themselves are boyond proof, and involve thorcforo 
an act of faith for those who livo by thom. Now, 
Christianity offors itself as ® working hypothosis for 
life—ono among many—and as such it must be 
appraised by men and women who have to live, As 
a working hypothesis we claim that it embraces all 
the facts, a8 no other doos, and that alone it givos 
enduring meaning to ideals and values which aro 
ineradicablo in our souls. In this viow tho strugglo 
for the Christian faith has a littl changed its 
character, In the last gonoration it wag primarily 
8 conflict between faith and unbeliof or between 
a materialist and a spiritual theory or between 
idenlists and agnostics, Now it has becomo a 
struggle for one form of religion against others, In 
tho ninotéonth century mon accepted the dilommna 
propoundod by Butler, and actod on the boliof that 


‘there is no halfway house betwoon Obvistianity and 


a negative or al best s suspensory position, Tho 
object of the siwuggle all that timo was-to gccure 
some spiritual intorpretation of tho univorge.. Quite 
commonty it was assumed. that Christianity of one 
sort or another was the obvious oxpression of that 
view, If » mon gave -up agnostic or materialist 
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opinions, he would most likely proolaim himself » 
Christian, This might take place in moro than ono 
way. If his difficulties had beon purely spooula- 
tive, d man who had surmounted tho obstacles 
to belief in God would take tho farthor leap inte 
orthodoxy without more ado, finding tho Church in 
possession and.deoming it tho most natural as well 
as the noblest expression of the religious instinot. 
Or he might treat the dogmas of the faith and oven 
its historical facts as mainly symbolic, usoful for 
the vulgar, He would thus label himself as Christian, 
and accommodate by methods “mado in Germany” 
its special doctrines with the demands of truo philo- 
sophy. 

On the-other hand, finding Christianity full of 
difficulties, both historical and speculative, he might 
at once range himself on the opposito sido, and sur- 
render all hope of-n theistic or indeed of any solution 
of the puzzle of lifo, i 

Now, howevor, all this is changed; and it is 
gradually coming to be rocognised that man is a 
yeligious animal; and the contest is no longer ono 
for any oreed against no creed, but of ono erood 
against mony rivals, All our most influential advor- 
saries are now religions—vory queor roligions somo~ 
times. Even among non-Christians the purely 
negative stondpoint is far less common than it was, 
In a famous lecture ot the end of tho last century 
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Huxley argued that all the higher life of men rested 
upon postulates which were not the result of natural 
evolution and were avowedly directed to counteract 
it® Even Herbert Spencer's agnosticism—qy semi- 
theism, as it has been called—proposed to koop alive 
that consciousness of mystory which he regards as 
the essence of religion, and is the opposite of more 
naturalism, and his porsonal attitude became moro 
sympathetic in his later years! Thon and now 
Positivists, like Mr. Frederic Harrison, wero-as em- 
phatic as any Christian in condemning the blank- 
ness of mere matorialism.! . 

At this moment the most influential of profossing 
non-Christian writers are trying to give to man the 
positive values of faith, without its theistic impli- 
cations, Even when they dony tho fact, they aro 
posing as makers of religion, This is the case with 
the socinlism of men so different as Mr. Wells and 
Mr, Blatchford; and still more with those disciples 
of Niotzsche, daily more articulate and contomptuous, 
who make a god out of tho will to live, Mr, Bornard 
Shaw, with his doctrine of lifo-foree—moro emphati- 
cally My, John Davidson, tho poot, with his deifica- 
tion of powor and gospol of the ethor—mako at loast 
an ondeavour to give to mon what they call a “ gatis- 
fied imagination” ;* and, like Niotzsche, the latter 
atands in spite of himself for the spiritual freedom 
of man, Stronger evidence comes from Cambridge, 
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A writor’well known to many here has triod to show 
that evon agriostios ought not to be content wilh 
mere negation; and should in some way slrivo to 
proserye the springs of consolation and joy, ovon if 
needful by elaborating n new mythology.’ 

Nothing would bo less akin to tho mililant ration- 
alism of aggrossive unboliof than a passago like the 
following : “ Faith in somo form or other scoms to be 
almosl a necessary condition, if not of lifo, yot of tho 
most fruitful and noblo life, ... Most mon, I think, 
are significant, and find and make lifo significant, in 
proportion to their faith.” 

In one way or anothor the age is an ago of roligion, 
and the question for mon, to-day is not whothor they 
will have any roligion or nono, but whothor thoy 
will have tho Christian religion or somothing elso, 
This adds at onco to tho biltornoss of tho conflict 
and to ils importance, It seoms liko to loso tho 
genial courtesy, the gontlomanly languor which 
charactorised the disputants in tho days of “tho Now 
Ropublic,” There is moro firo and moro contompt 
in those who rejoct our standards, now that they 
oan onvisage their own as in some sort a mattor of 
faith, Tho struggle betwoon natural and gupor- 
natural religion will bo more protonn and unconsing 
and less sympathetic and chivalric than was that 
between agnostics and Ohristians, It is not worth 
much trouble to fight hard for o man who really is 
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in doubt; it is worth a great deal if he is certain that 
ho is right and his adversaries are either knaves or 
fools—unless thoy are both. No longer do we liston 
to the wistful regret of “Dover Beach” :— » 


“(The Sea of Faith « 
‘Was once too at the full, and 1ound carth’s shoe * 
Lay like tho folds of a bight girdle furled ; 
Now I only hear . 
Its molancholy long withdiawing roar 
Retreating to the breath 
Of the night wind, down tho vast edges drear 
And naked shingles of the world.” 


Instond of this one of the most brilliant of modern 
poets writes — 


“To purge the would of Christianity, 
‘The sacrifice of avery human life 
That now enjoys o1 nauseates the sun 
Would not be too exorbitant a price |" 


and again :—~ 


"Wo mean by wan all that war over meant. 
Destruction’s miniators, Doath’s freamon, Lust's 
Expononts, daily like « blood red dawn 
In flamos and ailmson seas we shalt advanon 
Against tho anciont immatorial reign 
Of Spirit, and om watahwoud shall bo still, 

Get thes behind mo, God~—I follow Mammon,” ® 


In the last gonoration men wore unable to take 
“Jesus as Lord,” and they were sad. Now they aro 
choosing other masters, and are glad, There is a 
world of difference, 
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Moreover, shining examplos afford ovidencoo that 
idealism, so fur from inovitably loading on to Christ, 
does not always Icad men oven to theistic bolicf.'° And 
facts arg against tho soundness of Butler's dilomma. 
Life in the Christian Church implios cortain truths 
and xaises certain probloms wilh which theism as 
suah is not troubled, Tho charm of Christianity is 
in proportion to these additional difficulties; and 
those who will not pay the price, but are yot in- 
curably religious, are turning with renewod atblrac- 
tion to forms of what may bo oalled natural roligion. 
Pantheigm, moro or less thinly veilod, is not opon 
to the attacks on Supernaturalism; and to souls 
lacking in any feeling of sin, ib offers  corbain 
satisfaction, appealing to that senso of awo and 
wonder and desire of mystical union with tho 
Eternal, which is always a largo oclenont of ro- 
ligious feeling.” 

But this is not all, The gront common ground of 
othioal values has vanished, In tho last ago, attacks 
might be mado on Lhe Creod, or tho livos of Christians, 
or on the influence of tho Church, but one figure 
maintained its solitary and apponling supremacy. 
John Stuart Mill exprossed foelings all but univorsal 
when he said that wo could hardly have a highor 
aim than that Christ should approvo our livos; and 
indeed the attraction of the character of Jesus 
seemed almost to increase with mon’s disbolief in all 
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its non-human elements, So thinking, unbeliovers 
felt like the poet who watched the dawn of faith :— 


“Oht had I lived in that gicat day, 
How had ite glory new 
Thilled carth and heaven and caughb away 
My ravished spnit too 


No thoughts that to the world belong 
Had stood against the wavo 

Of love, that flowed so-deep antl strong 
From Christ’s thon open grave 


No oloister floor of humid stone 
Had been too cold for me, 

For mo no eastern desert lone 
Had boon too far to flee. 


No lonely life had passed too slow, 
Whilst f cond howly soan 

Upon his Oross with head sunk low, 
That nailed, thoin-orowndd Man ” 


To men so feeling, it could only be with a passion 
of regret that they camo to believe it was bub a 
dream long ago and far away, and scttled down in 
stern denial to a Christless world. 


“While wo beloved on carth ho went, 
And opon stood hus grave, 
Men onllod from chamber, church, and tont, 
And Ohrist was by to save, 


Now he fs dead; fer hones ho lies 
In tho Jorn Syrian town, 

And on his hoad with shining oyea 
‘The Syrian stars look down, 


Aht o'or that silent samed land 
Of aun and arid stone, 

And crumbling wall and sultry sand 
Sounds now one word alone; 
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* Unduped of fancy, henceforth Man 
Must labour |—must resign. 

His all too hunfan orceds, and scan 
Simply the way divine!’ 1? 


That “condition no longer endures. Difforences of 
oreed, ‘thave at longth revealed a yawning chasm 
betweon our moral ideals. Apologists of thoso days 
woro scorned as ‘narrow-minded for venturing the 
view that Christion othics were bound up with 
Christian dogma, and that with the decay of the 
one the other could not long maintain its hold, 
What they said, howevor, has come true; and oan 
be proved in tho triumphant jeers of ow advor- 
saries, ‘Tho irruption of Nietzscho, thal strango 
comet in the sercne heaven of philosophy, has meant 
a revolution, ‘Tho now othios discards the notion 
of love, ridicules sacrifice and pity, and pours a 
virulence of scornful hatred upon Christ Himsolf, 
Christian purity, Christian sympathy and humility, 
Christian gentlonoss and ovon courtesy nro sol aL 
naught by the now apostles of bho will to powoy, and 
a saturnalia of solfish prido is sob up as our ideal 
in such a passage as that I quoted; and many who 
would bo shocked at tho words saxo no loss scornful 
of our moral aims.® 

The question, “Do you admiro Christ?” comes 
before “Do you believe Him?” One orudito and 
not unsympathetic investigator gravely shattors tho 
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claims of orthodoxy because the system could not 
find room for such men as Goethe and Bismarck. 
So that the claim to judge o religion by its ideal 
of charactor, not morely its dootrine, is by Ro means 
a dodge of apologists at bay. Porsonally, I find my 
belief in the Christian faith immensely strongthoned 
by its incompatibility with the ideals of Bismaxok ; 
and do not see evon in Goethe an inspiring substitute 
for Christ. 

Comparative mythology has widonod and intensi- 
fied the problem. Now that religion is redognised 
as a universal function of the race, it is being scione 
tifically observed ond analysed all the world over, 
while the religious aspects of ancient cultures are 
studied with growing sympathy. We cannot now 
echo tho vaunt of St. Augustine about the virtues 
of the pagan world being splendida vitia, or treat 
Mahomet os merely a falso prophet. Nor oan we 
deny the immense amount of interaction betweon the 
roligion of Israel and othor earlior systems. Above 
all, the knowledge of Mithraic worship in tho Roman 
Empire has revealod the striking interdependence 
of the Christian Church and other oulis, So in 
over-widoening circles, away from the debates of the 
scholayg, the question comes with inorensing force :™ 
Is there anything unique in the Christian faith? 
Is it more than a phase of culture, perhaps the best 
hitherto, but now ripe to rottenness, and ready to 
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pass into something better? Must wo tako tho lino 
of a merely historient sympathy and vogard the 
Church as but an item in an ago-long process, still 
far fromedts goal—or is sho “tho heir of all the agos,” 
having,in her troasure-houso things now and old, 
and worthy of all tho doeper yoveronce because in 
her liturgies, her femples, and hor croods sho does 
but express the garnered experionce of all human 
life and every religious system 7** 

On all these grounds it behoves us Lo-day to ask 
ourselves once more the question, What do wo moan 
by speaking of the Gospel as a revelation? We aro 
compellod to try to voaliso afresh the distinotive 
nature of the Christian lifo in presence of forms of 
worship that are either non-Christian or only partly 
go, as upholding a very definito ideal ol charactor 
which is its own and will not flourish in any othor 
soil, and as a society, 2 peculiar peoplo—making part 
of human progress and yot having God’s especial 
life—a religion at onco historical and absolute, 

To this place and this office the topio is Al though 
hard. Zhe unique satisfaction of the needs of man 
afforded by life im the Christian Ohaurch at once 
appals and commands one who stands whoro so many 
nobléand gracious spirits havo givon in days gono by 
their witness, and testified the truth that hore at 
least (as I heard in this pulpit) “Faith is not afraid 
to reason, and reason is not ashamed to adore’ Tt 


. 
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is laid down as the duty of the Hulsean preacher to 
“defend rovenled religion”; ond it is of Christian 
faith as revealed that wo are now to think—that 
faith by which we seo the world as o society of freo, 
created, and immortal spirits, a world of real ehances 
and incalculable catastrophes, a world of broke har- 
monies, of pain and sin; withal ite Maker known to 
us as Father and Friend, His love flashing out in 
the most astounding marvels, the Incarnation and 
Doath of the One-begotten—Whogo rising is loss a 
wonder than His dying, if Ho be Who Ho is—Who by 
His Cross redeems us now, and in His body the 
Church gives usin Baptism and the Kucharist the 
very spirit and essenco of eternal life. This world 
with God its blazing fact, and prayor and faith real 
forces stronger than the armics of evil, though quito 
congruous to common sense and our innor lifo, is 
incongruous with any mechanical systom, whethor 
of forces or ideas, or with an Absolute which is un~ 
xevealablo oven in symbol, Abovo all, this world in 
which God caros for us, and we oan be “in love with 
God,” is not to be reconciled with any of the myriad 
forms of Pontheism. Panthoism and Christianity, it 
has been woll said, ave the two viows of life which 
between them divide the allegiance of men; and that 
thought may help us in making the great choice,!® 
The choice, be it observed, is not speculative so 
tavoh as practical, It is not whether I am to hold 
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in theory a set of propositions—but whether I may 
go on kneoling in pr&yer and confossion, reciting 
the Oreod in worship, and recoiving God in His 
own sacy~ment Wo might put it in ono phrase, 
Is the Huchavist » sham or a ronlity? for that sorvica 
includes every element and unites thom in havr- 
monious praise. Thus in “this great argumont,” 
which to-day reverbernates through Europo, it is not 
an academic thosis, the amusement of intelloctuala, 
but the faith of the millions that is at stake—tho 
faith of the worker and the soldior, the redemption 
of tho harlot and tho rake, the hope of all who suffer, 
the joy of all who dio: is He roel or a phantom, 
this Lord of ours? 

And if for this faith I stand to-day, I ask you to 
bolieve that it is not to make vain show, or to shatter 
in argument a disdained opponont. To othors faith 
is the bright serenity of uncloudod vision; to mo it is 
the angel of an agony, the boon of daily and hourly 
conflict, In theso yoars as God’s priost I have felt 
tho pressure of crowding doubts, and learned in 
bitterness that to givo up agnostic viows may yot 
leave ono far from the Kingdom of God—farthor, 
save by His grace, than ever before, I would ask in 
humbleness your prayers, both young and old, that 
neither to me nor others those words bo vain, 

I would add that theso lectures make no claim to 
specialist research, They do but express tho way in 
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which to ono man alive “to the currents of troubled 
thought” tho truth of the Cross shines out and 
what seems a hindranco has boen made a help. 

In the first place, it is idle to deny tho fagt or the 
prossuro of difficulties, Tho knowledge of them is 
more widoly diffused, tho burden more aoutely felt, 
than it has probably ever been, bofore. Yet the 
Chureh fighting with other roligions is at least no 
worse off than it was in the first and second centuries 
when if was on tho eve of its greatest triumphs, 
though opposed by all the powers of this world, 
“the lust of tho flesh, the lust of the eyes and the 
pride of life,” organised and triumphant as they 
never were boforo or sinco, by hostile worships in 
possession, and by modes of thought untouched by 
Christian living, Nor again is the general atmos- 
phere among cultivated men one whit more un- 
favourable than in the eighteonth century when 
Butler prefaced his “Analogy” with the well-known 
words: “It is come to be taken for granted by many 
persons, that Christianity is not so much as a subject 
of inquiry ; but that it is now at longth discovered to 
be fictitions. And accordingly they treat it as if in 
the presont age this were an agreed point among all 
people of discernment; and nothing remained but to 
sot ib up as @ principal subject of mirth and ridicule, 
ag it were by way of reprisals, for its having so long 
interrupted the pleasures of the world.” 
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Since those days, when mon rogarded the Church 
as the figment of priesfs, and looked for its disappear- 
ance as the gront Aufhidirung should sproad, tho 
faith has made conquests that oven to boliovors 
would have seemod baroly orediblo, and cast ton thou- 
sand times its strange spell over the hoart of man, For 
although to us—“ upon whom the ends of tho world 
are come ”—many things scom hard that were easy 
to our fathors, we have over them this great’ advan. 
tage, The Church goes on, Assailed it has beon on 
all sides and on every ground, attacked by some 
because she is othor-worldly, by othors becauso sho 
is not; acoused in one breath of an insano altruism 
and in the next of unworthy ogotism ; its title-deods 
torn up, its facts disputed, its influenco donied! Its 
adversarics have demolished it a thousand times in 
argument and pronounced tho Christian Churoh a 
dead thing, and cricd to carry out tho corpso, for 
all was over but tho shouting, And they have be- 
taken’ themselyos to shouting, only to find whon it 
was ovor that tho slain hydra had raisod a now 
head, and all was to do again, It is so onsy, 0 
vory easy, to disprove tho Christian religion—to 
one’s own satisfaction; but it has not yet proved 
possible to destroy it. Tho volume of Christian 
experience goes on inoreasing—ils call to the indivi- 
dual soul is nevor quite unregarded, In tho darkest 


days there are thousands—some of thom oven 
B 
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educaticd—to whom Christ is the one rook, the Cross 
the one hopo, and the Churelf the abiding home for 
wouk and sin-stained souls, 

None the loss the difficultios aro there—er rather 
here, Thoy attack thoso within no loss than those 
without, Nor may wo glibly attribute them to 
moral turpitude, All of us knoy, perhaps among 
ow own friends, men beter and more devoted 
than ourselves who yot in no wise worship “Josus 
as Lord.” 

Novertheloss, it 7s, I beliove, a spiritual rathor 
than an intellooiual forco that is neoded* to over- 
come the obstacles, and that is tho very moaning 
of tho appeal to faith (without which Jesus could 
nob do mighty works) as the basis of our life, 
Faith like all trust ig on act of the will, which 
decides to tako risks; and so whonovar it is tried, 
it must involve cowrage. It is want of pluck, the 
desire of clinging to the bank, of moving no farther 
than wo can soo that makos our intollectual diffi- 
oultioes insuperablo, 

Consider what courage, ordinary courage, actually 
doos. It does not do away with obstaolos or remove 
pain or dangor, indced it ofton incronses thom; if 
thoro wore no hunting, no football, there would bo 
fewer broken collar-bones or injured knees. What 
a brave man does is to accept, evon invite, pain of 
ono sort or anothor, and turn il inte joy and strength. 


REVELATION 19 


Hoe acts on the principle of him whose advice to his 
son going to school was oxpressed in the lines:— 
“ God gave man pain for filend, 

e And death for surest hopo of lifo,"' 1° 
Soventy-five por cent, of education consists in lonrn- 
ing, cithor in physical or mental life, that wo aro to 
face risks, not shun them, and that so faced thoy are 
the condition of a richer and happier lifo, Courage 
may not be the ono virtue, as a recont writer pro- 
claims, but it is a very real giaco; it ombraces a 
wider scope than is often supposed, and carrics us 
on from’ the simplest acts lo the heights of sacrifice 
and faith. It is nothing short of amazing how many 
have learned ils lesson in outward life, yot fail to sao 
how it is at the bottom of that “dying to live” 
which is the philosophy of the Cross, And tho 
dying must bo real; if there wero no effort, no 
fatigue, no bruises, no accidents, thero could bo 
none of tho joy of courago, So in rogard to ro- 
ligion, if thoro wore no difficultios or porploxitios, 
if belief woro « mathomatical cortilude, thoro could 
be nono of that “porsonal trust in a porson,” none 
of that dun of victory and freedom which belongs 
to faith, It is not by ignoring our difficulties or 
treating thom os unreal, that wo con have the joy 
of faith; but by finding in thom the sccrot of our 
power, Our apologetic grows out of the very hoart 
of our trouble. The attraction of the Christian lifo 
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to living men and women with hopos and strugglos 
and gins is just in thoso very points which it is 
hardest to justify in puro theory, It is not in spite 
of these difficultios, but. becauso of them—oe rather 
of the truth which arouses thom—that frith has ita 
yaluo for mon, who haye to livo. Because it clhims 
to be not mercly part of a historica) process (though 
of courso it ts that), but 


“Phe finger of God, a flash of the will that oan 
Txistent bebind all laws, that made them and lo! they aie.’ 


that vovelation is so uplifting to man bowdd down 
with tho sense of his own impotonco, with tho awful 
vastnoss and rigidity of natural law, and longing 
nbove ovorything to bo assured of his froodom ; it 
is because it tolls of mystorios, which no ingonuity 
of veasoning can grasp, that it onthralls a nature 
wondering in rovoronce at tho strangeness of itself’; 
because Gad lived on earth ag a growing lad and a 
common man, tho common man finds go cloge to 
him this tender and appealing love. Lastly, it is 
hocnuso Christ upon tho Cross has won for us fn 
dmpossible pardon, a dolivoranco unhoped from sin 
and tho diseased will that tho worst and weakest 
oan hail him as Saviour and Friend, 

Let us for © moment consider in tho light of this 
principle tho idea of the miraculous. It has been 
our tendoncy of lato to put this in the background,” 
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Dominated by sonorous commonplaces about irre- 
vocable Jaw and iron uniformity, most of us find or 
did find grave difficulty to faith in the miraculous. 
All the alleged instances we strive to reduce into 
conformity with natural order. It is with reluctance 
that we admit any as actual, in spite of tho fact that 
we know that the idea is bound up with a spocial 
revelation of what otherwise man could not know, 

It is true that the difficulty lies deepor, Miracles 
are but the expression of God’s freedom; tho truth 
that He is above and not morely within the order 
of nature. Disbelief in them really leads on to 
pantheism. Displaying this truth of God’s liberty 
and personality they arouse no deepor speculative 
difficulties than does the common daily fact of 
human free-will—porhaps even loss, No reasoning 
has solved that problem or reconciled the doliver- 
ance of consciousness with a boliof in the uniformity 
of nature, if that belief bo extended into an entire 
philosophy of things. On the other hand, no doter- 
minism, “hard or soft,” oan bo roconoiled with the 
psychology of repontanco, or with our sonse of porsonal. 
activity, for this view postulates tho many, tho other 
absorbs everything into the one, If we havo oneg 
surmounted the cardinal crua of human froodom, 
there is no real ground for boggling over miracles, 

But with the increasing pressure of this notion 
of iron law, there is an incrensing sense of the need 
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of » power above it, Tnstoad, of being a drag upon 
faith, the miraculous, or the {dea of revelation, or 
whatever you chooso to call it, is once more be- 
ginning to be a pillar of il, Without it we cannot 
consistenlly retain tho notion of freedom, which is 
essential to our moral lifo, Mirnclos wore cay of 
oredit in days whon porsonal agopcy was detected 
throughout naturo, and the physical world was not 
conceived as an ordorly whole, Beliof was oasy 
thon, but it was also superfluous; for tho miracle 
was simply a [not, like any other fact of daily life, 
and convoyed nono but a particular losson.’ Nowa- 
days tho boliof is not easy, but it 1s ossontial; unless 
wo aro Lo bo deprived of all faith in our own spiritual 
boing, and driven to view the world as a vast system, 
which may perhaps bo a living whole, but without 
ay place Jor personalitios, and with our own loves 
and fenrs, our sin or sanotity more illusions, a sort 
of phosphorescont by-product of tho outer’ world, 
Tho iron luw of physical soquonces is always with 
ts; tho pressure of the world, onvironmont, horadity, 
is patont and appalling; what is a» moro theory to 
Uho studont is tho most constant and opprossive of 
facts to tho plain man. It is just this vory thing 
ho wants Lo oscapo from, It is only miracle, revela- 
tion, that can assuro him that behind all this net- 
work of material forces there is » living will; 
whilo God manifest in Christ displays that will as 
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Lovo, That is all ho wants, That gives him a 
refuge, a home for to soul, whose deepost cmotion 
and noblest desires may now be satisfied, Just as a 
man of businesg or toil neods a homo with all its 
picties, if his higher naturo is not to bo starvod, so 
maw“ who gocth forth to his work and to his Inbour 
until the evening” and is over confronted by natwral 
law, demands the assurance of spiritual froodom, of 
the living reality of Love ond Peace, Such an assur 
ance is nob now possible if thero be no rovolation 
which may prevent all his highest thought from 
“fading into the light of common day,” and boing 
withered by tho chill of rigid natural forcos. Miracles, 
in fact, give mon just that thrill, that senso of ex- 
hilaration aud freedom which all of us exporionce 
in any conspicuous aot of heroism, Colonol Picquart 
apparently ruining his caroor lo dofend Droytus; a 
schoolboy saving anothor from drowning, havo the 
same lesson. Thoy show that man is not tho slavo 
of circumstance. Here, we say, is on act which 
breaks the chain of onvironment, which risos abovo 
the outward, and uplifls us wilh a sengo of ow own 
froodom—to go and do likewise, This is ils appoal. 
So with revelation, 

Vain, indeed, and a mockery it is to tell » man 
broken with trouble or » woman who has lost. child 
or friend, that he should bow before the majesty 
of law, and worship the changeless harmonies of 
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nature. What.to him is cosmic emotion? It is that 
vory bittemess he scoks to throw off. It is tho 
univorse which crushes him, Elo wants to be free 
from it, Is there nothing behind the curtain? 
Have the gates for over closed behind.the dear 
one? Is thoro indeed no voice or any that answars, ° 
" no fesling behind those cold resistloss laws, beyond — 
the stars in the courses that never alter? .Is-it 
‘vedlly all? That is what ho asks, Like the “hero 
in “Maud,” who has, beon tf : 
"Brought to understand = * 
A sad astrology, the houndless plan : 
« What makes you tyranta in your fron skies, 
Inunumerable, pitiless, passionless eyes, 


e ; Gold flras, yat with power to burn and brand 
His nothingness into man,” Pr 


he oan only be helped in tho same way—by love, : 


“But now shine on,and what care], 

Who in this aiormy gult have found a pearl 

‘Tho countor-charm of space and hollow sky, 
And do.nccopt my macnoss, and would-die 

To save from some slight shame one simplo girl.” 


It is Lovo not Law that is tho hope—half 
smothered and-inartioulate—of all who live and 
auffor.j.and this wo only know by tho orash of Christ’s.. 
corning to carth and showing onoo for. all tho veal 
aplendew de Diew~so often misconoeived, : For 
while miracles show that God has a freedom like to 
tnan) and-can male nature an instrument of: spirit 
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Jesus Christ's birth and’ His death and tising again 
for us have shown thf one immutably rigid law: of 
things—to-be the fact of God’s love, That which in 
‘its idea is free and gracious, and oxhaustless. in’ ita 
“ riches, is the one principle, ‘ 


“The light whose smile kindles the universe,” 


that ied no othér. And if that be, if God’s love 

be the truth of all, bereavement and pain, disaster and. 
gloom, though hard, may yet be borne; and. hope is 

once more possiblo, 

That truth can come only from a revealed faith ; 
for it cannot by any reasoning bo extracted from the 
natural order, : 

In.an age like this, when tho séientific knowledge’ 

‘of the natural world and our power to use it, have 
noreased so marvollously, we need some bulwark to 
guard us against being lost in tho son of naturalism : 
the danger is great lest wo take the part for a. whole, 
lest wo oxtend into a goneral thoory of things con- 
ceptions useful, as a partial description of the out- 
ward phenomena, sonceived in abstrnotion, but not 
“an account: of life or ourselves. Such- a bulwark 
is afforded by -the iden of the mizaoulous. ‘and 
its: content in the revelation of Jesus Christ, ..This 
alone cin save us from confusing God with the 
oveation which is His will. This alone. can point, 
to.a vie of exoaps, to a sure rofuge bie the-iron 


ope es we 
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chain of cause and effect, For this alone assuros us 
that we are not items in a "sovios, cogs in a groat 
machine}; but free spirits living in society, the ohil- 
dren of ono like unto us, in so far that we may love 
Him and speak to Him ; and caring so much that God 
Himaolf died to save us, God xoevealed in Olsrist is 
tho ono truth, which gives to tired mon and womon 
the righi—tho right to be as little children, with the 
child's freshness of delight and trust. 


“ 'Yhat $$ all we know on caath, and all wo need Lo know,” 


II.—MYSTERY 
“The Light shinvth in the darkness,""—81, JOIN i. 6, 


“Gunistianity nob Mysterious” is the title of a 
book once famous. Descartes and his philosophy 
dominated men’s minds—even to somo extont 
Fénelon’é—in the later sevonteonth and the carly 
eighteenth century. Clearness and logical consist- 
ency wore idols, Mon had a naif faith in the indi- 
vidual reason, and wore resolute to oredit nothing 
that could not be demonstrated; nor had thoy 
any notion that words were inadequate to expross 
‘yeality. 

These notions govorned the minds of orthodox 
and deists alike. It was natural that mon should 
seek to accommodate the Gospol to theory, and, 
under the guise of defenco, should minimis the 
element of mystery in tho life of the Church no 
less than in human sooiety, and should repudiate 
all authority—even where they wore orthodox treat- 
ing the Christian faith as merely a code of morals 
with special sanctions. 

Toland’s able work is perhaps less unorthodox 
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than is commonly supposod, only because there 
are no wonders at all to him. He assorts dis- 
tinotly that nature has no mysterios, that faith 
is based entirely upon ratiocination—for it never 
occurred to these mon to criticise renson—gnd that 
Church authority is a figmont,! 

Ho goes on to adopt a line of argument at prosent 
yory popular, that Christ's doctrine was corrupted 
from its primitive simplicity by the infusion of Greek 
metaphysios and pagan culture, and in this way pro- 
duced the historic Church and Creeds. 

Another hook of the same epoch, Matthew Tindal’s 
“ Ohristianity as Old as the Creation,” of which only 
the first volume was ever published, elaborated the 
thesis that the Christian faith wag natural religion, 
differing morely in its modo of promulgation, If 
this be so, any doviation from natural religion in 
the existing prosentmont of Christianity must be at 
best superfluous, at worst a degradation due to the 
interest and cunning of priests, 

These books ave now buricd in libraries; nor is it 
probable that they will ovor be republished. Their 
hard, unimaginative philistinism, their lack of his- 

, torical sympathy and roligious awo, would render 
them ropellent to many whose fundamental aims 
are not different? 

Not different} Aro we not to-day in face of a 
movement in all essentials the same as that of the 
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sentimental rationalism of the cightoenth ocntury? 

There is the same effort to strip tho Catholic faith 

of everything that is perplexing to tho understand- 

ing, to interpret tho lifo of tho historic Chueh 

with referenco to ontegorios fashionable at tho 
* moment, 

The modes of thought of tho cightoonth contury 
were different from those now dominant, In thoso 
days camo the deistic and latitudinarian divines or 
philosophers, Locko and Hondly and their congenors, 
with aloud appeal to clear the mind of ornt, to purify 
religion by divorcing it from occlosiasticism (i.e, from 
its social and communal oxprossion), to intorprot 
Christianity apart from tho inventions of a corrupl 
and solf-seeking hiorarchy, purging it of miracle and 
mystery, and turning tho most gracious and beauti- 
ful, the most tendor and appoaling of all God’s gifts 
to man into a rational morality, open to tho com~ 
prehension of L’honvme moyen sensucl. As for 
tlio “dim common populations,” thoy might go on 
bolisving what suited thom, until such timo ns 
enlightenment had spread to thom also. 

It is a similar phenomonon wo witnoss to-day, 
All around us wo see new thoologios? up-to-date 
eatechisms,! common-sense roligions,§ re-births,? re- 
statements, somo profound, some a little orude, all 
rather depressing. From London and New York 
and Birmingham, not to speak of the Continent, 
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books pour from the press,which aro all directed 
by the samo bias, 

We are to loarn tho permanent value of Christian | 
faith by sipping it of every wonder and every 
mystery, We mo to roject tho strange birth as 
materialistic, tho physical resurrection ag unscion- 
tifio, sacramental grace as magignl—above all, the 
deity of our Lord disappears in a cloud of phrasos; 
and all the Churches are inviled to join in a caput 
mortwum of pious sentiment and panthoistic emotion. 
Tn brief, wo are to capitulate to the enomy on every 
controverted point except the general need of roli- 
gion and prayor, and thon to trust to the God of 
philosophy to como down“ from the machine” and 
save from the wreoks of ecolosiasticism just enough 
to suit mon of parts and of polish, while throwing 
to the wolyes the poor man’s God, who wrought 
wonders and rose from tho tomb. 

This tendoncy is to bo observed from within no 
loss than without tho Church, One priest of tho 
English Church, who wrote volumos to prove New- 
man dishonost (unlike Kingsloy waiting till death 
mado xoply impossible), has proudly elaborated a 
Christianity relieved ontirely of tho supernatural ; 
and other instances are obvious.’ 

Moyeover tho same bias is tempting all of us, 
Indeed, unless God’s revelation be compulsory— 
and ew hypothest it is not—it must be porsible to 
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view it from o rationalistic standpoint, The temp- 
tation to a purely humanitarian view of Christ is 
constant and universal. It is very sasy for any 
of us to fall into the snare, and soek to bring the 
Gospel down to the level of our transitory concop- 
tions,*instead of viewing thom in the light of tho 
Cross, The danger is there; wo cannot avoid it; 
but we may protect ourselves against it by prayor 
and effort, 

The Apostles thomselves needed education, before 
they learnt the folly of tying their Lord down to 
current political notions about the Mossiah. So in 
all ages disciples will bo liable to fall into a similar 
error, and to minimiso tho greatness and “ poou- 
liavity” of tho Gospol, thus making it the reflection 
of our thinking, instead of the revolation of God’s 
life, 

In practice we accept tho facts of life, however 
mysterious, and try to deal with thom oven where 
wo cannot fit thom into theory, In roligion it 
seefas often simplor to deny tho mystery and to 
make tho abstract undorstanding tho measuro of 
all things, That is what thoy did in tho cightoonth 
century, That is what wo aro asked to do to-day. 
True, where our fathors thought of God as o 
fay potentate, we prate of the divine immanence, 
as though tho words wero a sort of mystic inoanta- 
tion; and speak with bated breath of orderly and 
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continuous change, as though the intollectual 
Qifficulty sprang not from the idea of identity in 
change, but from the timo it takes to accomplish 
itself, 8 

But now, as then, thore is tho same hostility to the 
notion of rovolation, and even greater antagonism to 
miracles; which it is beginning to onall wrong and 
not morely irrational to credit. Thoso writers aro 
indecd a little more humble as thoy appear far more 
enrnest than thoso of tho oighteenth century. They 
are loss clear and hard in their outlines. In words 
thoy accept mystery and tho suprarational; and rise 
into lyrical raptures ovor tho univorso. But this 
iy only words. Tho moment mystery becomes con- 
erote in Christ or His Cross or tho Rucharist their 
injured intolligonco revolts and they loudly pro- 
test in tho name of rationality and common senso, 
‘All this too in tho namo of Christ, I am not 
now speaking of agnostics, but of men who believe 
thomsclvas possessed with tho sonse of the religious 
needs of mon and thoir intolloctual propensities, 
Finding in orthodox Christianity great difficultios, 
they purposo, by what socom to thom changes of de- 
tail, to make ib once moro accoptable to the oulti- 
vated intelligence, Thus they aro in thoir own view 
apologists, They look for a great revival, Onoo 
more will tho Church go [orlh conquering and to 
conquer, purged of its grossor elements, the rolics 
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of pagan and oriental orror, refined to the modorn 
taste, relieved of its ignorant love of mavvols, its 
feminine submission to priosts, and its really rather 
vulgar preoccupation with sin and mattors which 
decont people do not think about, 

It ig unfortunate that tho Christian Church docs 
not exist for the benefit of decont peoplo; her 
primary concern is with thoso who are not. It was 
the poor who had the Gospel preached to thom, We 
preach Christ crucified, to the Jows a stumbling. 
block, to the Greeks foolishness, This is as true 
to-day as when St, Paul wrote tho words, 

Moreover it is a test of truth, 

You cannot sewrch for religion merely from the side 
of intellectual inquiry and urvrive ut a Ohristion 
veswit, It is impossible, For the intellect domands 
necessity, and freedom is tho postulate of tho 
Gospel, If Christianity is the marvel it claims to 
be, to those who fail to recogniso this Christians 
ore bound to seem fools, If wo do not, it is oithor 
because they are more Christian than thoy know, 
or because wo are less Christian than wo imagino; 
and it is far moro probable that we have uncon- 
aciously surrendered to their assumptions than that 
they are coming nearer to us. 

It is true that the Christian Church has done 
more to make life moro boautiful and gracious, 
more to stimulate men’s minds, moro infinitely to 
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inspire artists and poots, than any othor cause in 
history. For Christ alone gives enduring mean- 
ing to those values without which work is vain, 
and unlocks the treasuro-houso of love, that is joy, 
which is tho soul of art, Yot it is not to, culture, 
as such, that the Gospel ever can or evér does 
addzess itsolf; but to the common heart of common 
men and women, on fire with lifo and love, torn 
with struggle and loss and sin, and appalled by 
denth, What is tho use of judging Christ by 
standards IIo does nol profess to satisfy? Quite 
plainly Ho doclared that unloss 2» man were 
willing to ontor the Kingdom as a little child he 
could not bolong to it, It will not be Christ's 
Kingdom, but something olse which will result, 
if you transform the Church into an_ instilution 
which might be agreeable for a university ox- 
tension mecting, but has no fiolds where children 
may play, and is too respectable for the poor, 

Tor these can readily ombraco the love of a Father 
in hoayon, of His Son who died to savo them, and of 
a Spirit who helps and understands them, Would 
thoy feel at homo in that adult religion now de- 
manded, or find themselves at all in a sentimental 
altruism, spiced with pious phrases, decked out in 
a half-sciontifio, half-philosophic torminology, which 
may be a comfort to those who use it, but to us is 
colourless and dispiriting.» Others may exhibit a 
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yeal reverence for the,human figure of Jesus, and 
admire—with o certain palronage—His solfloss and 
gentle spirit, But thoy denude the story of all that 
makes it unique, and treat the Church, not as a 
society avherein His Spirit dwells, but as a human 
institution, mainly bad. ‘fhus they eliminate Christ 
first from the othey world and then from this; whilo 
bidding us admire a few isolated moments and 
phrases in the Gospels, they plume themselves on 
having secured a form of Ohristianity in which, if 
the intelligent can find few objoctions, the “plain 
man” discovors fower charms, 

The truth is that apologists are constantly tempted 
to concede the claims of their adversaries by arguing 
upon their assumptions, and these assumptions aro 
inherently opposed to the Christian faith, as re- 
vealed and supernatural, If that faith bo what it 
claims, its defenders have only one course open 
to them. They must help man’s oyes to seo tho 
King in His boauty; must set forth tho grace of 
Christian truth as the voritable splondour of God; 
and show that it is more congruous with lifo, as 
it is lived, than is any proffered substitute, I 
think that since the time of Descartes, the process 
Tam condemning has been specially dominant, 

For a long time men attempted to establish the 
being of God by izresistible arguments, tho only 
deity thus attainable being a creation of tho reason. 
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God, if He oxists, is not the,conclusion of an argue 
ment but the most stupendous of facts, This, 
however, has long boon abandoned oxcept among 
professed scholastics; Buller’s maxim that “pro- 
bability is the guido of lifo” made a revolution, 
Sinoo then, howovor, thore is a somowhat’ analo- 
gous danger in tho attompt to ,socure irrefragable 
historical certitude. But the evidence for such facts 
as our Lord’s birth and resurrection cannot be 
appraised apart from our pre-suppositions, There 
is thereforo no prospect of any real agreement 
among scholars upon the root facts of which tho 
creeds are tho expression, 

With some a differont lino is proposed. Idealism 
in various forms displays the inadequacy of mere 
rationalism, nnd develops what its adheronts regard 
ag unansworable arguments for the spiritual nature of 
reality, A. firm basis in reflection is thus believed to 
oxist for theistic boliof, and it is anticipated that these 
bonofils will soon be universal when philosophic 
training is oxtended to all, This is a great act of 
faith, for noithor tho past nor the prosont position 
of philosophic controvorsios observed os facts afford 
much ground for any hope of gonoral agreement. 
This tomper often brings with it a refusal to consider 
as vital any belief not in this way acceptable to the 
philosopher, and develops the tendency to trans- 
mute religion into philosophy, It is often hostile or 
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apathetic to all the historical elements in Ohris- 
tianity, and though quite compatible with orthodox 
belief, tends to treat religion mainly as a system of 
ideas, a luxury for the study rathor than the lord 
of life and death. All theso mothods spring from 
the same crror—the desire to do away with tho 
element of risk in faith, and a dislike of what is 
unfathomable to the intelligence. To all the forms 
of the new theology there is one common assumption 
—a naa faith in the intellect of man, 

This faith is not only improbablo but is contra- 
dicted daily by the facts of life. If wo were able by 
thinking to plumb the soorets of things, it is oloar 
that no revelation is needed, nor could thore bo any 
place in religion for mystery, which in its very notion 
is something unfathomable, On this view it would bo 
true, as Browning said in irony that there is now a 
higher tribunel than God, the educated man,!? and 
the Christian religion must be made subjoct entiroly 
to our intelligence, and shorn of all clements which 
transcend it. 

But is this the case? Is the abstract undorstand- 
ing so completely mastor of life that wo oan afford 
to dismiss without further ado all thoso apparent 
facts which seek to clude or transoond ils categories ? 
Is it not rather tho case that ovory single fact of real 
life lies beyond us, and the problem is solved only 
by living ? 
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All nature may bo movoment, bul doos any one 
voully understand motion or chango? We are told 
that scionco has not yol oxplainod one singlo fact, 
and in tho simplest things in outward life wo find 
a mystery unfathomable." Tt is but the universal 
oxporionco which is summed up by the poot :—. 

“Slight as thon art, thou art onough to hide, 
Liko atl oronted things, soorots from me, 
And stand a barrioy Lo oternity, 

And T, how oan I praise thoo woll and wide 
From whore I dwoll upon the hithor sido, 
‘Yhon littio veil for so gront mystory 

When shall I penetrate all things and thoe 
And thon look back? Tor this I must abicle, 
TH thou shalt grow and fold and bo unfurled 
Litorally bobwoon mo and tho world. 

hon I ahall drink within beneath a spring 
And from n poot's side sliall xead his book, 
Oh! daisy mino, what will it be to look 
From God's aide oven of such a simple thing 712 


Bul ovon though this were not the caso, and the 
outor world wore quilo within our intelligence, it is 
the inward lifo that is the rool, and that is always a 
mystory, and speaks of something boyond, Bergson, 
tho supromoly acuto obsorvor of this life declares, aftor 
minute and positive oxamination, that the intellect ts 
by ils nature incapable of comprehending life (and he 
gives tho ground, as none olso before him has dono). 
This is the instinolive dolivorance of covery man and 
evory boy, of all who have loved, or suffered, or 
chosen, however it may bo obscured by the obsession 
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of scientific uniformity or rational categories. Tho 
partial, relatively sapeeial, character of intellectual 
processes is revonled in » flash al the crises of life, 
To one who is straining eyes through the gatos of 
death for his friend who has passed beyond them, how 
unreal seem all studious delights! What a futile 
mookery in the face of fnot are all men’s spoouln~ 
tive projections of reality, We may dwoll at othor 
timos in an abstract world ond make ourselves 
happy with conceptions, But life crashos in with 
“its wonder, ils beauty, and its Lorror”—our houso of 
cards trembles; and we are kicked as it wore from the 
rational to the real, from the surface to the depths. 
Religion has been described as living with the 
deepest depths of being ; its raison d’éire is tho senso 
of mystery. All its ritos do but give form and 
body to the instinot that things are greator than we 
know; that we cannot grasp in our minds tho real 
things of life; that thore is an evorlasting beyond in, 
ourselves, as in God, Mystory is, in fact, no less 
needful than miracle in our world of thought to-day. 
Tho one saves us from o world of cast iron; tho 
other from that profoundor slavery of tho mind to 
its own oreations, from that suporstition of the logical 
process, which is willing in its blindness to treat tho 
roal life of struggle and hope and joy as mere 
illusion, if only at the cost iL may preserve its 
solf-consistoncy. This is lo make an idol out of an 
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instrument. The perfection of theoretic harmony is 
dearly bought if life be tho price wo axe to pay for it, 

Mystery, which it is sought to climinato from 
the creed, is of its very essence; for the creed is a 
“symbol” in ils old name, tho expression partial and 
inadequate of something greater—lile, Man’s*senge 
of tho groatnoss of things, of tl profound wonder 
in his daily lifo, is too doop to ‘he eradicated by 
any dialectic cleverness, and is proof against all the 
ridioule of philosophers, 

It is this sense so deop and universal that makes 
the laity so consorvative, for tho theologian may be 
tempted to construe tho creed mainly as speculation ; 
to the layman it is life, It ombodies to him his 
instinot of the groatness of things, and the profound 
wondor of his daily life. And thus he is cool and 
unregarding of all tho morrimoent discovered by 
theorists in the speculative difficultics of his faith. 
Demonstrate to your hearl’s content the contradic- 
tions of the Divino Personality, of a Triuno God, 
of tho Incarnation, and ho is undismayed. Hoe is 
not conoorned to oxplain his creed; his business 
is with living, and he discorns no real rolation 
between your fine-drawn thoories and lifo as ho 
knows it, Confuse, if you like, the Christian God 
with the Absolute of philosophy, and then use this 
confusion to argue that God is either not good or 
not almighty, and ho is no moro perplexed than 
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by so many conundryms, quite unansworable and 
equally childish.’ He knows that tho throads of 
life pass out beyond him; that “talking’s puzzling 
work”; and he resonts your offorts “to pluck tho 
heart out of his mystory.” His mystory; that is 
the very root of tho religious sonso, and those who 
attempt to tamper with croeds on that ground, and 
on that ground alone, are doomed to failure, For 
Christ appeals to men who have this sense; and He 
takes it for granted, 

No reasoning can affect thoso who have it not, 
We cannot by modifying the faith make it ono whit 
more acceptable to the thorough-going unboliover. 
Despiso us he doos and will; all the moro if he soos 
that we are afraid of him. I think that ono ground 
of the respect which infidols have for the Roman 
Church is that they feol that hore is a sel of mon 
who brave all their taunts and do not budge an inch; 
for whom the tyrannous rhotorio of naturalism or 
rationalism is scatholess as tho idlo ain, Tools of 
course they axo, but so ave all Christians; thoy aro 
neithor the better nor tho worse for that; bul ab 
least they have the courage of thoir stupidity, and 
do nob attompt to whittle away thor fnith ond 
“moditate emasculato Immanonco.” Now we aro 
tempted to do this; for wo do not like it boing said 
that no candid and intelligent man can bo a Chris 
tian® We ought to like it, or al least to bear it 


42 THE GOSPEL AND ITUMAN NEEDS 


‘To be scorned as fools is the oye way in which those 
who work with their minds can say wilh truth that 
«Blossed ave yo when men shall revile you and say 
all mannor of evil against you falsely for My sake.” 
It is the offence of tho Cross, and we may not, shrink 
from it, You cannot sorve God and Mammorf with 
tho mind any moro than with tho heart, Somowhore 
there comes the choice botwoon worshipping God and 
idolising your own mind. You cannot escape the 
choice; and you must stake your all upon the leap. 
“ He cithor fears his fato too much, 
Or his desorts are small, 


Who doves not put it to the touch, 
'To gain or lose it all,” 


Idle it is and waste of broath to argue with mon 
liko the author of “Tho Churches and Modern 
Thought,” or Mr, J, M, Robortson? Their outlook 
is anti-Christian to start with, Tho rose of Danto 
with the Saints of Christ is to them as ugly and 
unmeaning as tho harmonies of Whistler to a jury 
of bagmen, or tho Fioretli to the lato Mr. Samuel 
Smiles, Thoro is no common ground between us 
and a man who could read tho New Testamont and 
then pronounco that “some of tho sayings of Jesus 
display a rolativoly high moral standard.” ILo 
is indced a strongth to one’s own faith, for in. 
his oxtromo cleverness and logical consistency he 
shows us tho true meaning of ideas, which others 
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deck in more favourgble colours. hore can be 
no question of satisfying such men, or inducing 
them to think better of us, or say that wo ayo loss 
ignorant than other Christians, Their contempt is 
the only boon we can ask of thom, 

Far in truth from these vulgaritios are the mon . 
who in the name of Christ demand a rovolution in 
the Church; but ave they not, and wo also, in danger 
of being hypnotised by notions, which such writers 
carry to their conclusion? Is not this the case aliko 
with that obsession of natural uniformity of which 
we spoke last week, and with that droam of rational- 
istic certitude which we are considering to-day? and 
does not each of them do violonco to the roligious 
consciousness ? 

Taking the religious sonse as a given fact, are wo 
right in supposing that a roligion without mystory 
would satisfy its nceds? Aro nol thoso very mys- 
teries, which aro most ropugnant to the rationalist, 
tho very cloments which make tho faith so groat? I 
take one instanco—tho cardinal onc—tho Eucharist, 
Beliove it or not, you cannot dony that no other rite 
has gathered round it such tondernoss of devotion, 
or stimulated so deeply man’s senso of God’s noar- 
ness and love; nor will ib be disputed that hero is 

- mystery enshrined in the actual and tho conorete 
~—not far off, but in the daily lifo, For this reason 
the Eucharist is inovitably the first object of dislike 
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to the rationalistic temper, and offends men who will 
acoept other and loss immediate mysterios, Yet 
Europe, since Wysolif, affords amplo evidence that 
where this mystery is ignored or donicd, religious 
life—except for spurls of individual piety and 
mysticism—bocomes chill and commonplace, ahd in 
time the other supornatural aspects are also seen 
to vanish, ag in Germany and Geneva.” 

Does it nol then appear a rash undertaking to 
reconstitute the Christian Church by oxcising all 
its most wonderful elements? Are not the accom- 
plished ond respectable porsong who preach the 
orusade a litthe muddle-headed, if we may be par- 
doned the word? Is not even an eminont man like 
Sir Oliver Lodge making o blunder, and mistaking 
futile concessions to an implacablo foe for defence 
of that roligion which he loves so dearly? Tho aim 
is to strengthen the ark of the Church; the danger 
is (as Carlyle onco said of a similar effort) that we 
are boring holes in the bottom. Truly it would bo 
pitiful, if while we aro overthrowing the cargo to 
lighton the ship, wo should loso the rudder too, and 
drive it on the rocks, Bofore we turn tho house of 
ow God into » glorified Polytechnic Institute, it were 
woll to pauso and ask ourselves whether tho age-long 
instinots of humanity are to go for nothing ; whether 
the love and devotion which gather round the Cross 
have not some deopor root than stupidity or fear. 
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I think there is suqh a root; it lies far down, and 
inevadicablo within us. It is man’s own conscious- 
noss that is the abiding homo of mystery, and offers 
rosistless front to all tho thrust of dialoctical attack. 
Dominated by tho daily pressure of tho outward, or 
by tho intollectualist fontesy, wo forget to ask our 
selves what is most vital. Is not tho reality of life 
to us all, noither sense nor intellectual process, but 
that dark innor world—that twilight of reflection—~ 
in which we grope and wonder from day to day, 
fighting with devils whose name is legion, whose 
bewildered gloom is lit by strange lights of love 
and pain, and transforms itsolf a hundyed times 
an hour? Love and pain and doath, but abovo all 
things chance and choice are prosent for us all; they 
are the most real things in life; “divine anarchists,” 
they baffle all efforts to sum the serics of being, 
and defy prediction, Thego are tho things wo really 
know, and all else is secondary and subordinate, or 
partial and abstract. It is in tho “abysmal depths 
of personality” that wo find tho final and fatal foo 
of mere intellectualism. : 

But this sense is not developed in isolation, It 
ig home and school, social and communal life, which 
reveal man to himself, and show him at once his 
littleness and greatness, his powers of sacrifice and 
joy, his need of sympathy and love, The idol of 
self-sufficient individualism is the danger of all 
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rationalism, and it is destreyed only by life in 
society and by tho need of loyo, Love is tho mystery 
of man’s nature no less than of God’s; nothing else 
inspires the wholo being, just becauso we cannot 
reach its ond, ‘Tho man who loves will novgr weep 
that ho has no more worlds to conquer, for love 
knows neither end to its sacrifice nor bounds to 
its desire, In the words of o gront living writer: 
“Mysteries which havo no direct othical value bear 
most directly on Love, which ever seeks a certain 
infinity and hiddenness in the object of its life. A 
thoroughly comprehonsiblo personality would have 
no atiaction for us; ib would afford no scope for 
the unitive effort in which Love consists, There 
must always bo a beyond, a new territory to conquor, 
a now difference to overcome, .. . It is neither what 
we seom to understand about God, that feeds our 
Love; nor the fact that He is definitely beyond our 
understanding, but tho fact that man can ever pro- 
gress in knowledge and lovyo, and always with a 
senso of an infinito ‘beyond, It is at the margin 
where tho conquering light meols the receding dark- 
ness that lovo finds its inspiration, To tho savage 
Ho is but tho biggest and strongest of men; to the 
rationalist Ho is but the most intolligent and moral ; 
to Faith Ho is the hidden Infinito of which these are 
but the finite symbols.” 

Now rationalism in all its forms is directly con- 


? 
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trary to tho instinct gxpressed in these words, It 
tends to destroy the spirit of awe which is of the 
essenco of religion, and it is assisted by cortain other 
characteristics of our time, its want of quiet and 
control, its habit of mistaking mero instruction for 
education, and information for culture. Theoso ten- 
dencies, though powerful just now, are at bottom 
alion from the English mind, whoso rooted dislike of 
theory is based on the sense that “reality is richer 
than thought”; and that action is the truo life, 
Doubtless our senso “that wo can muddle through” 
has its dangers, and indifference and folly avo parily 
responsible for tho Englishman’s refusal to think 
things out. But when this is not oxaggerated, and 
the due rights of the intellect are recognised, this 
very genius for action gives to tho English mind 
the best opportunity of making progross; it is not 
speculation that is the danger, but spoculation 
merely for its own sako and apart {vom action, The 
English vaguenoss which some condomn springs 
largely from this senso, that the springs of life aro 
deepor than all reasoning, and are te bo found in tho 
power to act and love, in those primal instincts and 
unconquerable emotions which cannot be rocuced to 
formula, And this, when coupled with veal intellectual 
activity, produces the noblest results; for it combines 
the respect for tradition and authority with the ardour 
of inquiry, which preserves it alike against rashness 
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and stagnation, In tho pregont problom the office 
of modiating between now and old may not unfitly 
ropose upon that Church whose gonius is displayed 
in tho sorono and gracious intelligence of Hookor, 
in tho glowing thought of Westcott, in the wise 
rofusal of Butler to roquire domonstration in tho 
mattors of life whoro “probability is the guido,” 
It is tho tomper fostered by our school and college 
systems, whatover their defects. Perhaps we do not 
always apply their rosults to tho sphere of religion ; 
although tho deep reverence for the mysteries of the 
faith which can be found still among many of our 
oducated classes in a higher degroe than on the 
Continent is at least a partial consequonce, I 
imagine that, however little devout he may be, the 
attitude of the English officer or professional man 
would bo much loss hostile to the Faith than it 
is in Franco, 

It is partly duo to this cause, Wo loarn, whatever 
olso wo do not learn, at school and college, tho in- 
calculable worth of traditions, of revoronce, of obed- 
ience; and tho way in which tho spirit of corporate 
lifo alono dovolops our manhood. ‘We learn, or may 
learn, the futility of mere individualism, and the 
abstract and partial charactor of purely intellectual 
processes; we can sce their value, but we do not as 
a rule tend Lo overrate theom—although other causes 
may make us do so. 
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There ave many fafilts in our eduontion, but it 
has lessons for higher and more‘important mattors, 
both social and religious, than we aro always ready 
to discern; above all things it is congruougs with 
that sonse of tho mystery of things, and the value 
of action, and the need of authority—that is, tho 
social development of porsonality—which are the 
veal foes to the aridity of pure rationalism, 

I think we can find in this temper part at least 
of the hostility to scholasticism and certain other 
aspects of Roman belief, We resent its hard out- 
lines, its clear distinctions, its arroganco of certitudo; 
while its attempt Lo secure an intellectually coercive 
proof of God’s being strikes us as both ineffectual 
and unattractive, It is not valid; and if it wero 
valid, it would destroy the very belief it proves, and 
it would make God inferior to our intelligence, 

80 with the doctrine of Transubstantiation, It ig 
not to the truth therein onshrinod that the Eng~ 
lish mind objects, but to the atlompt to rationalise 
a mystery. The same foaturo was prominent in the 
reyolt of tho last century against the oruder forms 
of “the scheme of salvation,” ag it used to be called, 
Men did not so much object to the doctrine of 
the Atonement, but they shrank from the familiar 
and almost vulgar way in which coayso analogies 
were pressed, and attempts were mado to measure 
a profound and glorious mystery by lino and rule, 

D 
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Now indeed the roaction*has gono too far; and, 
whilo making duc roserves against any belief in 
tho absoluto valuo of formulac, or words, wo need 
to omphasiso thoso vital truths of which all theso 
doctrines aro the inadoquate symbols, ‘; 

Tt all comes to this. Tho plain man’s readiness to 
accopt tho mystorics of God’s grace resis at onco on 
his ignorance and his knowledge. Ho feels that in 
all things thoro is mystory, and that what is the 
constant factor of his innor being is somohow part of 
the stuff of the univorso. Ife places no relianco at 
all upon tho optimistic fnith of mon who, liko Du 
Bois Roymond, look forward to tho day whon 
the world can bo reduced to a mathematical for- 
mula; or in the moro common assertion that the 
wholo of boing is penotrable to thought; for even 
the dolight in & poom or a pices of music can prova 
the contrary! Ho knows that, though you may 
oxplain tho world, ho remains inoxplicablo to himself, 
On tho othor hand, ho fools that thore must be reality 
in that love and joy and willing rosolvo which aro 
tho deopest and most real things in his life. The 
Christian faith assorts this Guth ot onco of the 
mystory of things, of tho otornily of love, of tho in- 
finite worth of choice, as does no other creed, And 
this is ils warrant. 

To such an ono bolief in God is not dependent 
upon formal proof; like his own existence, it is a 


MYSTERY 51 


postulate, not a concfusion. Indeod, if God bo, as 
wa say, a loving Fathor, it is clear that our know- 
ledge of Him cannot rest on a basis of reasoning; 
or it would be unlike our porception of any other 
porsonal relation, 

We cannot, indeed, too deoply tako to heart the 
lesson impressed from without by Kant and oven 
Herbert Sponcer, and from within by Pascal and 
Newman—that we cannot find God merely by the 
understanding, that thero is no coercive proof of 
His being, and that all our terms to oxpross Him 
aro but symbols and figures. No longor do men 
attach absolute value to what are merely inade- 
quate formulae, or wasto onorgy over rational proofs. 
These things are regulativo, the bost possible; they 
do but suggest, they cannot comprehond, that awful 
splendour of holinoss which is far beyond word and 
thought, and like all’ personal differonces can only 
be bridged by love and faithful souls, We might, 
indeed, grant noarly all that a roverent agnostic could 
demand—if only he would lot us go on to say that 
God was in Christ reconciling the world to Himself.” 
What more He is we know not; it is onough that 
He is “our Father” and sent His Son to live and 
dio for us. 

It is obvious—and our adversaries admit it—that 
the sense of mystery, of the limits of the individual 
reason, of Church authority, all alike reveal the need 
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of vesting in the communify, and finding in the 
traditions, tho rites, and the regulative powers of 
the Church a value which would not be warranted 
if wo could mako our faith by omsolves, or if the 
Church woro 2 meroly voluntary association which 
Christians wero froe to join or nol as Lhey pleased, 

It will bo said that this or any notion of 
authority may give the roin to oredulity, and is 
the mother of all the tyrannios. But the abuse of 
a principle does not destroy its use, Authority 
alike in Church and State has real rights, which 
misuse does not abrogate; and the ground of it all 
yosts on the fact that it is “not good for man to 
bo alone.” We are bidden to beware of superstition, 
and Newman's oxample is quoted as a warning, 
This example has no torrors, Apart from his per- 
version (which is not here relevant), since Pagoal and 
perhaps Butler no single man has done such service 
to true religion; and that by his life-long hostility 
to “liberalism” in religion, by his sonse of the 
mystory of things, of tho limits of logical method, and 
of the primary facts of God and the individual, 

Is it seriously a blind credulity that you can call 
the danger of to-day, whatever class or circle you 
consider? Is it not rather » wilful superstition of 
unbelief? Doubtless credulity is a bad thing no less 
than unbelief. But why are we to suppose that there 
is more risk in believing too much than too little ? 
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Which is the moge compatible with humble 
penitence, and what is any religion without it? Is 
there any one here to-day who would not choose to 
be an ignorant peasant kneeling at the foot of the 
crucifix, and crying, “God be merciful to mo a 
sinnor,” rathor than the accomplished dilottante, who 
thanks God that ho is critical and cultivated, not as 
other Christians aro, or oven as the parish clergy? 
At least we know enough to condemn the second; 
do we know enough to blame the first ? 

For, indeed, man is all mystery to himself, and in 
his heart are the undying springs of romance, of 
that strangoness and joy in tho heroio which strivos 
ever to reach beyond, “To find God,” as has beon 
said, “is the true romance of overy soul.” Our 
adversaries tell us in scorn that Christianity is in- 
ourably romantic-—thank God it is; tho groat, tho 
supreme adventure, and beside it all othors scom 
dull and mean. 

The Christian’s sense of mystery encompassing, 
his faith in the ever fresh love of God, of tho reality 
(that is), the creative newness of our personal lilo, 
have mado oarth a place of vision and revealed the 
smile behind the tears of men. This spirit it is 
which fills the Church with grace no less than truth, 
which gives to Christian saintliness ils rare aroma, 
which finds form in the arches of Rouen or the 
mosaics of St. Mark’s, which flames into legends 
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like tho Quost of the Sangtéal or paintings like 
the Adoration of the Lamb. This above all in its 
mingling of tondorness and awo invests with such 
winning appeal that worship, the true Divine 
Liturgy, whorein oarth ond heaven are ,united, 
and the Lord of all things onco moro veils His 
glory to dwell with sinful men, 


We have seen that resolute and widespread 
attempts are boing made now, as at other limes in 
the history of the Church, to reduce Christianity 
to a roligion puroly rational and non-mysterious, 
The attempts differ in form with tho fashionable 
tondencics of the moment; but whother they be 
made by Gnosties or Arians, by Abélard or Socinus, 
or by adhorents of the New Theology, their aim 
is unchanged. ‘Tho argument is always an appeal 
to the rational understanding to sot aside those 
elements in the faith which run counter to current 
prejudices, ‘The hopo is lo satisfy the non-religious 
mind ; and in this aim its assumptions are borrowed 
—assumptions antagonistic to mystery. 

This argumont, howevor, has no weight for tho 
religious sonse, Tor the sonse of mystery lies at the 
root of that consciousness; and, although individual 
difficulties remain for discussion, the system as a 
whole gains incomparably by those very elements 
which invite attack. 
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Let us then not be afraid of assaults, which from 
the nature of the caso the Christian Church must 
endure, Prayer alone is a supreme mystery; so 
long as that be retainod il is vain to quarrol with 
the faith because it tolls of regions beyond thought, 
A Christianity not mystorious would not, indeod, 
be so open to aliack as tho Catholic Church, but 
neither would it be worth defence. 

Paith without risk, without uncertainty, without 
difficulty, would not be faith but sight, Religion 
does nol end in wonder—but it begins there, A 
religion without wonder would be no religion at all. 

Take from the Christian faith its mystory and 
strangeness, and seo what is left, Is the erocd when 
“trimmed and stripped of all that touches the skies” 
a beautiful or even a helpful thing? Is not the 
life and faith of the Church o living whole which 
we cannot mutilate any moro than you could pro. 
serve the charms of the Primavera or the Vonug 
de Milo, after you had born tho canvas or broken 
the statue,” Leave out, if you must, the mysterious 
birth, tho availing death, tho empty tomb, and the 
sacramental presence, and what would you havo 
lefL? Would it be very much to live by? Would 
it be anything at all to die for 72 


IIL—THE EISTORIC CHRIST 
“The Woud was mado Flesh."—S7z, Jon i, 14, 


In a momont of irony Huxloy once prophesied that 
a time would come when apologists would be telling 
Christians to hold fast to their faith, quite apart 
from the irrolevant question whother or no there 
wore ony facts to confirm it!+ That prophecy has 
come truco, On all sides we are boing instructed 
that faith in the Gospol is at bottom adheronce 
to certain general principlos of conduct and belief 
in a spiritual universe; but that it is vulgar and 
styporfluous to chain that belief to the historicity of 
any actual occurrences, 

Ono defender of Modernism says: ‘If the faith 
of Christondom in an oternal, presont, and living 
Christ could be ovorthrown by the historical proof 
that his body was nevor raised, its foundation would 
always contain an cloment of uncertainty,” 

In Jl Programma dei Modemvistt there are one 
or tvo sentonces of o similar kind. They declare 
that for faith ib is of no importance whother or no 
historical investigation ain justify the salient facts 
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alleged of ow Lord? gM. Loisy says much tho same 
in his distinction between truth of foith and truth 
of fact, especially as that has been glossed by his 
subsequent utterances: Even in England divines 
of the Church are found asserting that the ovidonce 
for the miraculous is of so indeterminate 1 nature 
that we cannot uso it as a foundation of any doc- 
tine ;® while others scom to assert that tho religious 
value of the resurrection is indopendent of boliof 
in its actual occurrence. 

In all this there is nothing strange, To minds of 
the purely reflective cast roligion is always largoly 

*@ matter of idoas; and the historical olomonts will 
detain their attention but little, even if they credit 
thom, Such mon inevitably tond to treal faith as 
a thing of subjective values and ideal dreams, xe- 
moved so far as may be from tho unromantic prose 
of common lifo, Men to whom “action is always a 
little vulgar” will place their roligion, if thoy have 
one, in a region of imagination or speculative har- 
monies where the steol of fact cannol touch it. 

These tendencies are roinforced from many sides 
to-day, Ifegel seb mon disentangling the kernel of 
idea in Christianity from tho extornal husk of his- 
torical fasts and inslilutions, Ritschl had perhaps 
a yet more potent influenco in the like direction. 
Ho did not, perhaps, himself deny or even depre- 
ciale the importance of the historical foundations 
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of the faith; but the stross he laid on the judgment 
of valuo, as opposed to tho judgment of fact, on 
all tho subjective elements in religion has led many 
of his disciplos, and somo who are not consciously 
his disciples, Lo emphasise the ideal and symbolic 
aspects of Christianity, and to ignore, or ston to 
disbelieve, its historical foundations.’ 

A like vesull has come from tho reaction against 
literalism, We have learnt how untenable is any 
theory of inspiration which asserts the factual aceu- 
racy of stories like that of Adam and tho Sorpent. 
allegorical poems like the book of Job, narratives 
like those of Balanm or Daniol. When every one ” 
was maintaining that whether or no these storios 
were luo, the Christian faith was unaffected, it was 
nob surprising that some should go on to declare 
that historical criticism is in its nature irrelevant, 
and that in all essentials Christianity would remain 
untouched even though the stories of the birth and 
tho resurrection of Jesus wore dismissed as symbolic 
rathor than actual. 

If yoligion were n thing of porsonal fancy, this 
might be tho caso. Somo few might bo so rarely 
gifted with imagination or mystical omotion that 
their sense of God’s nearness would undergo no 
serious change, even though they believed M, Loisy 
when he says that our Lord was not born of the 
blessed Virgin; that he did not work miracles, 
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save a few cures; afd that, so far from rising 
from the empty tomb, he was nover buried by 
St. Joseph of Arimathen at oll, but was thrown 
casually into a ditch® But this attiludo is out of 
the question for the groat mass of mon. Christian 
faith does not rost upon history by itself, for ils most 
compelling arguments are the lives of tho saints and 
our own experience. But it is so bound up with the 
events of at least one period of actual history that 
if you destroy men’s beliof in the substantial accuracy 
of the one, you will not long retain even the namo of 
_ the other? 

Apart from the portrait of Jesus, it is idle to talk 
of tho Christian religion ; and whatever dotails in that 
portrait may be irrelevant, the main impression of a 
being at once natural and supernatural, unique in his 
origin, in his action, and in his rising from tho tomb 
is inseparable from the portrait. And most men are 
like children asking of a story-tellor “Is it true?” 
Convince them in regard to tho story of Josus that 
it is nol true, bul only a symbol of tho religious 
aspirations of agos, and men will ropudiate cithor 
in seorn or sorrow tho oleims of the Church to be 
the home of tho soul, and scek for themselves somo 
other refuge. The New Templo may bo grander or 
nearer, moro beautiful or uglier than tho Christian 
Church, but it will not be the Christian Church ; it 
will be something else, 
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‘The thesis of the oreods that God entored this 
world in tho lifo of an actual porgon places the 
rocord of that life before us as a pieco of history 
and subjests our belicf to the laws of evidenco, 
Tho attraction of tho view which wo haye boon 
considoring lies in its romoval of tho whole’ ques- 
tion out of this sphere, and in making historical 
orilicism ivrolovant. But from tho yvory nature of 
tho case this is impossible, unless we divorce the 
Christ-notion from that of Jesus, making Christ 
but a name for religious oxperience, We cannot, 
however tempted, separate a rational belief in Chris- 
tianily from the careful investigation of its carly 
rocords. Tho contury now past has boon groatly 
busied in this mattor, and I need not hore do 
more than rofor to tho work of tho scholars who 
made Cambridgo famous in European learning, and 
tho moro recent Hulsean lecturors who have do- 
fended tho historical worth of the Gospels and the 
Aots, From the crucible of severo investigation to 
which the Now Testamont has beon subjocted two 
facts appoar to issu with somo certainty. Nothing 
in that invostigation has resulted which hindors the 
sound scholar from Nicene Christianity apart from 
other hostile presuppositions. Details may hore and 
there be modified, bul the decision of men like 
Wostoott and Horl in the past; of men like Dx. 
Sanday and tho Dean of Westminstor or our own 
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Regius Professor in the present, is in this respoot 
quite unequivocal, 

On tho other hand, it is abundantly clonr from tho 
mero observation of facts that historical criticism of 
ilself and alone is not sufliciont to induco cortainty 
in the minds of thoso who, on other grounds, assume 
the impossibility of tho miraculous! 

From tho very nature of historical evidence this 
must be the caso, Tvidence of alleged facts is 
never demonstrative; that is, tho contrary is always 
thinkable, and we are al liberty to oxplain tho 
ovidonce on that viow without contradicting any 
of the laws of thought. Fyrom this it follows that 
it is only for mon of very open minds, or in mattors 
of everyday reforence, that evidence of facts will 
seem to be conclusive: and this condition ew hypo- 
thest does not hold in the caso of tho cardinal facts 
about Christ's life, ‘Tho reception givon in mocorn 
times by minds binssed in the mechanical dirootion 
to the evidonce of hypnotism and thought trans- 
ference is a cardinal instanco of this, 

All bolief in allegod historical fects deponds partly 
on the actual evidonce, partly on a presupposition 
that tho facts are not in themsolves and under 
certain conditions improbable—ie, on a faith in a 
certain order of things, with which such facts are 
congruous. In tho case of ordinary events wo ignore 
these presuppositions because they are common to 
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. evory one outside a lunatic’asylum; though even 
here we have exceptions which provo tho rulo,’ But 
in tho caso of miraculous or vory abnormal occur- 
vonces tho consensus « priori as Lo what is likely 
docs not oxist and novor will oxist, so far 9a I can 
gee; and henco the evidenco alono is not and nevor 
can be suflicient to convince every one that such 
events have occurred, and wo do wrong in expecting 
a degreo of certainty which, from tho nature of the 
onse, is unattainable, The moro abnormal or unique 
any evont is the larger part must be played in the 
boliof by our sonse of its being likely; and tho 
grontor divorgences of opinion must therefore oxist 
as to the value or origin of the evidonce, I think, 
therefore, that they greatly orr who hope to found 
tho Christian roligion on » cortain basis by puro 
historical inquiry, isolated from other considerations : 
and such o conviction if carried out will infallibly 
lead to the circlo of belief boing confined to thoso 
events, which boing of a normal though porhaps 
unusual type do not roquiro to ostablish their credit 
by any further prosuppositions about the world than 
thoso drawn from everyday exporience by thinking 
men, Though even here, as all literary criticism, : 
especially modern Gorman scholarship, demonstrates, 
the merely academic and abstract conception of ’ 
human nature is apt to narrow unduly men’s notion 
of what is possible, 
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I few eee that an ominent historian considers 
' that our Lord’s resurrection is a faot of history as 
certain as tho death of Julius Casar, With all 
respect I submit that this viow is untonable and 
is dispreved by tho vory largo number of instructed 
-persong who disbeliove in tho one, while of the other 
thore is practically no doubt whatovor, Beliof in 
the resurrection of Christ cannot bo possiblo, apart 
from certain presuppositions as to what tho world 
means or may moan, which enablo a man to viow 
the evidence sympathetically, Othorwise some form 
of the vision-theory or self-hypnotism is an obvious 
way of overcoming the difficulty without impugning 
the verncity of the narrators, If you study history 
with the presupposition of M. Scignobos, that since 
miracles do not happen the evidenco for thom must 
be ruled out boforehand, it is a forogono conclusion 
that you will not find any convincing ovidonce of 
the miracles of our Lord, nor of thogo of the Church, 
and that you will sot down all answors to prayer to 
coincidence or mero suggestion’? On the othor 
hand, to a Christian believor who has both examined 
- and approved the evidence and has appropriated to 
‘himself the presonco of the living Christ in tho 
Church and the Eucharist, tho resurrection may 
seem a fact infinitely more certain than an evont 
like the death of Julius Crsar, which strikes him 
as merely external fact, 
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Indeod nothing is clearer than that all the results 
of historical invostigation tend to confirm tho view, 
that of all oxtraordinary facts the belief, and of all 
ordinary facts the intorpretation and tho causal con- 
nootions, 4.2. of all history ag a fruitful study,dopends 
on our presuppositions at least as much as’on tho 
documentary evidonco, TEvon Lord Morley declares 
that the “historian oan only approach the cupboard 
with his bunch of keys in his hand,” * 

Here, again, another consideration mects us, Part 
of the ovidence for any fact is not tho narrative of 
the witness, but the knowledgo ofits results. Fox the 
witness may bo a bad narrator or self-deceived, even 
if he is not interested. And wo gannot isolate tho 
inquiry into our Lord’s rising from the tomb, and 
discuss it apart from tho actual alleged effects of 
that risen life, The Church is the supreme historical 
document; and it is mero folly to leave it out of 
account, Wo havo to explain on tho naturalistic 
hypothesis, not only the statement that the events 
ocourred, but tho actual observed results of belief in 
their ocourence, Ido not say that they cannot be 
oxplainod on that hypothesis; as a fact they aro, and 
will continue to be so oxplaincd by men with o 
strongly naturalistic bias, But to mo that explana- 
tion seems unnatural and forced, and if carried to its 
consequonces absurd. 

As Creighton said, “The presuppositions of the 


‘THE HISTORIC OHRIST 65 


critical mind need examination, no loss than those 
of the orthodox”; and in discussing any theory 
about the documents as narratives of tho early 
Church, we need to ask ourselves what aro the 
assumptions, ofton unconscious, in the writer's mind 
which have gone to tho making of that thoory? 
Above all things, there is tho assumption, so common 
that it is often unoxpressed, that Christianity is 
merely an episode, a phase of social progress, and 
that its so-called supernatural elements aro meroly 
the ideal dyeams of an undeveloped culture, You 
can make this assumption, if you will; and if you 
have no religious oxperienco of your own to con- 
tradict it, it is probable that it will socom to you well 
founded. Only be sure what it is you are doing; 
and lot your method carry you to its duo results, 
Do not tako it by halves, 

The New Testament and the Church aro so deeply 
saturated with supernaturalism that tho interpre- 
tation of the narratives on a purely naturalisiic 
basis is not really possiblo, provided you admit the 
historicity of Jesus. It sooms bo mo, as Dx, Foakos 
Jackson says, fax more reasonablo to carry your posi- 
tion to its consequences and doclaro with Mr. J. M. 
Robortson against this, than it is to cut and carve the 
portrait in the Gospels, and proclaim your belicf in a 
purely human Christ,* At the samo time this mothod, 
when thoroughgoing enough, is self-destructive. 

E 
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Mz, Robertson’s book, “Pagan Christs,” in which 
this theory is dovolopod, will scom eminently 
plausible to thoso who aro unawaro of tho multi- 
plicit of oriticnl thoorios, and tho ingenuity with 
which thoy aro all dofonded; and have no dep 
“inward oxporionco to fall back upon,"* i 

Yor that is the final point; criticism must always 
be in part devotional, if it is to lend to sound results 
for the roligions mind (and horo as elsewhere wo 
take that for grantod), Wo cannot divorce our 
inquirios cither from what tho Church has shown 
itsolf in Uho lives of Lhe saints or from what Christ is 
to owsolyos. “Intorprot the Biblo as you would inter- 
prot any other book,” in so far as it is not a truism, 
ig » maxim futile and impossible. Nobody does, 
Nobody can, Tho Biblo has ontored 80 much into 
the fibro of Christendom, it is so deoply inwoven with 
our thought and imagination, that we can no more 
troat it like any other book than wo horo can think 
or nob ag though our schools or collegos had not part 
in making us what we oxo, Civilisation, in its idoals, 
its hopos, its morals, is largoly what tho Biblo has 
mado ib; and ono cannot offectively stand apart from 
all Uhose influoncos which have gone to produco the 
world in which wo live, 

Hegel used to gay that a man could no more get 
out of his own age than ho could jump out of his * 
gitin, If Uhis be true of the fashions of thought and 
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feeling that change so quickly, still moro is the 
maxim true of any attempt to take the Bible purely 
apaxt from the society of which it was the outcome; 
from that whole course of development in which it ° 
has been so potont a factor. The Bible will nevor’ 
look the same to a man within and a man without 
the Church, and neither can see it with quite the 
some merely oritical interest that ho would bring 
to bear on the Wibelungenlied, Our criticism can 
only be undonominational by becoming eithor non- 
Christian or nugatory. You can establish nothing 
that way oxcept the matters which from the reli- 
gious standpoint aro least important. As Pro- 
fedsor Burkitt said at the Pan-Anglican Congress, 
“Tt is vain to study the Bible apart from the living 
Church,” 7 

Let our criticism be honest and sincere; but do not 
let us, whothor Christians or non-Christians, imagine 
that we really approach the subject with minds un- 
biassed ond ompty, 4c, with no minds at all. Let 
us get clear our own assumptions, as to belief in God, 
the value of the Church, or personal oxperionce of 
Ohrist: lot us try to unmask the assumptions of our 
opponents, and abovo all beware of accepting on 
their assumptions results which are valid on no 
other condition, 

But, if aftor oll inquiry, we find ourselves unable 
to retain beliefs so deax, it would be wiser, though 
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less agrocable, to “faco tho musio,” and to give up 
tho namo of a faith which has no other basis than 
our own aspirations, “Things aro what they are, 
and their consoquonces wil] bo what thoy will be; 
why thon should we wish to bo docoivod?% If wo 
mo convinced that Josns was nol unique “in His 
birth, Eis acts, His words, in His death, and what 
followod doath, but was born and lived and died 
morely a man of noblo virtue nnd a holinoss sup- 
vemoly gracious, then for heaven’s sake let us say 
so, In tho long run we shall conquer our doubts 
best if wo follow without flinching where thoy load, 
Our dangers to-day avo a faith blind to ils terrific 
moaning, and a doubt that daros not look itself 
in the face, Lot us havo dono alike with faith 
disguisod and an unbeliof decorated. If wo cannot 
beliove our faith, lot us at loast boliove our doubts 
and act on the beliof, 

What makes tho supromo difficulty about tho 
historic Christ is also tho ground of His uniquo 
appeal—His impliontion with oarthly life, God solf 
revetling undor human conditions, in an actual 
historical porson, subject to tho limits and con- 
ditions of a particular raco ab a particular epoch. 
This to many is tho crux—the projection of God 
into the outside world in history, in the life of 
Josus, in His body tho Church, and His approach 
to man in visible sacramonts, It docs soem hard, 
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Those for whom life means largely reflection are 
tempted to make thoir religion a matter of ideals 
and personal fancies; and they resent the harsh- 
ness of external facts. Observe, it is not so much 
the mizaculous, not perhaps at all the mysterious, 
but the actual that makes the trouble here. The 
religion is veal enough; but as Nowman said of 
his ideal gentleman, “his religion is one of ima- 
gination and sentiment; it is the embodiment of 
those ideas of the sublime, majestic, and beautiful, 
without which there can be no large philosophy.” ¥ 
Now Jesus Christ, the Church, the sacraments, are 
hard facts, at first sight purely external; and fact 
seems prosaic to men who live in a realm of drcam 
and speculation, untroubled by the more urgent 
temptations, Such is the happy and sheltered lot 
of many of us in an Areadian peace of high pur- 
suits and congenial society. Each of us here has 
more or less to encounter this temptation—living 
for tho most part in a world of refined dobate, 
saved by education and circumstance from the 
spectacle of the grosser sins, enjoying the varied 
conveniences of a high civilisation, soen on its least 
seamy side—wo aro all inclined to turn our faith 
into a private philosophy or a personal mysticism ; 
to rosent the stress laid by less fortunate Christians 
on mere fact, and to find almost insuperable the 
obstacles real and grave to belief in that concrete 
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and partioular gifs of God in Jesus and that unique 
worth of ono moment which is to tho plain man 
of tho ossenco of his faith, For I tako it that to 
tho plain man tho one sure basis is in fact; in 
tho beliof (to avoid thoological terms) that some- 
thing passing strange did as a fnot tnke placo in 
Syria whon Tiberius was head of the Roman world 
and Pontius Pilate was procurator of Judea. 

But it is just this leap into the conerote that is 
so havd to many of us to-day, and no one has felt 
this more strongly than tho spoaker, God’s revela~ 
tion in Christ monns this, if is means anything; and 
yot to all of us who livo largely in the realm of 
thought and innor fecling, it scoms almost vulgar; 
and to those with any strong mystical senso of union 
with a living powor it seems quile needless oven if 
truo, In this state of mind it is just as hard to 
credit as of any ronal valuo tho circumcision or 
the cleansing of tho Temple, as tho transtiguration 
or the Icoding of tho fivo thousand. They are 
facts outside of us; they may have happoned, but 
as mystorios embodying truths of vital significance . 
wo oannol understand them; they aro far off and 
finished. ‘This tondoncy has, moroovor, been in- 
ereased by tho habit of Protostants of ignoring or 
neglecting tho continued presonce of Christ’s Spirit 
in the Church and the sacraments, which makes 
thoso past ovents a part of the living prosont, and 
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guards against that sense of remoteness which to 
the mind athirst for God here and now is so dis- 
tressing, This dootrine has been indeed in some 
sort arrested by the Evangelical notion of mystical 
union;, but that is apt to bo individual, while the’ 
Church and the sacraments are social and com- 
munal, It may indeed be doubled whether even 
those who have held high sacramental doctrine do 
not in some cages rather over-emphasise its indi- 
vidual side, as a gift to each personally; and the 
discontinuance in so many churches of the Eucharist 
as the great corporate act of praise has rather tended 
to emphasise this view. It is only as we soo this 
restored as a social, not merely individual act, 
the praise of God in all its splendour, that we aro 
likely to correct an evil so widespread. Still it will 
always remain o difficulty to those who by cir- 
cumstance and temperament find thoir religion 
adequately represented by their own inward senso 
of union with God or by a set of ideal principles, 
Tho conorete story of Jesus, the actual sovicty of 
Christians, the immediate grace of the sacraments, 
as partly a gift from without, will scom to such, 
if not false, at least suporfluous, not fuller and 
richer but emptier than our dreams of efornal 
righteousness, For tho concrete must partako of 
the limitations of this actual world, and that is 
~ the meaning of the Incarnation, The teaching of 
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children is perhaps the bost corrective of this state 
of mind, I havo learnt more apologetic from oate- 
chising children than from many books, Jor thal 
brings owt religion ab onco from the spoculative tc 
the conorole, and shows us tho danger of turning 
tho faith into a philosophy, and placing abstraction: 
instead of the richness and colour of ronal. life, 

It is indeed the absonce of this senso that the 
child is a part of the Church that is the great 
strength of tho undenominational principle, anc 
makes men willing Lo Wweat a fow ethical principles 
as a substitute for the wondor and beauty of the 
Christian Church; or at best to turn the faith intc 
a sol of propositions, which can be acquired in isola- 
tion and havo no organic interconnection. 

Ever since tho sixteenth century this tendency 
has boon at work, and wo have seon many forms 
taken by the desiro to make of religion something 
mainly experimental and inward, and to out ib of 
fvom the limitations of outer fact, or the vulgarity 
of institutional life, In the pictistic form, bolief ir 
Christ and the Atonemont, and the sense of union 
with Tim, is still song, and oxhibits itself in many 
saints, in tho spiritual ardours and austoro morality 
of Puritanism at ils best, But it despises the 
Church ag carnal and full of sinners, and dislikos 
the sacraments as gross and material, degrading ta 
God’s majesty and to man’s freedom. This view, 
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however, retains a strong sense of the authority of 
some religious community, A little further we find 
this denied, all forms of priestly authority are re- 
sented, as interfering with individual freedom, an 
attempt to come between God and the soul. Finally 
we retoll the modern form, when an attempt is 
made to take the leading ideas of Christianity quite 
out of their historical setting, and Christ becomes 
a name for religious experience, We see on all 
sides the conception of religion, subjective and 
manufactured, differing greatly according to tem- 
perament, but uniform in scorn of the common 
faith and practice of Christendom. 

Now it appears to me that the principle which 
we havo seen exhibited in regard to the miraculous 
and mysterious elements in our faith is still more 
clearly true in this matter of its historical character. 
Dreams and golden fancies, individual and personal 
ideals, speculations and abstract principles, avo the 
privilege of tho few. ‘To them religion may be 
made up largely of such elements, ‘lo the gront 
majority, howover, life is abovo all things concrete; 
they ave not greatly interested in thought; but of 
their relations with other men, of their weakness and 
inseourily and of their own innor struggles they are 
acutely conscious. In a faith which is above all 
else “personal trust in a person” who once lived 
upon earth, in a sociely which co-ordinates thoir 


74 THE GOSPEL AND UUMAN NEEDS 


highost aims and directs them by ils authority in 
tho outward given graco of sacramental life, they 
find that strongth and support, that senso of 
anchorage, of boing at home, of having something 
liko themsolves to cling to, which no philosophy 
and no religion morcly individualist could givo 
thom. Zhe claim of the Gospel is not so much to 
solve problems as to come near to human lives, It 
is to man, as he lives and works, as ho fights and 
sins, as he loves and hopes, as ho feels the neod of 
outside support to sustain him in his woaknoss, of 
Love from Beyond to console him in his gloom, 
of social institutions and onvironments to prevent 
his spirit boing orushed by tho world or throttled 
by comfort, that the Christ appeals, ‘lo overyday 
mon and women, with the poltiness and stains of 
sordid vulgar lifo, but also wilh tho tenderness and 
heroism never far from any lover, never unknown to 
parent or child, to these il is that the Christian 
Church makes its appoal, rosting on definite facts 
issuing in oloar siatoments, and ministering gifts 
rool bul supernatural, 

Making abstraction for tho moment of its alleged 
miraculous charactor, lob us take into account the 
ways in which faith in tho historic Christ at onco 
ministers to tho noeds of the common roligious con- 
sciousness and awakons inevilablo criticism. 

(1) First of all, here is something “given.” 
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Without question, if Jesus be the Word made flesh, 
and His Spirit be continued in the Church and com- 
municated in the sacraments, we are participating 
“in a benefit, in theological language, a grace, which 
comeseto us from without, which is nol due to our 
own moral effort or intellectual zeal, which could 
not have come without a special act of God's will 
intending to reveal Himself in a unique way, apart 
from His revelation in the world and our own gon- 
sciousness, It is true that both sides are nesdcd; 
God does not do all the work. The gifts of grace 
can never avail to our healing unless by our own 
act and deed we appropriate them, Nor can we 
worship that life which reveals Him, without the 
uso of mind, no less than will. The simplest creed 
involves all gorts of implications, which it is for 
the intellect to dovelop. Nevertheless it remains 
true that if Josus, His life and death, as interpreted 
and expressed. by the society which He founded, are 
to us of any final worth, it is just because Ho is 
somothing given to us, something we could not have 
done or discovered for ourselves, With this notion 
of tho given goes that of Church authority. Woe 
cannot accept Josus as Lord without surrendering 
the olnim to be our own masters or even to follow 
merely the inner light, 
This will always constitute a difficulty for certain 
minds, Those for whom religion is largely a matter 
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of thought and inner aspiration find something re. 
pulsive in tho notion of oxternal authority, in the 
fixity of » faith bound to a definile person and 
forms, ‘They object, too, to what scoms distant, 
to tho worship of ono who lived so long ago, Tt 
is true, as wo said, that this distance is dono away 
in tho Church and the sacramonts, which embody 
Christ in o living socioly, and bring Tim close to us 
in the Eucharist. But to such mon this also scems 
distant, a8 boing oxtornal, material, nob spiritual; if 
they romain Christian thoy will incline to some 
form of mysticism or Quakerism, which assures the 
soul of immediate union with God, and does away 
with all instrumonts; grace without the means of 
grace, 

But with the common man this is not tho caso, 
Tt is this sonse of an outside power Lo relieve his 
weakness and to reassuro his trembling faith which 
he needs abovo all clso, and finds in the historic 
Church, By bituer exporience he knows that without 
help givon he is poworloss to bring his lifo into har- 
mony with his aims, and to introduce ordor into the 
ohnos of his passions and desires. Besides he wants to 
feol at home, to have somothing to catch hold of; this 
want is to him supplied by the actual story of Jesus 
upon earth, and the visible institutions and ordi- 
nances which oxpress His life, Abovo all things it 
is in God revealed as man that he finds a religion 
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to understand, Persons we are and in personal in- 
tercourse our lifo is passed; so far from Christian 
dogma being unintelligible to children or ignorant 
people, the Gospol is the simplest ond easiest of 
all religious systems for the plain man, if wo avoid 
technival terms. Lverybody who has oxporienco 
in teaching tho young knows this as a fect, if ho 
compares the simple facts and dogmas of the 
Church with any speculative ideas he might be 
inclined to make a substitute, 

The Gospel with its story of Jesus, and the Church 
as tho family of His love, do but carry to its highest 
all that world of uplifting joy revealed to us through 
human love and society, Tho senso of personal de- 
pendence it inoulcates is entirely in accord with our 
life, in so far as it is not ovorlaid by the fallacious 
individualism which is the result of sophisticated 
culture and artificial economic privilege. It may 
be that the Gospel, with its claim to givo us a 
home in the Church, o food in the sacramonts, a 
friend and saviour in 


“Jesus who lived above the sky 
Came down to be n man and die,” 


seems hard of credit to thoso who, neglecting tho 
circumstances which have made thom critical and 
independont, start arguing from their own minds 
in a high state of culture; but to the mass of‘ 
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struggling men and women, in so for as they are 
roligious, this is not tho case, In the story of 
Jesus, in the life of His Church, in the power of 
sacramonts, they find truths preciscly gormano to 
their own experioncs, and aro helped to. organise 
it moro fruitfully, As Creighton pub it in lettors 
which will evor romain among the classios of 
apologetic :— 

“Life can only bo explained by a life; and I see 
in Josus that life of which all other life is but a 
partial roflox,” 

“ Rolationships founded on a sense of lasting affes- 
tion ayo the solo realitios of lifo, This is obvious, 
It is tho burden of all literaturo; it leads straight 
on to Christ, Faith is porsonal trust in a person, 
Christianity doos not call upon mo to commit 
mysolf to something contrary to my oxporience, 
It asks me to discover its law alroady written in 
tho world. In Christ all becomes plain, In my 
relationship towards Him all my other rolation- 
ships find thoir moaning and renlity,”” 

Two main objections thoro aro which in the pre- 
sont ago the historical rovolation of God in Christ 
avousos in noarly all minds: (a) that it is historical, 
fixing our thoughts on ono particular period long 
past; (b) that il is concrote, and professes to find 
tho Eternal Spirit in a particular personage. Let 
°xa take thom in order. 
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(2) Dominated by the notion of continuous upward 
growth, men find it increasingly difficult to attach 
absolute value to a series of evonts which took placo 
noarly two thousand years ago, They are willing more 
than aver to see in Christianity a vory fruitful phaso 
of spinifoal progress; they can discern in it some 
of the noblest purposes and finest characters in 
history. But intellectually, morally, and spiritually 
the world has gyeatly changed since the days of 
Herod the King, when Jesus was born in Bethlehem 
of Judea, Our whole world, inner move than outer, 
is larger and more complex than it was to them, or, 
so far as we can judge, to Him. Is it not a mockory 
to ask us in the twontieth contury to bow in worship 
to this obscure teacher, who betrayed no knowledge 
of art, who was unconscious even of the thought of 
Plato and Aristotle, and showed no acquaintance with 
sociology and polities? The substance of a recent 
uticle in the Hibbert Jownal puts nakedly and 
brutally o thought that in less ropulsive form has 
probably ocourred to most of us The world looks 
forward not backward. Is not to turn our eycs to 
the past in the way Christianity bids us to narrow 
ow outlook? This fecling seems bound up with 
the historic sense, the faith in the world as do- 
veloping, Yet here again the appeal is from theory 
to facts—facts personal, historical, artistic, 

The sense of life as continuous change contgipgsd 
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truth, but it is nob tho whole truth. If it ware, 
wo should not bo ablo to attach any worth or 
moaning to special moments in our lives, or indood 
to oursclves at all, as porsons, All would morgo 
itself, decisivo ovonts, passions, personalities, into 
one endless siream of process and thore would bo 
no foothold, If you rewlly carry this notion to 
its conclusion (allowing no contrary facts), you aro 
loft with the gonso that nothing happens at all, 
that thoro aro no classical momonts in history or 
in art or in individual lifo2* Wo aro lost in the 
coasoloss flux; we contemplate ovorything, includ« 
ing oursolves, as ono whole, in such a way that 
no part has any signifionnco for itsclf, but only 
as passing into somothing olse. Tho individual 
picturos himself tho passive rosultant of outside 
foroos, a wind-driven straw, It is only tho reality 
of our innor lifo that provonts us seoing this to 
bo tho logical issuo of all theories which make 
of lifo process and nothing else, In owr own life 
wo know, and act on the knowledgo, that onch of 
us is in some way an ond in himnsolf, not a moro 
cog of a machine, In words that havo bocoino 
olassionl Waltor Pator oxprosnod this fooling of tho 
impotonco and insignificance of oxporience soon 
under this category +— 

«This ab least of flameliko our lifo hag; that it is 


4 tho concurrence for » momont of forces parting 
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soonor or lator on thoir ways”... “To auch a 
tvomulous wisp constantly reforming ilsolf on tho 
stroam Lo a singlo sharp impression with a sonse in 
it, a velio moro or loss floobing of such momonis gone 
by, wha} is real in our lif finos itself down, 1b is 
with Uhis movomont, with this passage and dissolution 
of improssions, imagos, sonsations, that analysis loxvos 
off—that continual vanishing away, that strange 
porpotual woaving and unwoaving of ourselves,” 

To all this talk of coasoloss devolopmont thoro is 
only one answor, tho appoal to fact, Tho most roal 
and portinont truth of ow life is tho notunl worth 
of tho presont. Difficult though it bo to conasive 
or to justify to tho ovitionl intelligenco, it ig tho 
prosont reality of our oxistenco oxpressed in our 
own sonso of choice and froodom, of pleasure 
and pain, which is our guiding star, Without 
it our oxperienco might bo moro logical, bul it 
would corso to bo oxporionce, ‘This alono makes 
virtito possible or oven Lhought roal, while in respect 
of ploasuxo the rorlily of tho momont is provod by 
evory postponomont of all fulure goods, oven soll 
intorost, to somo transiont and guilty gratification, 
We may prato as wo ploaso of tho presont having 
no roality, boing merely the product of tho past md 
tho paront of an inovilablo future. If it wore this, 
no moro and no less, wo must survendor as illusions 
all that consciousness, acute in times of OVI, tet lereme 
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absolute worth of the hore and now; tho reality of 
what wo oxporionco at this dofinilo momont. Tho 
shining ovidonco of this lios in the groat momonts of 
our own lifo, or in tho supromo and olassionl oxamplos 
of art. ’ 

To all of us thoro aro timos, days, of auch tran- 
scondont, normative worth, that wo fall prostrate, 
orying— 

*Vorwollo doch, du bist so sohdn ;” 
or in tho words of tho English poot who has dono 
most to oxpross this truth, wo ory— 


“(hn otornify shall affim cho conception of an hou #* 


‘This valuo of monumental momonts, this fooling 
before somo work of beauly that horo ab Inst, is 
something finishod, dono for ovor, that timo and 
chance have no powor upon tho idoa thus embodied, 
is insoparnblo from tho sonso of all groatnoss in art 
and lifo, and is cloarly subvorsive of that notion of 
progross incessant and unrotardod, of which wo spoko, 
TL is a thing in itsolf, 2 possossion for over that wo 
valuo in the Tlormos of Praxitolos, tho tombs of the 
Modioi or the Sainto-Chapollo, not a moro phaso in 
Mastration of culture-history, Our vory notion of 
what is clagsionl, raisod by its own worth aboyo dobato, 
tho thing of boauty which is in itsolf “tho joy for 
over,” shows how tho momont we tako to comparing 

wenneddies WO are driven to this fooling of thore boing 
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vious, Moments whoso aignificanco is somothing 
quito difforont from that asoribod to thom as moro 
itoms in tho historical sorios, 

Now all this is but carried to its highest powor 
jn tho doctrino of the worth of Josus to man, tho 
uniquo valuo of His oarthly life, for instance, tho 
momont whon hanging on tho oross Ifo used tho 
words, “IL is finished,” * 

By assorting tho otornal valuo of that moment 
in the lifo of mon it rodeoms us from tho senso 
of nothingness and impotonce which tho spociaclo 
of tho changing world is bound to awakon, It 
does for us ag porsons in history what miraclos do 
for us as bodics in naturo, By asserting the reality 
of life in the prosont, tho valuo of momonts, it saves 
us from the tortible grip of falo which mon aro 
always in fear of, For it is no new thing, this 
sonso of boing caught in a machino, though recont 
tendenoios porhaps onhanoo it. Tb noods no scionco 
to sco tho link botwoon prosont and past; tho 
Juggernaut of frlo is oppressive to the primitive 
no loss than to the modorn mind, 

What man noods, what as e roligious and moral 
being ho domands, is to bo assured that thore is 
somothing moro than this linking of moment to 
moment, of act to act, in » chain whoso ends he 
does not sec, Is it, ho crios, that his innor life is 


a“ 


all an illusion? Js the agony of choice, thaapiure 
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of achioved rosolyo, the poaco of lovo, the vivid 
hues of boauty, tho lonolinoss of pain all a sham, 
"q tole of little moaning though tho words aro 
gtrong:” and himsolf tho contro of it all bunt a 
stono in an oddy? Or we his momouts qwifts of 
God, real in their worth and meaning, transient 
in (imo, but otornal in mystory and valuo? This 
gront spootaclo of tho Cross, this nob dono as thoo- 
logians tell us, “alike in timo and otornity,” is the 
stipremo assurance that tho thoughts of our hoarts 
aro nob all vain, it confirms the dolivoranco both of 
individual lifo, so sorely striving and dooply fooling, 
and of artistic boauty, so frail and yot so onduring, 
At this day, whon oxtornal and mechanical thoories 
soom Lo dominate ow: thought and lifo, and oxpross 
themsclyos clearly cyon in oconomic relations, thoro 
is tho danger that all tho “living intorosts and 
hopos and achiovoments” of man will bo soon but 
as iloms in o sovies, and donuded of their worth 
for porsonel boings. ero as olsowhore life is too 
strong for thoory, Man knows that his agony and 
his joy avo roal and vilal. This knowledge is 
deapened by beliof in tho value of tho historic 
Christ, the doctrine that His life, though lived in 
Palestine, is of absolute value; that the momont 
of His doath was decisiyo, classical, in heayon no 
less than on carth. 

is is not all, Thore is another and deeper 
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objection to boliof in tho elornal worth of Sosus as 
God's rovonling Himsolf. It is, I suppose, tho supromo 
and poromptory crux in tho Incarnation. ‘Though 
congrnous with tho last this dilloulty is not quite tho 
samo, elt is possible to overcome tho difiiculty of 
attaching such value Lo a sposink momont and yob 
romain staggorod at tho olaim that Josus was God. 
Wo aro asked to bolievo that in one, who was for « 
timo a holploss child and thon lived as a amall Jow 
tradosmayn, there dwolt all tho fulness of the Godhoad 
bodily, Is it seriously to bo thought of? Can wo 
oredit that the abiding Spirit which sustains tho world, 
whioh directs the courso of human and even colostial 
life, should express Tlimsolf in a fashion so riotously 
insignificant? Think what it moans, ‘That infrnt ab 
Bethlehom, God, tho contre of all our worship, the 
source of all our being, the moaning of all our 
thought. Is it not “a thing imagination boggles 
wl”? Jb doos, Wo shall do woll to picture our- 
solves tho claim of Christ in all its naked torror 
before wo give ourselves to adoro “tho splondour 
of God,” moro dazzling in the mangor, the shop, 
or tho oross, than when shining amid tho armios of 
hoaven, 

It is this contral paradox of the Gospol which 
givoa it al once ils charin for tho common hoart and 
ils porploxity to the spooulative thinkor, If wo 


work it out, i¢ will bo found that tho God of tly : 
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latlor is noyor moro than an abstraction, Wo have 
in fact to chooso botwoon an wbstract God, » nocossity 
of thought, and God concroto in Josus, All tho 
divisions como at Inst lo that. Wo havo to mako 
up ow mind, as betwoon some form of § cosinio 
omotion” and tho sublimo madnoss of tho fnith, 
which bids us worship a bebo, a carpontor, and a 
oriminal, 

And yol it is just this which wins us, For we 
need no Christ Lo assure of God's groatness, ‘Tho 
univorso may bo a mistake, but if it is, it is a vory 
gront mistake, Gosmie emotion is obvious onough, 
and comos to all in corbin moods, It may bo, ag 
Mx, Fredovio Tfarrison says, but a poor religion; but 
ib is a religion, and it is open to all? TL doos not 
nood knowledge or culture bo discorn how sublime is 
the ordor in which wo are placed; or bo find in tho 
grandeur of things, despite if not bocause of ils 
arvelty, on uplifting thought which may shamo our 
poltinoss und load to a sloical pationcs, “Cod is 
gront,” tho oxy of tho Mosloms, is a truth which 
noodod no supornatural boing to tench mon. 

That God is litte, that is the uth which Josus 
taught man, ind wo find at onco so tonder and so 
porplexing. Ttis of tho nature of love to be infinitely 
miuute, as woll ag soaring in its imagination, and this 
nature is shown us by Christ. All llis moat appoaling 
qualitios 3 ovoal this aspoot; the hoart of Christendom 
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hns gono oul to tho story of Bothlehom and tho 
mangor, of tho shophords, and tho wise mon; to tho 
blossing of tho childron, tho words about Lho sparrows 
and tho lilios. ‘This is what gives lo Christiun dovo- 
Lion ilg distinctive, poignant nolo, so difloront in ils 
simplo gaioly from tho honour paid to the Wirt 
Cause, ox tho Absolute, or tho Nocogswy Boing, 
tho Summum Boywm. Tho mothor and the child, 
tho holploss stuforer on the aross, the “gontle Jasus” 
of the hymn—thoso aro images Uhal como close to 
the toiling and wayworn, tho disinhoritod and the 
inoffoctual, somotimos perhaps to tho noglect of 
ausboror Liuths, 1t is nob God in Ilis power and 
majesty, the prido of Doity, which was rovoalod in 
Jesus, bub in dood and truth God in Lis humilie- 
tion, scorned, spat upon, dying, thet has boon 
the forco which changed tho world moo than all 
the armies of all the emporors, And even to this 
day and by tho confossion of our advorsiurios, “bis 
Christondom’s tho mattor with the world.” And nob 
Owsur nor Napoleon, not Plato nor Bacon, counts as 
a faut in tho lifo of to-day for a bith or thousandth 
pm of that oightoon months’ ministiy of Lho pyo- 
vingial carpenter, Acdinit Uis claims or nob as you 
plonso, but in [lis caso ib is a moro matlor of obser- 
vation thet “God hath choson tho foolish things af 
the world (o confound the things which ao wiso, tho 


woak things of tho world to confound tho thinga-~ 
. 
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whioh avo inighty, and base things of tho world and 
things which ave despisod hath God choson, you and 
things which aro not, to bring to nought things 
which are.” 

Lilo all tho ronl things of lifo this truth isghard Lo 
fathom ; yol it is tho cago that the rovelation of tho 
mangor and tho Cross hag givon Lo mon that which 
elsowhoro thoy scok in vain, It may bo casior fo tho 
Church to believe in God as the moral governor of 
the univorgo, or tho immanont Spirit, or tho un- 
changing idea—but to tho dospairing conscience, 
to tho worldling satialo with ploasuro and scoking 
vest, all this is words and omptinoss, But toll him 
of tho tondor lovo which gave its only bogotton 
Son, spoak to him of tho child of Nazaroth, and 
at onco, if ho can trust you, his hoart leaps up. 

"is tho wenknoss in gtrongth that I ory for, 
My flesh that 1 sook in the Godhoarl," 
The vision of Cod’s groalnoss is over with us to 
appal ond oppross, and wo withdraw trombling from 
Klis glory, Show us tho vision of Hig litlonoss and 
wonknoss, love solf-omplying and sufforing, and we 
oan ory in tho old hymn— 
* Josu, Lovor of ny soul, 
Lot me to Thy bosom fly.” 

Ono who contomplatos the faith from a suporior 

standpoint dismisses these words in the phrases: 
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“Tho Powor which mado tho slars and tho tigor 
to be addrossod by a pot namo! Nood T say moro? 
Gan I say loss 79? 

Gortainly nol. In theso words and this rathor 
obvioug comment lios tho whole distinction between 
the Christinn attiludo and its opposite, God doos 
allow us to addross him by a pot name, if you must 
havo tho phrase” Tle is as in tho old Muglish 
mystionl writer, “{ull-homoly and full-courteous,” 
That noarness and tondornoss, that “ombraco of a 
personal loving-kindnoss” it is which Jesus camo bo 
revoal to man on God's sido, and make possible on 
his own. It is this intimacy with God for which tho 
Gospol stands and will stand, without whioh it would 
lose its meaning and sink porhaps noarly to tho 
lovol of tho substitutes for it suggosted by the same 
writer, 

Tt ig this tendor and dolionto lovo, which has 
flamed into myriad forms of dovotion, somo wise, 
some wnwiso, which has found tho world’s groatost 
gifts of art in painting that ovor-now and ovor+ 
old themo of tho Madonna and Child, the Wiso 
Mon and the Shophords, tho Agony, and tho Crui- 
fixion; this which broathos through tho whole of 
Christian. mystioal writing, making “She Imitation” or 
“Graco Abounding” or “Iho Confessions” go different 
from tho reflections of Marcus Antoninus or Epiototus ; 
whioh invosts with its childlike and incommunicable 
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gence tho fresooos of Fra Angolico and Giotto, and 
givos their distinctive charm to mon liko St, Francis 
or Damien ox Dolling, and adds dopth to the forco 
of natures liko MWildobrend ox Dominic, liko Luthor * 
or Wesloy. Q 

This sonao of grontnoss gronlor in tho little than 
in tho sublimo, of tho neamess of that which in 
other systoms is far off, this presonco here and 
now of tho Elornal Spirit, ombodiod in Josus or 
yoilod in symbol in the Tucharist, givos its peculiar 
distinotion to all Christian thought and omotion, It 
8 becauso tho historical Josus orn moan this, ond 
oune bo gay ib and provo ib in Ifis lifo, hat of Mis 
Incurnation we “neod soy no more, wo can ARy no 
loss,” than that Ho is God, “God of God, Light of 
Light, Vory God of Very God,” ono boing with 
tho Fathor; that we may ourselves sharo a little 
in hat life, and follow with foltoring sleps tho road 
to Gothsomane, ‘This truth, if wo combine it with 
that of tho snornincntal prosonce and the living 
Church, romoves alike tho danger of tho far-off 
potentate of Doism and tho moroly immanent prin« 
ciple of Pantheism., or it rovonls God ag distinol 
from tho world and yot mingling with it; “ for off bub 
over nigh”; for whoso dwolling tho hoayon and tho 
heavon of heavons aro not too great, and the heart of 
the child or the sinnor is not too little or too mean, 

It is because wo have this valuo in the actual 

- 
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historical porson, Josus of Nazaroth the carpontor, 
that in spito of all the difloultios (anc thoy oxo 
yory roal), we know that wo aro on tho sido of 
the victorious forces of the world; and in this sign, 
tho siga of Bothlohom and tho Star, wo shall con- 
quor, It ig that little child that shall load us; 
that poor tradesman is worth all othor lonchors; 
that dying criminal redeoms, Provided only wo 
trust Him, not our own fancies; prayor, nol ow 
own clevornoss; and evon in IIis dofonco rely on 
His graco, not our own skill; thon wo shall find 
this strongth in ourselves onlightoning, arrosting, 
driving: and daily will love lead to union and 
union to moro loye, until the voil shall bo vont 
and tho spirit be at last ab home in a xost which 
not tho devil and all his angols may violate. 

“Who shall separnto us from the love of Christ ? 
Shall tribulation, or distross, or porsoottion, or 
famine, or nakedness, or peril, or sword? Nay, in 
all those things wo aro moro than conquerors 
through, Tim that loved us, For I aim porsuaded 
that neithor doath, nor lifo, nor angols, nor prin« 
gipalitios, nor powers, nor things presont, nor things 
to come, nor hoight, nor dopth, nor any othor oron- 
turo shall bo able to separate us from the lovo of 
God, which is in Christ Josus our Lord.” 


IV.—lFrORGIVENKSS 


“Tf we say that we have no pln, wo decoive ourselves, and the 
truth is notin us; bub if we confoss our sing Io is faithiul and juat 
to forgive us our sins and to oloanne us fiom al unrighteousness." 
18x, Jom i. 8, 9, 


Srv is not moroly a tragedy to tho individual. 16 
is a nuisanco to tho systomatic thinkor, I[t dostroys 
tho idon of a singlo solf-consistont ordor harmoni- 
ously developing undor unaltorablo Inws, and dis- 
plays an ineohoront world. 

Sufforing creates » somowhat cifferont problem, 
Howovor many the difficultios it rnisos, wo cannot 
but discorn in practice the vast utilily of pain, And 
this quito apart from its ulloged rofining influonco, 
which is by no moans noeessary or univorsal, But 
many of tho virtues aro to us unthinkablo apart 
from suiforing, Without pain there oan bo no 
courage, and no sacrifice, nor any of the graces 
and delights bound up thorowith, Through all 
lifo thoro runs tho losson of the Cross; I must 
loge my life bo savo il, In a world in which wo aro 
to bo trained to virtue through froodom whovein 
love is tho highost virtuo, suffering, alike to rosist 
temptation and to ombody the giving-ness of love, 

- 
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is inovitablo.’ With sin, howovor, the caso sooma 
difforont. 

Ropentancs, or at Jongh romorso, is an inoradicablo 
inglinot, And xomorso involves tho senso that 
what has happoned ought not, and nead not, to 
havo happonod. 

If wo transfor our gazo from our own innor lifo 
to that of tho world ab largo, and contemplato 
the spoctacle of a world of froo spirils, chaotio and 
awry through this contradiction, wo find it ugly 
and upselting, Picturo to yourself tho thoughls 
and foolings of the millions alive at this moment; 
and is it not disorder, misory, a feoling that 
things aro wrong, and thoy aro wrong, that is most 
goneral? Tt is not tho suporficial harmony, but 
the profound innor contradiction of men’s souls 
that is tho roality of tho living world; tho wholo 
“orontion groanoth and travailoth in pain until 
now,” Taken from tho psychological, not natu- 
ralistio, standpoint, it is nob disorder, but even tho 
modioun of ordor that is tho miracle, Truth of 
actual prosont fact, of men’s innor mind and feoling, 
is tho truth of “a land without any ordor.” 

It is an act of faith, at bottom of faith in God, 
to seo in all this chaos of conflicting wills, and 
tho will itself divided and disonsed, a process that 
makes in tho long run for harmony, Yot this is 
the assumption of tho rationalist and tho Christian 


94 "TI GOSPEL, AND TTUMAN NERDS 


alike; only tho Christian roligion assorls that the 
harmony is slowly boing wrought out through thc 
love of God, and roquires tho miraclo of Christ's 
doath on tho Cross to offeot i ‘Tho rationalist 
assumes that tho ordor is horo and now and always 
has beon; and gineo facis without and within nyc 
so slvongly against it, ho is forcod to adopt the 
policy of tho ostrich and to say “so much the 
worse for tho facts,” 

Thoy toll us that ovil is but tho iden roalising 
itself by opposition, positing its own nogativity. 
Sin is % momont soon to be tyansconded in the 
progress Lo a highor unity, Or, adapting n difforont 
mothod, that it is a survival from tho animal stago 
gradually and inevitably working itself out; or that 
ib is a morbid illusion basod on a fullacious boliof 
in froodom and fostered by priests; or that it 
cnrvios its own forgivoness provided we eschow o 
mawkish penitonco end stand upright bofore God; 
or olso that, though small in volumo, sin is osson- 
tially unpardonablo, and that to talk of atonomont 
is moonshino, 

Such viows aro commonplaco nowadays, Nearly 
all those who propound some ono of tho nowor forms 
of Ohristianity, in spite of all obhor divergences agroo 
in this—thoy belittle tho Christian dootrine of sin. 
Thus ono of the latest, Mr, Algernon Sidney Orapscy, 
expresses himsolf: «Tho man of the new dogmatic 
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will not look upon himself as of nooossity and 
ossontinlly « sinnor, Flo will nob beliove that ho 
is impotont lo keop tho Wue lew of his own boing, 
. +. Tho man of tho new dogmatic will not only 
observe ll good laws; ho will lovo thom, To will 
not lio nor cheat nor steal, becauso ho hatos lying, 
cheating, and stoning, Such an ono will nob bo 
guilly of fornication or adultory, bocauso thoso sins 
tro ropugnant to his soul. Until thoy aro hateful 
to him ho is not a man of the now dogmatio ... 
Tho old dogmatio orrod in laying tho gront stross 
of its preaching upon tho fnob of sin,” 

Evon IToraco know moro of human naturo than 
this complacont pronchor of tho facility of rightoous- 
ness. 

Anothor moro ominont teacher, Sir Oliver Lodgo, 
doclares that: “As a mabtor of fact tho highor man 
of to-day is not worrying about his sins at all, still 
loss about thoir punishmont; his mission, if ho is 
good for anything, is lo bo up and doing.”® 

In opposition Lo St. John, who doolares sin Lo bo Inw- 
logsnoss, tho author of “Tho Oread of Christ” agsorts 
that “sin go for as it is ilogality and nothing more 
is nol sin”; bul, on tho othor hand, “ moral iniquily 
is both too real to be cancelled and too serious to 
bo ignored,”4 , . , “If wo rotain our powor of loving, 
we shall be ablo to oulgrow and live down our sins, 
we shall be ablo to provo that our sing woro no sins, 
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that thoy did us no lasting moral harm.” My. RJ, 
Campbell, who pursucs to extromos tho thought 
that sin is solfishness, refuses to sco any “sin excopt 
in offonces against the altauistio principle, Sin 
ayainst God is sin ugainst the common life,” This 
would deny tho sinful charactor of much impurity 
in thought and act, and puts tho wolfaro of tho raco 
in placo of tho Eternal God. It is in fact a purely 
socialistic ethic quito difforent from Christianity, 
which is in tho truo sonse individualist. In this 
viow, sinco all religion is altruism, tho altruistic sen- 
timont is tho only atonomont, “his love forco, 
this intenso loyalty to Josus, was and still is tho 
rvedooming thing in tho life of inankind, ‘Thore 
is not and never has boon any othor Atonoment. 
It is but » stop from sinnor to Saviour, To cease 
to bo a sinnor is porforeo to bo a Saviour. ‘To oxoapo 
from the dominion of selfishnoss is forthwith to 
bocome a power in the hand of God for tho uplifting 
and ingathoring of mankind in Tinsolf; this is the 
Atonoment,” 

Vinally, Mr, Lowos Dickenson doolarog: “Tho 
sonso of sin is tho contro of all Christian othios, 
Now this, I believe, is an attitude becoming ineveas- 
ingly unxool lo most sorions mon. Christianity 
ingists upon tho cssentinl weaknoss of man, It 
allowa him no strength, save what is dorived from 
somowhoro elso, from Josus Christ,” ¢ 
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Thoso illustrations ocour in writings dosigned bo 
advoonto roligion and (with ono oxcoption) tho Chris- 
tian voligion. ‘Choy aro not tho languago of mon pro- 
fossing a naturalistio or non-religious view of things, 

Tl the viows thoroin adumbrated bo tuo, it is 
oloar that Christianity as a religion of dolivoranco 
is a thing of tho past, It bocomes a sorb of spiri- 
tualisod mothod of social amolioration, Sin ig 
indood the contro of tho controvorsy; Christianity 
epponls and profossedly apponls to those only who 
avo full of it, “I camo not to call tho righteous 
but sinnors Lo ropontanco.” Tho Gospol may make 
a fow into saints; it is a gift to all booruse they 
avo sinnors. Now tho sonso of sin is so porsonal 
and inward a fact that it is idle to think of con- 
vinoing by argument any ono who is without it, 
Such an atlompt is liko trying to mako a man in 
lovo by mathomatics. Tb is only by ignoving tho 
omphasis laid upon sin that wo can for a moment 
doen it possible to convort our adversaries by con~ 
tvovorsy. ‘This is a condition which is too ofton 
absont from tho minds of apologists with tho result 
that thotr work is ineffectual. 

Controvorsy may somotimos reassuro Christians 
avsniled by many porploxitios, 1b may holp to 
determine mon on tho brink of fnith to tako the 
final plungo, It may now and thon causo frir- 
mindod unbeliovers to look at fects thoy had loft 
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out of account, Or if nay inginuato hore and there 
a svod which alter oxporionco may rondor fruitful, 
But it is vain and oven silly lo oxpect to convince 
mon of the nood of a Saviour who aro as yob un” 
troublod by consoionco. . 

But since the Gospel addresses itsolf to the ro. 
ligious neods of mon, it 48 worth whilo to interrogate 
tho voligions consciousnoss and to ask whothor as 
a mattor of fact tho wrilors wo aro discussing aro 
not mistakon a9 to its delivoranco, Do tho uttor- 
ancos of religious mon in all ages givo countonanco 
to this olnim, that religion doos not imply a sonso 
of sin or implies ib in a vory much slightor degroo 
than wo have been apt to think? No ono indeod 
donios that many Christians do not fool it routely 
ob oll times ond that thoir contrition is vory por. 
functory; and tho languago Loo ofton used about 
tho obvious way of Confession tonds to confirm this 
loxity, Nothing is moro cruol than tho way in 
which, from asbandpoint of cultured superiority, somo 
divinos dospiso anc dopresinto what is lo many of 
us tho only ronsonablo hopo of overcoming tomp- 
tation—sroramontal confession.” Bub is this laxity 
tho mark of good Christians or evon ol the most 
roligioug non-Christians? To wo, as a fact, find that 
tho highor wo go in tho soale of voligious insight 
the less and less placo do wo find for sin and tho 
nood of forgivonoss ? : 
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To ask such a quostion is Lo answor i, Tho 
evidence of the saints in all agos is at ono on 
this point. Tho words of St, Paul, “sinnors of 
whom I am chiof;’ aro not the mock modesty of 
® popular proachor; thoy aro tho doop and poig- 
nant cry of tho God-striokon soul in ovory ago; 
80 gonuino that ab timos wo doom thom morbid, 
Morbid or not, they aro tho actual utloranco of 
tho inmost boing of mon so divorso as St. Augustino, 
Pascal, Bishop Andrewos, Pusey, Bunyan, Tivon in 
other and loss porfect roligions thoro is tho samo 
dolivoranco—tho fooling that man is woak and by 
his own doing comos short; that thoro is something 
out of joint in tho world; and that ho cannot of 
himsolf hoal tho broach, In this respoct tho study 
not only of tho Christian Church bub of tho wholo 
roligiougs history of the world, spoaks with an acou- 
mulation of forco, In all tho elaborate ritual of carly 
snorifico and purgation, in Mithraic and Noo-Pla- 
tonic mystorios, evon in the possimism of the ast 
or of Schoponhauor’ thoro is ® sonso somolimes 
doop, somotimos suporficial, of tho unworthinoss of 
man, of tho “nawryness” of tho world and its nood 
of rodomption. This sonso varies groatly in form and 
ovon in its volation to God or ILis oxistonco, and in 
tho practioal conclusions which it inoulcatos, but in 
every caso minglo notions fundamentally tho samo, 
that wo havo all sinned and come short of tho glory 
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of God. And if indoed God bo lovo, this must bo 
tho caso; tho firsb sonao of tho lovor is his own un- 
worthiness, Whothor Iuto or carly in life, whothor 
dim ov dazzling, comes tho vision of tho “first and 
only Faiz,” thoro comes this othor in ils train, this 
sony of tho gulf botavoon what wo are and what wo 
might bo. 

fivon apart from this innor torture of contradic- 
tion and woaknoss wo seo or know enough of tho 
appalling yavagos wrought in the world by drink 
and Just and avarico to ronliso that something is 
wrong; and no sobor judgmont onn abtzibute them 
ontirely lo circumstance; and if it wore thoro must 
bo somothing vory wrong in ciroumstnnoo—some 
broach in the universo, Tt is tho highly specialised 
dopartmontal naturo of modorn lifo that—-rbstrnct- 
ing porsonal causos—makos so many blind to-day 
to tho outor or, innor moaning of sin, A high por 
sonal standard, a sholtorod lifo spont in manifold 
notivilios, intolleotual and beneficont, aloof (rom 
tho mass of mon, inovitably tonds to diminish the 
omphasis of sin, and with it tho nood of roligion, 

[f, howovex, wo considor tho world so far as ib 
finds vont in tho voligious consciousness, thon wo 
cannot [nil to conclude, in tho words of nn obgorvor 
not of our faith, that: "Thoro is 2 cortain doliverance 
in which roligions all appont to meot :— 

(1) Anuneasiness, 
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(2) A solution, 

(1) Tho uneasiness reducod to ils simplost torms 
is a sonso that thoro is something wrong aboul us 
as wo naturally stand, 

«(2 Tho solution is that wo aro save from 
tho wrongnoss by making propor connection with 
the highor powors.”? 

This dictum is nob tho utterance of a fnnotioal 
frior, It breathes nono of that atmosphora of 
abasomont which inspires tho Afiserere or tho De 
Profundis, and swikes so harshly on tho cultivated 
oar in vovivalists. It is tho conclusion drawn from 
an array of observed frets by 2 studont of psychology, 
with no other intorost than stating what theso fnols 
imply, Yob it is to bo nobod that that conclusion is 
diamotrically opposed to tho oaso of tho now thoo- 
logians as wo saw it; that it confirms that senso 
of a world in neod of redemption to which tho 
Gospol makes its appeal, 

Moroovor this sonso hus nothing to do with tho 
ovigin of this corruption, so poignant and Wwagio 
in ily consoquoneos. It is not for our purpose 
matorinl whother or no this sinful tondonoy bo 
duo to tho frulb nnd corrmption of Adam, ox tho 
willing accoptanco of cortain animal passions that 
havo como up through tho courso of ovolution. 

Tho question is, Is it chere, this sonse of sin? 
not, How did it got there? Do wo as a Snot 
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expotionce this sonso of guilt, of wonknoss, of a 
diseased will; and evo wo most conscious of it 
whon wo aro most conscious of tho call to tho 
highor lilo? And to answor this, oavh of us van 
only appoal to his own conseiousnoss; ho an go 
no further, St, Paul had to go to himsolf for his 
ovidonco: “Wo know that tho Law is spiritual, but 
T am carnal, sold undor sin. For that which 1 
do, T allow not; what IT would, that do I not; 
but what 1 hato that do I... . lo will is prosont 
with mo, but how to porform that which is good 
I find not; for tho good that T would T do not, 
but tho ovil which 1 would nol, that T do... 
Oh, wretched man that T am, who shall doliver 
mo from tho body of this doath 1” 1 

Bithor those words awaken an ocho in our hoarts, 
or thoy do not, ‘Thoy may svom to roprosont our 
own doop and constant oxporienco; or wo may fool 
oursolves mombers of that fortunate band who oan 
say with a difforont torchor, “tho highor man of 
to-day is nol worrying aboul his sing; ho wants to 
bo up and doing.” 

It is only if St, Pawl’s words voprosont tho facts 
that the Gospol has any foothold in my soul, 

Vor mysolf I Jind thom tuo, and tho othor nol 
true to my innor lifo, It is that vory “worrying” 
about sin which I cannot oscapo that obstructs all 
my Cosives to bo up and doing and blights oven my 
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highost and purost thoughts, Doubtless I might 
bo happior, could I fool mysolf a man of tho now 
dogmatic, not “ ossontially a sianor”! Bub T cannot, 
T cannot holp it; I have this burdon, liko Christian 
in tho story, and I cannot roll it off oxoopt at tho 
foot of tho Cross, Miserable and woll-nigh hopoless 
in faco of the futuro, T havo to live. Taught by oft- 
recurring failuros to distrust my best resolves, and 
finding sincorost love and all the hardest sacrifices 
yain, stained with tho past, frightoned in faco of 
tho Lomptor, aware how oasy ib is to yiold and what 
little vost he givos, tortured with Instful passions, 
a proy to prido and malico, contomptiblo oven moro 
than odious in my wonknoss, divided in my immnost 
boing, torn ovory hour botwoon God and tho dovil, 
to whom shall I go? What must I do to be saved ? 
Alas | I know that I can do nothing, I have no quid 
pro quo to offor God, and cannol win my pardon by 
any virluo or gift; I am naked, beaton, prostrate. 


“ Nothing in my hand I bing, 
Simply to ‘hy Grogs I oling : 
Nakod como to ‘Lhoo foi toss; 
Tolploss look to ‘hoo for grace ; 
Mont I to the Lountain ily; 
Wash mo, Saviour, 01 I dia.” 


What is true of mysolf may probably bo tine of many 
othors—though I hopo not of all ovon horo, ‘To all 
so fooling, tho facile optimism of tho now thoology 
is shoor unronlity. ow aro wo to approach tho 
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drunkard or tho harlot, and many sinnors noijlhor 
drunkards nor hatlots, yeb dvoply conscious of their 
“soul's aagody”? Arvo wo to toll thom that “tho 
doopor sing novor wo Lorgivon,” or thal they vro bo 
forgeb all about il, and be up and doing? Tow 
oan thoy with this opon wound? Until tho sicknoss 
of tho soul is houled, tho call to bo up and doing 
is futilo and irrolovant, Tb may indeod bo tho truth 
that thoxo is no forgivonoss; that man is the sport of 
a mocking fairy who gives him a sinful nature and 
offors no holp to ovorcomo ils ixrosistiblo alluromonts, 
Bub if this indcod bo tho caso, if tho story of 
redooming love is o lio, then for many of us ow 
whole lifois in ruins, Hvon tho highost and noblost 
of truths bub add insult to injwy and chango torture 
into macdnoss, Roligion without dolivoranco, though 
il may apporl Lo a fow frvoured and noblo spivils, is 
no hopo, no treasure to mo, T and sueh as I could 
in that cago only sny of tho Incarnate Lord, “T shall 
soo Ifim bub not now; I shall behold Mim bul not 
nigh.” 

Proach to tho strigkon sinnor ovory truth of which 
wo havo hithorlo boon sponking, and apart from 
redanption you will but doopon his gloom. ‘T'cll 
him that God hag revorlod the othor world as by 
a flush, that IIo is a Spirit, not tiod down to the 
sonsiblo univorgo, that death docs not close all, Ilo 
will answor, “So much the worse for mo unless you 


e 
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enn rid ino of tho barrier which dividos mo from 
Clod and loaves mo lonely.” oll him again that in 
tho mystory rovonlod ho oan find things analogous 
lo the mystoriog of our own lifo, so strango and real; 
thab ou vaguo droams of a world vastor than our 
own potly intorosts havo thoir roots in roality; and 
ho will say, “Porhaps: it sounds bonulift, but that 
world so bright and gay of prayor and praiso and 
work is not for mo. ‘Toll it to my frionds, if you 
will bo kind, Bid them keop tho innoconce I have 
lost. Iam not one of thoso puro in heart who shall 
seo Cod, ‘Tho land that is vory far off is oternally 
for from mo; I om stuck in tho miro, and ovory 
strugglo I mako to got froo only plungos mo deopor.” 
Go furthor, and toll him how, not away and abovo, 
but hore upon carth One oame and lived tho lilo of 
God, and showed as child, as youth, as man what 
true life is; how not as a poolio droam, or an idon 
of thought, but as lifo porsonal and human, God 
vovenled ILimsolf; you will but inoroaso his dospaix, 
and doopen tho senso of dividing guil. “Whab is 
your Christ-God to mo, or Mary, tho most blessed 
among women? They aro como with a ourso. Tako 
away this imago of porfoct love, of “a joy in whioh I 
may nol rojoico, a glory I shall not find.” I cannot 
sharo this holiness which makes my guilt blacker, 
Depart {rom mo, for I am a sinful man, O Lord,” 
Such and so despairing would bo the thoughts of 
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any sinful man or woman, if the Gospel in all its 
boauty end wondor camo bofore him, ent no placo for 
pardon and delivoranco waro soon, 

And yob wo aro told that forgivonoss is ngningt 
the nature of things, and that it is immoral tg expect 
it, It is ime that wo soo it daily among lovors 
oy in familios, in all personal rolations. Bub that 
movo human facb is ignored, And pardon, whoro it 
is nob said to bo a mattor of courso, costing nothing, 
is pronounced boyond ovon Cod’s powor to grant, 
Tho assumption on which this notion resis is 
that tho world is mado up of forcog intorncting with 
moshanicnl nosossity, and not of freo spirits, Forgivo- 
noss is impossiblo unloss God bo freo, and not tho 
slavo of Llis own laws, Tho ivon uniformity of 
naturo, tho unaltorablo bonds of causo and effoot are 
insuporable difficulties to thogo who look only 
without, “Tho now dogmatio tonchos that thoro 
oan bo no such thing as tho lorgivoness of sins; tho 
Inw of consoguoncos forbids such a thing”! A 
gront novolist and thinkor of tho past gonoralion, 
Goorgo Tliot, mado this boliof that forgivonoss is 
unthinkwblo tho contro of all hor boaching,? 

Oouso ia followed by consequonco, charactor is 
built. up slowly from irrovooablo nots; ond unloss 
thore is in porsonality some innor spring of freedom 
tho hopo of xedomption svoms an absurdity; while 
in somo oasos the alinost mechanical operation of 
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tho grossor gins, liko intemporance, scoms to confirm 
this viow. IL is only our inward consciousnoss of tho 
pewor of lovo, and tho actual {net of human foxgive- 
*noss and its rogenorating influonco, ant ach 8 © 
bar lo such nn argumont. But thoso who stifle this 
sense or ignore il urgo that to prorch this doctrine 
of pardon and rocovory is to mook mon with an 
illusion; furthor, that it is dangerous for tho know- 
ledgo of a possiblo forgivoness loads to lax morality ; 
although tho Psalmist of old declared, “thoro is 
forgivoness with thoo, theroforo thou mayost bo 
foarod.” 
If this bo truo, thon it is nob ovor tho gatos 
of holl but tho throghold of birth that tho motto 
should bo carvod:— 


* Abandon hopo all yo who enter hero,” 


for oarth is the place whero ropontance is im- 
possible, Sinfulnoss is a univorsal fact, and if thoro 
be no pardon, wo shall all, or most of us, sink 
lowor in tho sealo of boing, and morolity and Jaw 
will bo savod nt tho exponso of tho damnation of 
tho raco, 

For what thoy toll us is nob so much that forgivo- 
noss is impossiblo as that it is immoral, It is indood 
romarkablo how all tho principal objoctions aro 
now urged from tho ethioal rather than tho in- 
tolloctual sido, Non-intelloctual prosupposilions avo 

os 
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by no moans tho monopoly of tho Christian. Ib is 
immoral and suporstitions oven bo hope for miracles 
ingtoad of resting in the natural ordor; immoral and 
obsourantist lo dosivo myslory and withdraw from® 
tho cold abstractions of rationalism; immeral and 
childish to worship in tho suablo, and oflor gifts to a 
babe; but above all things it is immoral, tho proof 
of a monn and coward spirit, to soole for forgivoness, 
fit only for children, Procisely. Wo aro childyon, 
and cannot and will not bo sntisfiod without a ohild’s 
pardon. Liko childvon or boggars wo rofuso to talso 
no for an answor, “ Vorgivonoss is » boggar’s rofugo ; 
wo must pay our debts,” says Mr. Bornard Shaw. 
Exactly, T sn a boggar; I cannot pay my dobta, 
and novor shall bo able; and I will Imook ot tho 
doors of God’s [Louse wntil Mo grants mo pardon, 
For “tho Kingdom of Woavon suffors violonco and 
tho violent tako it by force.” 

It is boonuso I know forgivonoss ig so hard, and is 
opposed to strick justioc, that I noed it no torribly, 
I do not nood your talk of nature's inovitablo 
soquoncos to show mo that pardon is a diffloult 
thing, or that any but God oan make thogo whoso 
gins ave as scarlol as whilo as wool, ‘That is clearer 
than tho sun at noonday: ib is procisoly thal which 
woighs upon mo. It is the impossiblo in forgivenoss 
that makos ils boauty and givos wondor to tho 
good tidings of tho Cross, Liko vou. I can hardly 
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orodit il, this slrango gilt of pardon and rounion. 
But I do orodit ib; it is my ono hopo It is, as 
you toll mo and wo say in common spoooh, boo good 
to bo true thet on no, mo stained and brokon, mo 
work mxl contemptible, not on my respoctablo noigh- 
bours this groat gift has como, and I wm allowed bo fool 
Tam forgiven, al ono with my Fathor, that poaco of 
God is “mino, mino, for ovor and over mine.” 

With this pardon in my hoart, all penalty in this 
lifo I willingly and gladly undorgo, indeed I would 
ythor, Oneo asso mo of forgivoness and that 
tho past is no moro, and that victory may one 
day bo mino, and I caro not what outward punish- 
ment thore bo, I can danco lighthoarted through 
the rough placos, and like Paul and Silas sing 
hymns in prison. 

That is tho answor in actual fact of tho shriven 
penitont. Many mo tho forms it takes, Some to 
us scom vulgar, But whothor tho Hallelujah of 
the Salvationist, or the ory of tho Mothodist, or 
tho voioo of him who spoaks to you now, all aro 
ono, all oxultant and in tuno with tho angels, 
in whogo prosonco “thoro is moro joy ovor ono 
sinner that ropentoth than over ninoty and nino 
righteous porsons who noed no ropontance.” 

Tho joy of tho redeemed is in proportion to 
that ditliculty of redomption told us in pompous 
somnionplaces by thoso who can soo ils hardness, 
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but forget that what is impossible to mon is possible 

to God, and turn thoir oyes away from that figure 

on tho Cross, which bids mon loan tho depth aliko 

of tho noedod sacrifice and tho lovo which wndor-* 
took it, Christinns assori no loss strongly than 

thoir advorsarivs that “no man can dolivor his 

brothor or mako agreomont unto God for him; 

for it cost more to rodoom thoir souls, so that he 

muat lot that alono for evor.” Thoy would not. 
rato tho Cross so high, and placo what sooms to 

many 80 oxaossivo a valuo on the death of Christ, 

if they did not fool that tho forgivoness thoroby 

wrought is just tho ono boon on onrth that God 

Himsolf could only offor at a sacrilica within His 

own Boing. 

So again with its alloged immorality. Whothor 
or no parton is against justioo, or vicwrious death 
an outrage, if only tho fact is truo wo who havo 
tho gift will not troublo grontly over its so-cnllod 
immornlity. After oll, this sacrifice of Christ: doos 
but onrry to its hiyhosb powor that Inv of unselfish 
sorvico which ilhuninos all our life, while forgive- 
noss is a fact of daily lifo, potont in: iniluonoo. 
"Nor agein avo wo nb this pleco and time contend. 
ing for any one theory of the Atonomont, bub me 
the frob and voality of forgiveness, 

Tho forms in which past -agod havo oxpressed 
thojr- sonso of tho gift aro noithor satisfactory nor 
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outhoritative, Yot oven the most grotesque tostily 
to tho oxtremo valuo of tho truth such oxplanations 
wore dosignod to guaranteo, and to tho real sonso 
in which forgivoness is so hard that it noods tho 
cmiraclor of a dying God to accomplish, It wore 
“better fo accopt tho crudest and most foronsio 
dostrino of substitution rathor than surrondor tho 
truth it is intended to got forth, Yot in’ tho 
allogod immorality of pardon thore lurks a pro. . 
found truth, tho truth that lovo is above all codes, 
and God’s morcy goes boyond man’s dosorts, What 
Christians moan whon thoy use tho words— 
Just as I am—without ono plea, 
But that Thy blood was shed for me, 
And that Thou bid’st mo come to ‘Thee, 
O Lamb of God, T somo,” 
is but tho countorpart of what our advorgarios 
moan whon thoy toll us tho Atonoment is immoral. 
Tb would ba immoral if a were not true, That is, 
it affords tho samo rovolation of love as above all 
Jaw ag that wo find ins child's or friond’s or lovor’s 
" pardon, and indeod in all solf-snorifieo. It springs 
from. no morit, nothing dono, Like all the beantios 
and gracos of lifo it is based, not on necessity or 
juatico, bub is an unbought gift of that hoart of 
tho Eternal that is “most wondorlully kind.” For 
tho world of spirits lives on tho rich generosity of 
God, And of all its instances nono is comparablo 
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to that of pardon; nono so doar and wonderful as 
that graco of forgivonoss for which His Son ongo 
diod upon the Cross, that mon, the worst and tho, 
workest, might live unto [im for over, 


Utarnal Light! Womal Light! 
Tlow pme the soul must be, 
When plaood within Thy aenohing sight, 
Tt alninks not, but with oalm dolight 
Van live, and look on Theo | 


‘The sphits that smaound ‘Phy thione 
May bear tho burning bliss; 

Bul that {9 surely thois alone, 

Binoo thoy havo nover, never known 
A fallen world liko this, 


Oh} how shall I, whoso native aphoro 
Is dmk, whose mind is dim, 

Before the Inoffable appon, 

And on iny nalced spirit ben 
‘That unoreated beam ? 


‘Thore is a way for man Lo lke 
‘Co that subline abodo: 

An offorlng and a snoiifve, 

A Holy Bphit’s enorzter, 
An Adyoonte with God, 


Thoko, thoso popnre us for the sight 
Of Yolinoss abovo; 

‘Tho gona of ignoanoo and night 

May dwoll in the Blown Light 1 
Through the Bernal Lovo,” 


Tn those four instancos—and doubtloss thoy might 
bo mulliplie]—wo havo sean how tho Qospel reais 
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for its attractivonoss on thoso vory charactoristics 
which, as compared with othor roligious systoms, aro 
most potont in arousing hostility, and involvo us in 
‘genuine difficultios, porhops insupornblo, so long 8 
Wo approach tho problem from a morely oritical 
standpoint, Tho notion of revelation and miraclo 
is of nocessily repugnant to thoso who mako of tho 
uniformity of naturo an idol instead of an instru- 
ment, a law to govorn God instead of His evention. 
But it is pvecisoly because the miraculous exhibits 
tho tuth of God, as not Limself entangled in the 
ondloss chain of natural causes, that ib has so wplift- 
ing and oxhilarating a force, 

Further, tho notion of mystory in religion, tho 
claim to bo beyond roason, tho speculative difficulties 
inhoront in the Porsonal and Trinitarian doctrine of 
God, or in tho Sucramental Presence, aro ropugnant to 
tho rationalist tompor, with its hatrod of tho incom- 
prehonsiblo, ils worship of cloarnoss and logical con- 
sisLoney. Yot thoy come homo to tho roligious sonso, 
conscious of tho vastnoss of tho order of tho world, 
and fooling instinctivoly that tho threads ovon of this 
lifo pass fox ont beyond ow understanding. ‘Thus 
what is givon as difficulty is proved to bo » holp. 

Tho idealist Lompor again finds infinite diMeultios 
with little corresponding advantage in the notion of 
a particular histovienl manifestation of God, and in 


the fixing as of v special and unique iyportance on 
i 
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ono momont in the shifting kaleidoscupo of human 
life, But to tho plain man more idoal principles 
or a syalom mado by the mind, howevor woll 
grounded in ronson or noblo in aim, will always? 
appear a little fanciful, divorced from reality. It 
is tho conerete, tho particular, tho personal, that 
alone appeals to him, and ho fools sate, anchored, 
wt homo with God, Who can manifost Dimself in 
tho flosh, and can cling with hopo nnd lovo to tho 
gracious figure of tho Carpentor, Who wont sbout 
doing good aud spnko as novor man spnko, 

Lastly, wo haye seon to-day how the vory diffi- 
oultios in tho way of forgivonoss, ils souming revor- 
sion of the lnw of cause and effect, its hypar-moral 
vomoval from a@ man’s shoulders of a burden ho has 
himself placed there, must always arouse doubt in 
the minds of (hoso to whom a uniform schemo is tho 
sine gud won of thought, who glamour for a world 
in which (hore shall bo no discontinuity, that is, a 
meshanism. Yet those very diflieullios, tho hard. 
ness of pardon, the knowledgo that it is undeserved, 
to what ondoar the Cross to the mind of the sinnor, 
whoso songo of the might of his past sing and their 
binding natuyo is deoper in its migory than that of 
any theorist; and on that vory ground he is moro 
possionaloly concorned in their romoval, 

Moroovey, wo havo soon in practionl life very 
similar incongruitios Lo Lhoso offorod by tho Gospel; 
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ancl wo found that they aro resolved not by thinking 
but by action, ‘Tho diftioulty of miraclos is only ono 
agpoot of tho diffioulty of frovdom, Formidable from 
tho spoculative standpoint, in tho practical world it 
is not found ab all, Nobody rofrains from judging 
or stimulating othors for all tho dotorminists that 
over proved tho solf 1 nullity. Mystory snd ocon- 
Wadiction can bo discorned in our simplost and most 
ordinary notions, Wo aro not moroly unablo to ox- 
plain lifo or porsonality, bub chango and motion aro 
boyond all grasp. Yot wo cannot oradicnto thoso 
oxpressions of tho fact that wo aro olivo in a living 
world, So thoy aro quilo congruous wilh a religion 
which is no loss difficult theorotically to comprehond, 
and equally possiblo to imako uso of in practico, 
, Furthor, tho objootion found to tho unique valuo 
of our Lord’s life on carth is of a similar ordor 
with tho difficulty on purely ovolutionary doctrino 
of roconciling our instinctive sonso of tho value and 
moaning of docisive momonts in our own lifo with 
tho coneoption of that life as consolessly dovoloping, 
‘Che objection bo a historical roligion, 13 concernod 
with tho partioulax, will bo found to lio with oqual 
forco against any systom which givos roality to tho 
individual life, Those who find tho ono insuporablo 
ought in consistency to tako tho oriontal view of 
human lifo as but a bubble in tho air, 2 mirago in 
tho over-changing maya, soon to disappear into tho 
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maw of tho Absolute, Che diMoultios incident to 
tho notion of sin and forgivenors avo incident no 
loss to tho lifo of man in socioly and aro rosolved. 
in tho samo way, Nothing is onsior than to prove” 
it impossible Lo pardon an injury, Yot nothing is 
onsiox, if the will bo onco turnod, than to do it. 
Tho difioulby is only thoorotic, and rosis on tho 
assumption that love is not above law. With that 
asstunption removed, tho problom disappears, and 
Christinnity asks no othor condition. 

Doubtloss it nay bo said that those considerations 
aro not docisivo, hoy rendor it oasior Lo undorstand 
how Christianity aroso and still maintains its powor, 
still thoy lonvo tho difioultics of tho mind ungolved, 
Wo me being invited to accopt tho Cospel upon 
faith, We ayo, thoroforo, froo to rejool ib as un- 
cortain, and hayo no niore warrant than boforo for 
belioving in Christinnily moroly bocauso it can bo 
shown to bo allrnctive to porsons in partioulor cir- 
oumslanoos, mostly without developed onlturo, I 
do nol dony it, But so far as tho Cospol apporls 
lo mon at all, it apponls to thom ns toligious; it 
makosx no allompt to appeal to tho non-religious, 
if thoro bo such, Although tho considorations wo 
havo discussed do nob porhaps tond to mako Chria- 
Linn faith any moro aoseptable or porhaps probablo to 
thoso who aro without religious fecling, they ought 
suroly to be. of woight with the numorous persons 
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who avo dovoully religious, yob non-Christian; or 
Christian and gonuinely porploxed; or Christian in 
sontimont but anxious, as they say, to lighton the 
‘ship of dogmas which ao nt onco suporfluous and 
solf-comtradictary. For thoy scom to show that as 
against other systoms tho Christian faith meols the 
common religious neods of man, and includes wore 
fucts; and that ils diffioultios spring from this vory 
cause, that ib is firs) of all a rovolation of life and 
joy, and not like some moro abstract systom of 
thought, which is only unansworablo in thad it starts 
from assumptions artificially limited, “Scopticism,” 
it has beon woll said, “narrows tho real problem,” # 
Bub the Gospel takes facts ag Lhoy aro and includes 
thom all, No oxplanation of lifo that has yot boon 
offered but is fruitful of dificultics and inconsis- 
toncics, What tho final explanation in its fulness 
may bo wo know not, nor aro liko to know. But 
il is roasonnblo bo accopt that systom which comes 
closest to tho frets and refuses to burke thom. 
Sciontifio mothod and theories aro admittedly ab- 
sirnot and partial, and can never give moro than 
a skeoloton of roality, tho Gospol with its rovelation 
of God in human life ond a living society is above 
all things conoxeto; and in ils dootrine of freedom, 
of sin and forgivonoss it includes what no othor 
systom has yot adequately dono, that mixture of 
strangonoss and chaos, which is bofore our oyos in 
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aobual human lifo ag it is and is only lo ho fitted 
in to tho doctrines of x uniform world by stripping 
frols of all thoir moaning, As Sidgwick usod to 
say, “Wo are forcud to adil that the world is an 
odd pluco,” It is bounuse wo aro so impossible to 
ow'selvos that wo neod an impossible God; boonuse 
wo avo 80 full ab onoo of doubt and boliof, of courage 
and Upnidity, that faith with ils vonturo has s0 
goldon a guordon; because wo are to orsolves and 
in our doalings with mon so slrango and mystorious, 
that x mystery ab tho heart of things can alone 
sntisfy us; boonuse wo aro living spirits wo neod a 
living God, and find our nocds mot in Christ and 
Ilis Church; bocause wo aro ahyays childron, that wo 
nood one who evn show tho gromt in tho little, and 
moot with wondor and delight the Christmas gilt 
of tho Mangor-Child; finally, because wo aro so pro- 
foundly tortured with sin and temptation, so misorable 
in our guilt nnd impotence, that wo ncod vn pardon 
which it roquired God’s dying lo accomplish, and 
can rosb scoure in tho violory of the Cross, 

Tho prosonco of thoso thooroticnl difioultios and 
apparent inconsistoncios, so far from being an argu. 
mont against tho truth of tho Coypol, is bo somo of 
ust holp to its accoptance. Unoortain and por- 
ploxed ag wo ave about many things, and divided 
bobwoon countless opposing viows, of ono thing wo 
fool convinced, that ow: lifo is infinitely wonderful ; 
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thal tho world in which wo aro placed is strange 
and woird beyond all romancors' dreams; and that in 
all wo do and think, all wo admiro and lovo, thoro is 

*an olemont boyond comprchonsion; that tho realities 
of lifo, of joy and sufforing, of cournge and sacrifice, 
oven of sin and ponitonco, aro mystorios of so pro- 
found and awful » nature, that they ave thrown into 
roliof, rathor than intorproted by that small olomont 
that is oloarly artioulato and consistent. ‘To us tho 
facts, tho daily and hourly facts avo tho supreme, 
the unfathomable problem, Theso facts we find 
included and Wwansfigured in tho Gospol, and wo 
woloome it with rosponding joy, Credo quia i- 
possibile, 
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My Kingdom is not of this world.”—S#, Jou xvili, 36, 


iv is Limo thet dofendors of tho Christian faith povo 
up apologising for it, Tf Christians ave Lo conquer 
it will bo in tho sign of tho Cross; nob by adopting 
the principles of thoir advorsarios, but by tho oom- 
polling audnoily with which thoy display thoir own. 
J dosive Lo-day Lo oxaimino tho chargo ofton brought 
ageinst tho Chirch of being othor-worldly, That 
chargo is luc, Bub ib is our glory, not our shame, 
Thoro is % sonse, of courso, in which the Church 
ought to bo this-worldly, ‘This sonso, howovor, is so 
obvious, and is omphasisod so much just now, that 
ib is porhaps moro profitable bo Awoll fox nw littl 
upon the othor aspoot of tho tuth—provided we 
bear in mind that it is only wn aapoot. 

‘Tho voproagh of othor-worldJinoss is inovitablo, Tt 
is natural for writers liko Coorgo Thiol or Cotter 
Morison, whoso horizon is limited by death, to be 
distressed, whon thoy seo somo of tho bosl mon 
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occupied in matlors which appear, and must appear, 
to thom as fulilo, in prayor which they must doom 
claborate trivinlity, or in pronching a ropontance 
which is only by fits and starls socially benoficont, 
Tt is nob, of course, tho worso but tho bottor Chris- 
inns whom altruisis grudgo lo tho sorvice of Cod. 
hoy aro glad onough for tho Church to occupy 
caulesinstios like Antonelli or Manning; or porse- 
outors like Taud or Calvin, like Knox or Torquo- 
mada; statesmon liko Innocent IIL, or Wolsey, or 
Julius IL; or seli-seokers like Warburton ox Uoadly, 
whoso horoic atiompt to sorve God and Manmon is 
imitatod in overything but succoss by two-thirds of 
the Christian world in evory ago. It is nob for their 
solos that this ory is raised. But it is saints liko 
St, Francis, thinkors liko St. Thomas, prophots like 
SL. Catharino, mystics like St, Teresa, teachers like 
Fénolon or Newman, whoso life offers so lamentable 
a spootacle, For taken at thoir highost thoy loft x 
yool of harm, and shifted on to a sido track tho 
thoughts and tho hopos and tho activitios of men. 
Instead of pronohing practical bonovolonce, glorify- 
ing work for its own sako, they ministored to idlo 
droams; instoad of denouncing social injustico and 
denouncing nothing olso; instead, that is, of troabing 
sufforing as tho ono suprome ovil, thoy havo wastod 
thoir own powors and thoso of othors in gazing at 
a mirage; in stiving for peaco of mind, they havo 
ans 
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often beon indiYoront to comfort of the body, havo 
ab Limos actually bolaudod pain as n monus of im- 
provemont, and in the vory abnogation which they 
twught, havo sought a vision of a Kingdom of tho 
other world rathor thin offective rowiby dn tho 
amolioration of this. ‘I'o make up for tho lnok of 
good prose in tho world thoy havo givon it in- 
difleront pootry; and added to human misory by 
50 doing. 

The lactis truo, Tor tho Cross rather vonseocrates 
sufloring than diminishos it, Ow: Lord oxmo “not 
to send poaso on oarth bub a sword,” Christians will 
always bo “droamors.” If tho Church should bocomo 
roally officiont, its days as n spixitual powor would 
bo at an ond, ‘Thoso who dosiro tho Church to bo 
“fovooful” in tho Amorican songso, ought to iinitato 
the mothods of that Company of Jesus, in which 
praction! oflicioncy has beon carried to x point with- 
out parallol in history, and of whoso succoss wo have 
rocont illustration, 

On tho othor hand, “othor-worldlinoas” may mean 
this-worldliuuss of the worst kind, You may tall of 
tho valuo of treasuro in heaven whon you morely 
nioan that you do not desivo bo be disturbed in tho 
onjoymont of your Lroasuro on oarth. Jt is more 
hyposrisy to aay thal sufforing is » moans of grace, 
and that comfort doos not mattor, whon you mean 
thet it doos matter lo you, and doos Nor to those 
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who hayo to onduro tho results of your solfishness. 
If our critios forco us to the question, how far the 
Cross iy anything real to us, or how wo fulfil tho 
duty of brothorhood, wo ought only to thank thom 
in doop ponitonce, 

Stull, though tho roprosch may bo true in dotail, 
takon ase whole it has no grounds, Obristianily zs 
othor-worldly, It is not moroly a system of thought, 
or a moral code, or a philanthropy, or a xomanco, ot 
nl of theso added togother, that vendor it » mystory 
so “rich and strango.” It is somothing unique, It 
ablraols aliko and ropels men Locauso it is itself, and 
not wnything olso, Alike in basis and nature, in 
motive and method, in ideal and result, the Chris- 
tinn faith diffors from all its rivals far moro than 
it xesombles thom. ‘Lhis is the vory roason why it 
always oludos and yet ovokos thoir oriticizm., T'yvom 
tho non-Christion standpoint wo are bound to appoar 
irrational, quixotio, [utilo, silly, If wo do not appoar 
8o, ib is boonuso wo havo lowored tho fing and aro 
striving Lo light tho world with its own wenpons—r 
course which nothing could redoom from insincerity 
anvo ily inherent stupidily. For the children of this 
world aro, in thoi genoration, wisor-—vory much 
wisor—than the children of light, 

Christianity is nol, in its basis, of this world. Tt is 
no moro systom of thought based upon xofleotion, 
It is a life rooted in~ faith, Thus & supernatural 
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gravo, a gift from boyond, is its foundation ; for frith 
is moro than an intolloetual conviction, 1b is, of 
courso, arguable that wo aro under a dolusion in 
olniming this high prerogative; it is not arguable 
thal having made tho claim, wo aro Lreo bo «discuss 
tho oreod, as though it rested on some foundation 
othor Uhan faith, such as roasoning or historical 
criticiam, although it may gain support from both, 
Tho crocd may woll find illmnination in many 
difforont philosophies, which will vary with tho 
tompor of tho timo and with the Lompormnent of the 
individuel. But it can novor bo idontifiod with any 
ono of thom without ooasing Lo bo itself, 

An illustration of this is an obvious topic to-day, 
The recont Papal Enoyclical is far more obseur- 
antisl in what ib affizms then in what ib donios, If 
Modornism moans all that thal amazing dooumont 
declaros ib to mean, it is ns a system non-Christian. 
Complote sovoranco betwoon tho Christ of frob and 
tho Christ of faith would, in tho lung run, bo 
dostructive of boliof in oithor. But when tho Popo 
goos on to idontify tho Christian faith with a par- 
Vicular philosophy, ho is giving tho casa into the 
honds of thoso whom ho attacks, Wero it tuo that 
Christian faith is on intolloctual systom ronched by 
investigation, mon oan hardly bo blamed if thoy seleot 
thoir systom from the twontioth rather than tho 
thirtoonth conbury, especially whon thoy have tho 
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torrifio tritmphs of modern soionce for compurgators, 
In fot, if tho Popo wore right in his undorlying 
thoory, tho Modornists could hardly bo wrong in 
* thoir philogophio systom, Tho valuo of this instanoo 
to us Itos in its rominder that Christianily doos nob 
profess to mako appoal oxcopt to faith, and that wo 
shall only cover ouxselvos with ridioulo if wo ignoro 
tho othor-worldly basis of tho crced, 

What is true of the basis is also truo of the nature 
of tho faith, Asa recont wriler of groat powor, Dr. 
Bussoll, in his Bampton Lootures, has pointed out, 
tho appoal of tho miraclo of redemption is so en- 
thralling, just bocauso ib comos from tho other world, 
Mon avo crying for a way of oscnpo, for froedom, for 
somothing boyond tho iron law of natural uniformity, 
It is tho vory quality which wins tho attack of thoso 
who do not make this ory which wins disciples. Wore 
il, ad somo ask, to bo boroft of this “unworldly,” 
irrational charactor, thon ib would no longer bo 
worth oither abliack or adhosion. It would be liko 
Cloopatra, * withorod by ago and staled by custom,” 
Mon noithor love nox hate what has become a contre 
of indifforonce, ‘To-day, at Toast, hore avo abundant 
signs that Christianity may bo mocked and assailed, 
but romains tho most intorosting and vivid of 
hunian facts. Strely it would bo a pity if, while wo 
ondeavourod to make tho mystery intolligiblo, we 
should only succoed in rendering Uhe,wonder—dull, 
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But this is not all. Tho motivo of practical noti- 
vity lios for tho Christinn in tho othor world, I 
think wo havo lost somothing by our disuso of tho 
lorms doar to our forofnthors, pilgrimage and pro. * 
bation. Doubtless, wo can overdo this and troat tho 
truth that wo avo pilgrims in this life on tho way to 
aothor in such nv ono-sidod way as to noglect the 
roal joy of life hore and now, And inatoad of the 
old words wo ought suroly to sing 


Tm not a alrangor hove, 
Voayon is my homo,” 


foy both avo truc, Wo should luarn to soo in tho 
beauty and gladness of orrth, nob Gnemivs to bo 
shunned, but evidence and hopo of “tho glory that 
shall bo rovealod in us,” 

Tho tro proportions ean bo svon by an instance, 
Youth is a timo of proparing, But it would bo a 
vary poor boyhood that was spont in thinking only 
of tho futuro, Porhaps, indeod, tho ronson why tho 
intollostual rosuliy of public school eduoation axe so 
inforior Lo thy bodily is just this faot. In regard to 
bodily training tho youth soon lonrns its valuo, nol 
noroly for tho future, but for tho inomont, In ro- 
gard lo montal trnining, too often the only thought 
for a fulara profosyion ig mado a alinulua Wo 
might, porhaps, gob moro resulta if wo could make 
him soo thnt intellectual activity makes ovorything 
olao (games ingluded) moro intoresting and joyful 
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hore and now. At the samo timo, nobody tronts 
youth as though it woro anything but o part of an 
episode in life, So with tho Christian, This life is 
” only an opisoilo in a caroor whoso grandony wo oan 
but dimly imagino, All our valuos must be dif- 
foront from thoso of mon who treat it as a whole. 

Still moro is this tho caso with social idonls, 
Tho Christian, liko tho non-Christian philanthropist, 
is appallod at tho vast spectacle of ugliness and 
tyranny which is tho modern notion of civilisation, 
But such changes ho demands, ho demands becauso 
man is primarily an other-worldly being, and oxisting 
mynngoments Lond to turn him from his tro ond, 
not because sufforing is for him tho supreme ovil or 
sogial amelioration tho ono idonl aim, As an acute 
modorn critic hinted whon ho called himself a 
voluptuary, tho doctrino of tho Cross is the very 
antipodes of tho non-Christian viow of physical 
sulforing, ‘Vory ofton, too, tho Christian pays less 
attention to such mattors than yoformors approvo, 
‘This is inovilable, [ is not his first businoss, which 
is to sook “tho Kingdom of God and His rightoous- 
ness.” Tho duty, howevor arduous, of making oarth 
nv frivor placo to dwoll in, yiolds in stringoney to that 
of helping mon to seo what is hardor still, that thoy 
havo not long to dwoll horo, that how they livo is 
moro important than what they live on, 

‘Tho truth is that the social millenpium, if it were 
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onoo atlainod, would morely afford a moro saliont 
proof of the gulf that divides the Christian from his 
non-Christian follow-workor, Justor distaibution of 
wonlth, moro widoly diffused culture, and lasting 
international peace, might diminish oxterndl ovils, 
but apart from faith could effect no redomption of 
human nature, Tho truo function of the Chich 
will bo discornod, and its supromo task will begin, 
whon men ava tempted by contontmant to apathy 
and by universal oducation to unboliof, Every im. 
provomont in tho moans of life, whothor intolleoiual 
or physioal, brings with ib a dovyolopmont of tho 
substitutes for religion, aud the acquicsconco in thoso 
substitutes by numbers of mon who, less eduentod 
or Joss oomfortablo, would have been submissivo, 
oxomplary Christians, This is, indeod, no reason 
why Christians should not forward such improvemont 
by ovory moans in thoir powor, But it is a reason to 
provont thom imagining that their task will be dono 
whon ils difliculties aro only boginuing, or that tho 
rowlity of tho othor world, tho sensu of sin, and tho 
yomanco of saerifive will moro readily appowl to the 
majority when thoro is lows on creth of whigh thoy 
oon complain, or badauso tho gronsor tyrannios and 
moro palpoblo vicos aro no longor obvious. A world 
wherein everybody is respectable might very wall bo 
a world whorcin no ono is religious, 

The real tagk of the Church in the future will 
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noithor bo tho proaching of tho Gogpol to tho ill- 
oquippod nor tho redomption of the ultra-luxurious, 
but tho awakoning of tho vision of God in o world 
*rationally cultivated and enjoying moderate though 
nol oxccasivo comfort, 

Tho means, moreover, ovon to this ond aro difforont 
for tho Christian from what they mo to the world 
withoul, As a citizen tho Christian has his own 
views, and sooks to promote them in the ordinary 
way by logislation in a society which is nol, and 
in one sense ought not to be anything but, hotero- 
geneous in religion, But as Churchmen, Christians 
aro bound by other sanctions, And I doubt whether 
any oxtornal force could produce any effect at all 
comparablo to that of the private lives of Christians, 
if they yonlly believed what thoy say thoy believe ; 
and folt as their Mastor in His amazed inquiry, that 
it was simply not worth whilo scrambling for the 
moans of ostontation whon thoy already possess tho 
food and raiment with which they aro biddon to 
be contont. Jor ib is, surely, not the sirugglo for 
oxiatenoo, but the making haste to bo rich and the 
practico of idlonoss, as a profossion, that is the cause 
of the specilically modorn social ovils, And, if tho 
Christian woro as other-worldly and careless as hia 
Mastor, and would learn to stop whon he had enough, 
and not male tho world’s opinion tho standard of 
comfort, tho diminution in the causes of coonomic 
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wrong would bo fr groator than would bo offected 
by moro legislation, ‘Tho gaioty of tho nations owed 
moro to tho medieval habit of keeping saints’ days, 
than itis over Ukoly to do to logislative bank holi-e 
days. Wo nro soarcoly in dangor to-dnye of tho 
undue roverenco for tho charactor of Mary. If wo 
woro, ovon Martha might find hor task groatly 
simplified. 

This loads us on, Whatovor Christianity moans 
or doos nob mvan, it moans prayer, Prayor is 
as necessary to tho spiritual as breathing to tho 
natural lif, And yet to tho non-Christion ib is 
bound to socom unwarrantablo trifling, waste of 
onorgy, bo bo tolorated, if ab all, ay a form of ro- 
oration, an added spaciousness to lito, Thoro is 
no gulf compareblo to that which divides the man 
who prays from tho man who doos not pray, Yo 
many Christians have so far yielded to the pressure 
of thoir advoisarios that thoy soom to rogard prayor 
as little moro than a novussary ovil, tho sine quid 
non indood of Chiistinnity, but no ronl part of it, tho 
dull though inevitublo prolude lo genuine aotivivy, 
And yot “prayor is work” is a Geuer maxim than 
ilg customary convoiso, In tho ond tho moat 
important part of our livos will prove 4o havo hoon 
noithor our thoughts, nor our doods, but our prayors, 
Tn tho long run, says Bishop Oreighton, ono learns 
thal tho only thing wo can do for othors is to pray 
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for thom, And may God forgive thoso of us who 
havo noglocted this duty, 
Prayor is porhaps tho most shining inatanco of 
“tho uth that othor-worldlinoss is tho very essonco 
of the Ghristian lifo, 1 um nob horo assorting that 
Christians aro botlor or wisor than othor men—vory 
ofton thoy aro noithor tho ono nor tho other—but 
thoy aro difforont. This is oven truor of tho idoal 
and the resulting charactor, Abovo all this, tho 
Christian is gay. Was thoro ever & more uncon- 
vontionally joyful spirit than St, Paul, or any 
schoolboy so playful as St. Fvancis? Not poaco nor 
unison, not joy, not strongth nor carnestnoss is tho 
ecohet of the Christian, but grioty. IIo is ovor 
shooking worldly mon, stronuous moralists, by somo 
play of tho spiril which sooms sacrilogious, ‘This 
gaioty is othor-worldly in origin—it comos from tho 
love of Ono unseon; it is grounded on tho bolief that 
nothing vonlly matlors if all things work togothor 
foy good to thom that love God, and it is nurtured 
by tho daily denial and sacrifico which is tho in« 
ovitablo and invariablo consoquonco of love, Thoro 
ig no truo lovo, oarthly or heavonly, which docs not 
iasua in saorifico and giving. And tho sulforing in- 
horont ig ils glory and its crown, and tho Cross its 
symbol, It is this otornal vomanticism, this parndox 
of tho Cruoifix, that makes Christians incompro- 
honaible to ovory ono clao—now as over, to tho Jows 
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a stumbling-block, to tho Grooks foolishnoss, Like 
the poot whoso honrt dancos with the dalforils, tho 
Christian dolights in the world of things and ovents 
with a sonso of their inner glory that sooms all but 
blasphomous Lo the sorious moralist and tho orducator 
worldling, who associato gnaioty with tho frivolous, 
and are staggered by a religion so light-honrted and 
full of colour, so passionate and rockloss, 

Yos. In all thoso things, in its ground which 
is faith, its motivo which is otornily, its mothod 
which ig prayor, its ideal which is gladness, daas 
tho othor-worldliness of tho Christian lifo display 
ilself ag w “ gazing-stock.” And wo havo bo choose, 
Hithor our ideals wo to be of this world or not, 
No passing rosomblance and no ingonuily of reasoning 
conn avail to seve us, Tho choico is forood upon us 
by tho vory faat of our being. Lard though it be 
to take whichovor sido wo do tako, lot us not doludo 
ourselves with tho pleasant fiction that wo can take 
both sidos or tala noithor, 

My brothors, for somo of you at this timo the 
ohoico is boginning to bo yonlisod as ib had nob 
beforo, Upon you ospesially, who havo but ontored 
upon the glories of this placo with ils rich traditions 
and tho splondour of its hopes, Lhoro has just dawned 
“the vision of tho world, and all tho wonder that 
may be.” What form shall that vision take? ‘To 
some it will oqmo as tho harmony of bodily powors, 
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the progress in hoalth and joy of tho outward life, 
and tho gifts of charaoter it brings in its train. To 
somo will dawn tho vision of tho human spiril, 
as disciplinod by a hundrod gonorations of ouliuro, 
the ministry of beauty with the rest it tolls of in 
tho glorios of carth and the imagination of man, 
Somo will bo hold by tho austore but onthralling 
ohavm of knowledge, with tho hope of correcting the 
shallow frivolity of curront opinions, and adding 
somothing real to tho horitage of thought, ‘To somo 
will come the dream of duty dono for country or 
profossion, in careers truly liboral. Othors will be 
caught by tho horoism of sorvico, tho selfless aim 
of brightoning tho lives of tho disinhorited, and 
of giving to “tho dim common populations” a little 
it oan bo but a little—of those myriad boons aliko 
of gladnoss and opportunity showored upon us here, 

All theso nims avo worthy; and in their duc 
dogreo appealing, But in thomsolves thoy aro not 
onough, and must, if taken elone, ere long revonl 
thoir hollownoss, Tvon tho lifo of this world cannot 
wisoly be spont without thought of tho othor, Out- 
ward oxoreise, olenn and couragoous living, avo good ; 
but soon, boo soon, men learn that they are but a 
part, and that a small ono, of human lifo, Culture 
in evory form is high and noble, but only if it points 
beyond, Tor it turns either to a solfish and fastidious 
oynisism, oy to 4 dospairing emptiness, unloss earthly 
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beauty and pootio passion axe scon as tho symbols of 
tho “altogothor Jovoly.” Trndition for its own salo 
arouses oro long the ory, ‘lo what purposo was 
this waste? Tiven discovery and the certaintios * 
of soionoo, the saquonces of wnaltorablo low, only 
gonorato thoir own oxtination, tho dosiro for oscape, 
tho ory for doliveranco, which finds no anawor but in 
Chriat. Social and philanthvopic idoals soom for o 
time bo drag out of a man moro than was in him, 
and ondow tho soll with a lifo boyond life; but so 
long a8 ho looks no farther ho finds them pall, and 
tho question is forced upon hin, Aro mon any 
bollor or happior for all my sliving? And if thoy 
avo, what coos it mattor? Whoro does it lead? 
Tho aims of this world, takon at thoir highest and 
piugod of all that is baso, or ugly, or solfish, lonvo 
us ab tho Inst unsatisfied, and orying, “Is this 
tho ond, is this tho end?” For in theso things 
alone thoro is—~ 


“Nolthor joy nor love nor light, 
Nor ooitainty nor poaoo nor bopo for pain, 
And we aro horo ag on a darkling plain, 
Awopt with confused nlarm of struggle and ght, 
Whoro ignorant armioa dlaah by nigh.” 


It is God wo ayo scoking for; tho othor world, 
which alone can give reality Lo this, Mono can invost 
duty with onduxing moaning, can find for bonoficonce 
as corlain volug.for knowledgo an oxdored place, and 
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flash upon tho shows of carthly beauty somo hint at 
loast of the otornal lovolinoss. Men bid us limit 
our aims and hopes to this life, and tum from 
tho dazzling mirage of tho othor, Oux answer is 
that we cannot, Wo may try, wy hard, try—as a 
ynco—for gonorations, for conturios; bub we cannot 
do it, God is calling us. 

Jn all ages Ho calls mon to thoir home. More 
than ever aro the signs of His call apparent in 
tho vostloss, childish, pathotically onger world in 
whioh we live, “For hore wo havo no continuing 
oily, bub wo sook one to como,” It is not so much 
impious or sinful to sock to chain to oarth beings 
born to givo gladnoss to angels, or to troal as things 
of this world only spirits who may be tho frionds 
of God, as it is futile, It is impossible, It may 
not bo. “For God croated man to bo immortal, and 
mado him an imago of His own oternity.” 


THE NEED OF AUTHORITY: IN 
THE CHURCH? 


“Hood My sheop."—S2, JOHN xxi, 


We ontor this ovoning upon tho Fostival of St, 
Potor, tho xpostle to whom this cathedral church 
is dodionted. It is nob unfitting that tho placo 
which has boon so intimatoly associatod wilh tho 
fortunos of tho English Church, which broathes in 
tho dignity of ils vonorablo aislos tho vory spirit 
of our national Christianity, should own as patron 
that ohoson and pra-ominonté apostle to whom was 
firsl givon tho groat commission to teach and to 
rule, At such & momenb and in euch a yoar as 
this—with tho ochoos of tho groat congross still 
in ow oms—il sooms a duty, and indood almost 
a nocossily, that wo should strive to gathor up and 
orystalliso our notions of authority, and to oxpross 
that mingling of liborty with ordor which a groat 
prolato onco doolared to be tho distinctive note of 
our branch of tho Church Catholic, 

For the words of my text have proved the contro 
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of many conflicts, and thoy aro still omployed to 
juslify the claims of tho Roman Patriarch to be 
absoluto monarch of all Christians, At this stage, 
howoyor, and in this placo, it can hardly bo nood« 
ful to xopudiato afrosh thoso notions of illimitable, 
inalienable dominion in the Church, of political 
supremacy ovor tho State, or of doctrinal infalli- 
bility, of which tho world has hoard already too muah, 
At least T shall not to-night re-arguo that old cause, 
Tt is onough that wo avo here, Wo stand as a 
Church to witness that Romanism is not Catholicity, 
that the absorption of all powor by ono porson is tho 
worst form of individualism, that national and par 
ticular Churches aro no more accidents, but have ns 
Ohurohes 2 placo in tho wholo body; that they havo 
a distinct and real lif, or as we say now, & mind and 
a will of thoi own, though always as sharing with 
others tho ordor, tho erced, and tho sacramonts 
common, to all, Wo stand, in brief, for the social 
and foderal idoa in tho Church against a doctrine 
which is os autocratic as a Caliphato, and (in tho 
long run) as subjective as that of Luthor or Colvin, 
That is tho issuo botweon Ungland and Rome, betwoon. 
tho Catholic viow ond the Uliramontano, Attempts 
aro many to oxplain away this concoption, and in some 
form or othor bo deny the voality and moaning of our 
English horitago. But they will not onduve. For 
the forces of lifo avo against thom, tho tnditions and 
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history of the English nation as well as tho Church 
will intorpogo an impassable barrior ; Englishmen may 
concoivably recognise too littl, thoy will novar ro- 
odgniso too much, of the claims and powors of other * 
branches of the Church. The individuality of our 
Church is a real thing, end wo are nob likely to lose 
it so long as tho Chw'ch oxists. 

But it is tho individuality of a Churoh or com- 
munity thab is ours, not tho unyogulated freedom 
of moro porsonal capricoe Wo stand, as I said, 
agninst tho tyranny, thoorotic oven moro than 
praotioal, of Romo, but wo sland no luss sbrongly, 
no losa diatinotly, against tho anarchy and indis- 
oiplino of » moroly subjective religion, It hag boon 
siid that on Tnglishman always realisos himsoll ng 
a momber of a group, school, or colloge, a rogimont 
or & union, & soct or a party, whilo the French. 
man (oxcopl his momborship of tho Stato) is rathar 
Soon as A soparato isolatod individual, This is truo. 
But it is a truth which noods omphasising a gront 
doal moro than ia nlways tho cago in rogard to ou 
Churohmanship, No more in our roligion than in 
any othor part of lifo (indood a groat donk logs) can 
wo livo to oursolyes alono, ‘Wo aro mombors of 
a society, a followship; to that socioly wo owe 
allogianoo, and it has ovor us—so long as we 
rensin its mombors—authority, powor, Wo can 
lonve it if wo plonso; but if wo do nob, wo aro not 
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at our own ploasuro as to obeying its rules or 
sharing its faith, 

Becauso wo deny tho authority of tho Popo in 
its doveloped form, wo are not thorofore to dony all 
authority in tho Churoh, or bo suppose that to the 
enlightoncd modorn man tho claims of his Church 
shall mean little in doctrino and nothing in dis- 
cipline, snvo and in go for as ho finds it moro 
conveniontl to worship in company wilh his follows, 
Yot this is tho clamouy of the hour, “To us eccle- 
siastical disoiplino has consed to bo evon an im- 
portinonce,” says ono writer with a sneor. “Tho 
religions of authority axo decaying, to be supplantod 
inovilably by tho roligion of tho spirit,” says an- 
other, Books pour from tho pressos of England 
and Amorica which roilerate this notion, Difforing 
in many things thoy commonly agree in this, that 
tho writors ropudiato tho Church and tho oreeds, 
and toll us ench his own view—not of what the 
Chuistion frith is, but of what he would liko it to be, 

Thoy would bo right if all thoy moant wero that 
fnith is givon for life rathor than thoorising, that 
God’s royolation toachos us of oursolvos no losa than 
of Him, that, so far from boing alion and oxtornal, 
or moroly imposed, it finds its vorification in our 
mosb inward oxporionco; for “in Tim wo livo and 
movo and havo our boing.” Religion is ossontially 
personal. The appeal of tho Orucifiod comos with 
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frosh poignancy to ovory sinner, ‘ho hopo of tho 
Rosurroction uplifis with now joy ovory sufforor, 

But fay moro than this is claimed by writors of 
tho vchool or sohools 1 am disoussing, Thoy would 
Wont oroods and Churchos as at bost wtilitios, at 
worst oncumbrancos, Man's intercourse with Cod, 
it ia said, iy dirool, All tho olaborato systom of 
doctrine and ritual and sroramonty, all tho paraphor. 
ualia of ecclesinsticism, aro indocd paraphornalia ; 
they avo nothing compared with tho immediate 
vision of God or with tho knowlodgo givon us hy 
ronson an consgionco. So fay as tho vision is im~ 
modinto and tho knowledge diroot this may bo truo, 
But roasoning is not an immediate provoss; and Lor 
mioxt of us knowledge of God does, na a frot (nob 
as theory), come modiated by friond and toucher, 
through family and Church, through human lovo 
and earthly agonics, wo “mont, and that hardly, to 
olornal life.” As somobody snid, ib would bo tuor 
to assorl that all things and porsons aro mediators 
—<achoolmastors—to lead mon to God, thau that 
nono ava, Obthorwiso ib could mako little difforence 
whethor wo had howd of the namo of Josus or no. 

The olaim of the Church to authority rosis upon 
two principlos—~tho social naturo of man and tho 
lordship of Christ, As Christinns we aro disoiplos, 
pupils, learnors, and we owo loyally to our teacher; 
ancl we are also Churchmon, mombers of a followship, 
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inhoritors of a kingdom, and owo allegiances to tho 
groat community whoso lifo wo share, Through the 
Church wo becomo “ heirs of all tho agos,” and ontor 
into tho wholo religious oxporionco of tho race, To 
attomps lo do without il, to throw it off as usoloss, 
is ag idlo and as wrong as ib is to hide our talont in 
a napkin, and loavo mon unenrichod by tho special 
gilts of our day and gonoration, It would bo analo- 
gous in politics for an Englishman to strive to forgot 
tho story of his race and gtart as though ho wero a 
Kamschatkan, Wo oannot, if wo would, ropudinte 
tho past; wo ought not, though we might, lonvo our 
horitage untransformod—vathor, liko a wiso house- 
holdor, wo shall bring forth from our troasure-house 
things now and old. 

Ohristianity is in its essence social. Whatever 
olso the dootwine of tho Trinily means, it means 
this—that God is Ilimsolf o fellowship; and we, His 
Church on oarth, avo to oxpross, as best wo may, 
that civino harmony. If God is love and wo ought 
also to love ono anothor, socicty—ie, » Church—is 
of tho vory foundation of our roligion, and socioly 
implics authority, submitting ourselves ono to 
another with mutual forboaranco, distinctions bo- 
tween “somo prophots, somo apostles, somo pastors 
and tonachors,’ Road the Acts of the Apostles, the 
Upistles of St, Paul and Rt. Potor, the Apooalypse of 
St. John, our Lord’s own words abgut the kingdom, 
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and you will soe how impossible is tho notion of 
roligion as x puroly porsonal and private thing, how 
it is intortwinod with notions of common life, common 
faith, common worship—ay, with government and 
subjoction, If thon Christinnity bo a sovioty, if its 
ond ig to onduro, and its meaning not bo be 
oblitoratad, ib must have within it organs and officors, 
must issuo rulo and disoiplino, must fomnulato its 
basis of union in boliof ‘ho claim to dispongo with 
authority in religion is at bottom tho self-assortion 
of personal pride, of the solf-ountyed and self-sufi- 
ciont individual, tuo often tho idonl of modorn culture, 
whoso gift seoms rathor 6o mako a ovitic chan woman, 

But this is not all, Thoso who repudiate all 
Church authority cannot in tho long run maintain 
that of Christ, 1t is futilo to dooclaro that by our 
own unnided rofloction on lifo or by a sort of intuition 
—this is apparontly tho moans—wo can arrive at the 
wondor of tho inoarnation or at tho tondornoss of 
tho Atonomont Wo cannot. But wo onn, if wo 
will, oviseorato the iniraclo of ils wondor; wo can 
allonuate tho Atonomont into, somo morely natural 
process if wo apply our ingenuity to auch an ond; 
though tho ideas havo to be “givon” before wo oan 
roduco oven tho value of tho gift. Moro than this; 
contemptuous of all Church authority—2.c, of tho 
accumulated wisdom of tho saints and sagos of God 
—Wo avo corlain,lo bo orilioal of Christ; wo shall 
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agroo with Tim when wo liko, and disngroo whon Ho 
is diMfoult. Wo shall dogrado Tim from our Mastor 
into x sorvant; wo shall sit in judgmont on Iiis 
lonching, sift ITis nota and words, ad ignoro EHia 
olaims— for they aro claims—to rulo, 

Thoro is no way out of tho dilomma, You orannol 
Acoopt Christ as Mastor and bo as though you had 
not accopled Him, You must think difforontly, will 
differontly, act (or ab least try to act) difforontly— 
bocause Ho is your Lord. ow ofton wo uso thoso 
words as though they moant a title and not a clain, 
In briof, you surrondor to tho prinoiplo of authority 
the momont you say “Jesus is Lord,” and nothing 
can mako you your own master aftor that, 

Truo, this lordship brings the wuest {roodom, and 
in tho long run is oxprossivo of your inner golf. 
Bub it does not soom so at tho timo any moro than 
tho first torm at school rovonls tho froadom which 
will bo yours whon you havo loarnt tho fruits of 
its discipline, or than tho first trial to tke an oar 
in a boat scoms natural or oasy, It is only by trust- 
ing tho “conch,” whothor in boats or loarning, that 
you loan in timo what froodom of musdlo or brain 
om moan; only by submitting yoursolf to the 
common lifo, which is your inhoritanco, to family 
or school training, orn you bocomo in timo “frvo 
of tho lollowship.” von so it iy only by humility, 
by submitting, by hailing Christ ns Master, by aeaopt- 
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ing our own limitations and weaknoss and recognis- 
ing the wisdom and grace committed lo tho gront 
sodioty wo owl tho Church—so, and only so, alter 
strugglo and agony, oan wo enter ab last into tho 
“ glorious liborty of the children of God.” 


NOT PEACK BUT A SWORD! 
“TJ oamea nob to send peace, bub a aword.”—Su. Maun. x, 34, 


Nor ponco but a sword, What words from Him, 
tho mock and gontlo! How shockod His hoarors 
must have boon—Josus was always shocking people. 
Thoy had witnossod His daily kindness, His rave 
and boautiful courtesy, Thoy had seon Him bless 
Titulo children, inking thom into Tis arms, ‘hey 
had soon His wondorful curos, had nonrly all of 
thom, doubtloss, had somo kindyed or friond holped 
by Him; tondorness and sympathy and quict love 
thoy could all discern, But whore was the sword 
in tho gracious words and acis? Whoro was thore 
a word of soverily or slrifo—unless quilo ocen- 
sionally whon tho Phariscos provokod Him, or 
somo hardnoss of the solfish rich stung Him into 
denunciation? Ifo was not oven as John tho 
Baptist, an ascotio, sovoro and aloof, Io did not 
digdain the common haunts of men; Ho could take 
part in thoir social pleasures, onting and drinking 
like any one olse, As thoy saw Him going about 

1 Preaghad at Cambridge hofore the University Church Soolaty, 


May 18, 1008, 
a 16 a 
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doing good, and felt how sweetly abiuncd Tis 
nature was to Gol, thoy must have oxpootod grout 
miracles of concord to bo wrought by His help, 
That influoncs, they thought, would bring poaco * 
whore thoro had boon alrifo, joy for pain, tho 
garmont of praiso for tho spirit of heaviness, 

So they hoped, And thon how all this is dashed 
by those words—nol peace but a sword, I am nob 
gol to unite but to divide; to omphasiso the dif 
forenco betwwoon thoso who follow my call and 
those who do not. And so it proved, The feith 
of Chuist, if ib has added immeasurably to our 
sloros of love and devotion, has also dooponed the 
fires of hatrod, and mado solfishnoss moro dolibarate, 
Evon insido Tis own fold, what bibtor and piorcing 
hatyed has como from imero differences of view— 
for doopor and sharpor cutting than any bofore, 
Wo wilnoss in history, nob only tho pationoo of 
martyrs, but the strongth of porsvoutors; gromor 
saints and livos of wonder and love, bub also 
woud sind and fw uglior, [Tt i# a common taunt * 
against Christians thot thoir belief in the Prince 
of Poavo hay manilostod itself in iimmmerablo and. 
bloody wars, that moro divisions huve hoon aroused 
consorning tho “name of ow salvation” than for 
any obhor watchword, Christ camo to proach for- 
givoness and ponea, and His saints havo ted mon, 
to battle, This taunt is ruc, Nox can we answer 
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it ontiroly in the commonplace retort, Men say 
that it is because Christ’s toaching has been so 
alrangoly misconcoived, bocauso under Ilis namo 
mon havo ofton disguised thoir own worst passions, 
hatrod,»and orucliy, and prido of race All this 
may bo and has boon; but it givos but a partial 
answor, 

Tho truth is that Christ’s call, being more abso- 
luto, moro enthralling than any othor worship or 
gorvico, makes moro difforonco than any other, digs 
dooper lines of division, Inovitably and naturally 
i¢ means a groator offorl to acknowlodgo tho call; 
% moro vivid and piercing discipline to pursue 
ib; a standard of boliof and action, distinct and 
soparating, 

If Josus bo what Ife is said to bo; if tho Car 
pontor of Nazaroth is not meroly the toacher and 
friond of man, but tho Only-bogotten Son of God; 
if by o saorifico uniquo and inoxplicablo To has 
cloangod us from tho guilt and powor of sin; if 
Unt Cross is to bo our ideal and our glory, not 
ot burdon and our shamo, thon wo as Christians 
mo moving in a difforont world from our follow- 
mon. Wo have boforo ua a faith and an aim liko 
obhors, in that thoy, too, havo faiths and sims, but 
far more unlike than like them. And we musb 
bo ag strangors and sojournors among thoso who 
do nob bow their kneo to that lono Figure with 
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ita strango pioroing crown, Nor shall wo hont that 
compolling call, and not bo ax though wo hoard nob, 
without cost and saorifico, without bitlornoss and 
agony. Our own hearts, too, will bo pierced by a 
sword. e 

T want for a little to draw your thoughts to ono 
or two ways in which this truth oxhibits itsoll 
First of all, tho uth holds for tho intolloctual 
sphoxo, Christ's claims aro tromondous and start. 
ling, Thoy onnnot bo roconoiled with any ordinary 
stendards or mothods. Many olomonts doubtless 
vombine to mako a Christian; but faith---bumning, 
living Jaith—is tho one indisponseble basis. When 
Wo way upon oarth, Ie always demanded faith 
hofore Ifo could offech anything, Woe aro told 
that in ono placo “Ifo did not many mighty works 
thoro because of thoir unbeliof” As ow adver. 
sovios novor tiro of tolling us, Wis Rison Body 
appoarod to nono but boliovors, Christ oomes to 
us domanding that wo shall boliovo, J don’t say 
without ovidlonco or against it, but pon ovitonoo 
thal ia not conclusive apart fom faith; that IZo, 
tho Babe of Bothlchom, is vory God; so that, as 
one advorsary puts il, pooplo make a pol namo 
of Him who mado tho stars and tho tigor; that 
He was born in a slango way; and aftor living 
for a timo, ay any ordinary boy or young man, 
atarlled hia couatrymen with a xeric of unhoard- 
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of wonders; was oxeouted by an coclosinstical cabal ; 
roso again by a process of which we know nothing; 
that Ifo still livos as man, no loss than as God, 
and in tho sacramont of Ilis ordaining givos us 
His flesh to eat and Ilis blood to drink in a 
mystory, wonderful and unspeakable, 

Now, whothor this bo true or false, no ingonuity 
can mako it moroly one religion a little botter than 
many othors, bul essentially tho same. SUill less can 
it bo sophisticated into x more systom of philosophy. 
Tho faith of Christ is o thing uniquo and strange, 
At all limos—and at no timo more than tho presont 
—wo aro being Lompted to do this, tempted to try 
ond beat Christianity as fundamentally the same as 
athor aystoms, worked out by obhor methods, resting 
on other foundations. In truth, it is tho rosom- 
blanoos that are superficial; tho differences aro 
vilel, Somobody has said, Any one can believe 
that Josus was @ god—what is so hard to oredit 
is that Wo who hung upon tho cross was the 
(od. That is what you aro asked as Christians to 
boliove, 

And it is tho sword, gliltering but foarful. Ib 
must oub your lifo away from the standards of this 
world, away from its thought and its measures, no 
loss than its nims and hopes. Ilard and bitter is 
the separation; and you will bo partod from many 
groat and noble mon, some povhaps your own 
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toachors, who oan ascopt about Josus ovorything 
but tho ono thing noodlul, Tho Christian faith, 
if neceptod, drives a» wodge botwoon its own adho- 
ronts and tho disoiplos of every other philosophy 
or religion, however lofty or sonring, And thoy 
will nob soo this; thoy will toll you that ronlly 
your viows and thoirs aro tho samo thing, and 
only diffor in words, which, if only you woro o 
little moro highly trained, you would undorstand. 
Eyon among Christ’s nominal sorvants, thero aro 
mony who think o little goodwill is all that is 
nooded to bridge the gulf—a lithe nminbilily ond 
mutual oxplanation, 1 moro caroful uso of phragos, 
would soon accommodate Christianity to fashion- 
blo modos of sporking and thinking, and destroy 
all onuaos of provocation, So they would, Bul 
they would costroy nlgo its ono inalicnablo atlead- 
tion; that of boing tho romance among religions 
a wondor, and x homby, and a torror-—no cull and 
drab sysloma of thought, no muro symbolis idonlism, 

Tho samo thing is Wruo in practice, Jesus cumo, 
as hag boon said, bo uffoot a “transvaluntion of all 
yaluos”; bo mako all things now—n now hoavon 
ond a now carbh. Tho pupils of Josus havo learnt 
to pub o difforond price upon all tho waros this 
world oan offor. Above all, He tonchos us to pub 


. differont value on ourselves and our own liyos. 


He teaches us to valuo as little or nothing tho 


¢ 
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goods of this world; what shall it profit » man 
if ho gain tho whole world and logo his own soul? 
Ifo tolls us Uhat if wo will not tako up tho Cross 
wo adaunol bo His disoiplos. Solf-donial is not an 
aogideyt, unfashionablo, but inovilable, it is the vory 
ossonco of IJis sorvioe, It is a mookory Lo say wo 
oan live as though this wero truo and be as othor 
mon aro, seve for a fow unimportant differences 
Evon tho most oarnost of our advorsnrios aro be- 
ginning (o dorido Christinn chastity—a hard thing 
onough—p vorilablo sword (a8 you woll know), ovon 
to those who know ib is God’s will—impossiblo to 
those who do nol. 

Moro than this, Christ domands a humility which 
is foolishnoss to the world, A lile of ponitence, of 
confessing our sins, of childliko trust and childlike 
simplicity is tho vory antipodes of what tho modorn 
man scoms to dosire, More than ovor is Christian 
humility anathoma to tho world, Moro than ever 
ave mon proforring “tho Just of tho flosh, tho lust . 
of tho oyos, tho prido of life” not moroly ns 
ploasant and convoniont in practice, but voritably 
ng Gods to worship, Bo yoursolf, thoy toll us; bo 
a man, Havo dono with tho vain imngo of re- 
nunoiation and agony with a penitonce fil only 
for priosig_ and women, 


“With this futile mossago to a beaten race 
Under the hoel of Rome.” 
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Or again—- 


" By Thy Nanto that in holl-Mio waa wiliton and brane at tho 


point of tho sword, 
hou at broken, O Lo, hou mb oken, Lhy death is upon 


Thao, O Lod. 
And tho lovo-song of carth as Thou divst rosounds through tho 


wind of har wings, 
Gloy to man in tho highest, man fs tho mastor of things,” 

Mon havo, for tho most part, dono with lamonting 
thoir lost faith, Sontimental tears ovor tho happy, 
simplo Christendom of their [others mo a thing of 
tho past, ‘Thoy are proclaiming now thoir contempt 
fov Christ's charactor, and thoir disgust ab tho vory 
namo of lovo, 

Scorn and hatred, difforenco nnd division, must bo 
moro than evor our lot, if wo would bo tho followors 
of Christ in theso days. Convontional religion and 
polite unboliof aro gono fox over, You oannot live 
as comfortably if you avo a Christian, as if you are 
nol—gso do not try. Ponitenco alono is a sword to 
ploroo tho hoart, Nothing blinds to feults liko solfish- 
nes. Worldlinoss, in all its forms, is liko a cushion 
round tho soul, but Christ avisos to holp ua to know 
ourselves, ‘Tho word of Cod is sharpor than a two. 
edged sword piorcing, and tho dividing asunder of 
soul and spivil, of joints and marrow, and a discomor 
of the thoughts and intonts of tho hoart.” If you 
want © comfortablo and pleasing oxistonos, don’t, I 
bog of you, don't try to be a Christian, 
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Tor wo must face tho fnots, and not shirk them, 
Christ did oomo not to send ponco but a sword. 
Thoro is no uso our trying lo live or think, as 
though it mado only a suporficinl differonco whether 
wo onl ourselves Christians or no, If you servo 
Ohvist, Ifo will be content with nothing less than 
tho wholo of you. ‘The servioo moans taking up 
tho Cross; boing hard whore others find it onsy, 
being regardod by somo as unintolligent, by others 
as bigotod, by othors as uncharilable—for Christ's 
lordship is intolorant. Wo avo [lis sworn mon and 
owo Ilim “lifo and limb and carthly worship” and 
sorvico against all othor lords; and we cannot reduce 
our faith into mere commonplace morals or rospoct- 
able citizenship, Whatovor Christianity is, or is 
nol, it is nob commonplace or rospectable, and good 
sonso always condemns it, IL is nob to ploasant 
days, and woll-(ashioned livos, and sholtored poace 
that Christ summons you, but to tears and the splen- 
dour of sacrifice, and tho height and depth of lives 
lived in warfare, a world of wondor and of joy, but 
of anguish and agony, Riot paints o oily red, 
roligion dyos tho whole world purple. 

Lot us live, thon, as Christ’s servants undor no 
dolusive droams; for lifo will not bo onsier, but 
harder, infinitoly hardor if you are to bo Tis 
soldiors against sin, tho world, and the dovil. Em. 
bravo if you will tho bannor of Lovo, Lovo flaming, 
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intolorant, yovolution incarnato. Follow Christ to 
joy and to worship, to oxullation and to agony. 
Bub novor for an hour or an instant, novor forgot 
—it is nob poaco, but e sword that you boar and 
wiold, 


LITTLE CHIT.DREN! 


‘t Hxaopt yo be converted, aud become ng Httle olilldven, ye slat 
not ontor into the kingdom,"—-Su, Mary, xvili. 8. 


WELL as wo know thoso words, wo do not know 
them woll onough. Yet tho oall to be children is 
Chris's supromo call, Failuro to moot it was tho 
onrdinal sin of tho rospoctablo roligions peoplo of 
that day, £6 was bocauso thoy would not bow thom- 
solves, could not be anything but grown mon before 
God, that Ho told thom that many should come from 
tho oast and the west and sit down with Abraham and 
Ivano and Jacob, and tho childvon of the kingdom be 
left in daxknoss without. Tho offonco of tho Cross 
lios just in this—its simplicity. It is not because 
tho faith is hard that mon dospiso it, but hooauso 
it is onsy. Ib is hard, but boliovors fool most of 
that, What ropols pooplo is its direct sppoal—ils 
command to us to shako off the paraphornalia of 
sophistry with which wo lovo to onvolop our life. 
Ono critic attacks us for worshipping tho symbol 
of an oxocution, for making a Cross tho orisis of all 
history, Ilow silly to make of that vulgar oosurronce 


1 Pronched in Si. Paul's Onthedral, Sept. 27, 1008, 
165 
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—tho murdor of a harmloss prophol~tho ono groat 
{nol, the suprome gift of God to mon! We shall 
novor, he tolls us, mako Christianity modorn and 
offostive until wo got rid of this ridiculous omphasia 
on tho Orucifixion and pub tho Cross in ils propor 
placo, And so throughout, low trivinl the sprink. 
ling of unconscious babica wilh a lite wator! And 
there, mon avo askod to boliovo, bogins the spiritual 
lifo, ILow slight » bond it is to rocoive in common 
alittle broad and wine! Yot wo aro to say thot in 
that sacramont God givos us Iimeolf, and we aro in 
touch with the hont of things, Clow supremely 
ridiculous! ‘fho groat God, "Who mado tho stars 
and tho tigor,” oan nover bo working in so moan 
a fashion, Saoramontal doctrine is prolly and 
usoful for childvon—~but that is all, Thet da all, 
Wo are childven whore God is concorned, Wo do 
nob nood Ohrist to tonch us tho majesty of things, 
and tho aublimitics of tho alarry honvony, All oon 
atinivo tho splendour of tho sunset on tho roso. 
orownod hills, ox bow bofore tho glory of a Shwlo- 
spoare or » Nowton. But Christ nlono oan consocrato 
tho trivinl and give distinotion to commanyplace 
things, Not tho grontnoss of tho groat, but tho 
greainoss of tho little—tho worth of tho lily and 
tho mangor, the infinite valuo of tho poor and 
tho publican; that is the mostago of Josus, His 
mossago and our hopo. 
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For it is wo, tho poor and sinful, to whom Ho coos 
suoh honour, calling us Irionds, ond raising us to 
His Tovol, Raising, but on ono condition, Firat, wo 
must be lowered, Evon Utomal Lovo must “stoop 
bo congaor.” We must vopont, and bo like childron, 
How oasy and simplo it is for » child to ropont— 
how Dbittor for us! Tho truth is wo aro afraid— 
afraid (o repont lost lovo and faith should carry 
us wo know not whore, Wo cover oursolvos with 
many wrappings of position, calling, philosophy, just 
beoauso wo are cowards, and daro not froo ow- 
solvos, Tall the probloms we think go dark, half tho 
dilioulties wo multiply so proudly, take their origin 
in this, We davo not bo alona, “I wag afraid and 
hid myaoll, bocauso I was naked,” 

And yot tho natural lino is that of Christ—-to 
fool sorry liko e child, humblo liko a small school. 
boy who knows ho is at tho bottom. ‘Chis is all 
wo can do, whon the facts stream in upon us, This, 
abovo all olso, divides us from tho world, Wo do, 
they do not, think ropontanco and humility a duty. 
Ow: onomics toll us that wo aro nob botter than thoy 
aro, and ofton worgo, Alas! wo know it, Tt is bo- 
cause wo mo bad thab wo want to touch tho hom 
of Tlis garmont, not because wo aro good, Many 
who do not own Christ's call ovorlop us in courage 
and porseveranco, Wo wish wo were like them, but 
wo ave nol. Wo havo no power of ourselves to help 
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civselves, and oannot got on at all bub by God's 
grace, And cyon thon wo movo slowly, and fall 
o ofton. Again and again wo inust knool in pont 
tondo, and woop like St, Potor, Yo this, moro than 
anything olso, makos us what wo aro—weak and 
untrustworthy, but veal and affectionate childyon 
of God. Wo do—and othors do not--foel the duty 
of boing humblo and confossing our faults liko 
childvon, And liko thom, wo aro nob to touble 
at tho contempt of othors, or whon they laugh at 
us They do laugh, Tho man who cries Abba 
Fathor, who bows his head in conforsion, has a 
difforont idoal from those who do not, and to snioh 
ho gooma absurd and woak, bolow tho dignity of 
educated modern man, Quilo right. Thoro is 
something wrong boul your religion when tho 
world does nob think ib silly, 

But though it bogins with humbled griof, ro- 
ponianco does nob ond thore. ‘Tho vhild who says 
ho is sorry always adds, J try und never do, it 
again. That faith in the fatare, even more than 
the griof, is the note of the Christian. Io believer, 
tho world doos nob boligve, Urat with God's halp 
ho may become bottler, or a certain number of 
yours, say lwonty-livo, wo take ib for granted (hat 
not only montatly but morally and spiritually a 
boy or man may chango, Aftor that wo Inbol thom, 
put thoir characigrs inlo pigcon-holos, and oxpoot 


LITTLE, OHILDREN - 159 


ouy rough classifications to bo oternal, But Christ 
onghes the opposite of all this—the whole sacra- 
montal system of the Church implics a boliof in roal 
progress, in gonuine powor of amondmont, Tho 
world laughs at this optimism, and wo too find it 
hard to arodil, unloss of sot will wo romain of tho 
ohil@’s mind with faith undimmod by tho clouds 
of apponranco. 

That is tho essonce of it all, Tor tho child’s re- 
pontanco and tho child's amondment wo noed tho 
inoxhaustible faith of childhood, its infinito and 
inolionable romance, Tho faith of a Christian, that 
faith wo havo agrocd to call child-liko, is at onoo 
the crown and tho basis of all his offorts, their goal 
and thoir glarting-point, It is tho inward “ponco 
at homo” amid tho outor conflicts of will and iv 
oumstando, That which springs up naturally in 
human ohildhood is for us tho supromo gifl, a 
graco to bo sought with prayor—this f{nith, that 
in at tho root of tho caroless gludness of children, 
fund of tho oaso and buoysney of saints ko 
St, Francis—this faith, so uplifting, so hard to win, 
yot #o Gasontial, For without it whore aro wo? 
Whothor wo look at tho prospoots of tho Church 
oy our own lifo, probability, rational caloulation, 
* gommmon sense are all ranged on tho cynic’s sido, 

Poople talk of tho Church in dangor—tho Church 
is always in dangor; tho miracly js not in hor woul 
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noss, but in hor oxistonoo, Tho botting ia always 
in fovour of the dovil. LL was not human chance, 
but God’s graco, that gave Lo tho oarly Ohuroh ils 
victory ovor the most imposing civilisation and the 
atvongost government tho world has known. It is 
only ag wo throw oursolyos on God that wo shall 
cortainly conquor—for “of ourselves wo have no 
powor to holp oursolvos.” Yot with that aid victory 
is not moroly likely, but corbain, “For God hath 
chosen tho foolish things of the world to confound 
tho wiso; nnd God hath chosen the woale things of 
tho world to confound tho things which aro mighty ; 
and bavo things of tho world, and things whioh are 
despised, hath God choson, you, and things which 
aro nol, bo bring to nought things that aro; that 
no flosh should glory in His prosonco,” 
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THE NEW THEOLOGY AND 
BISIIOP BUTLER? 


Lun apparition of tho Now Thoology is intorosting 
in various aspocts, and I do not think that ib ean 
bo dismissed with contompt, Tho arroganco and 
suporficial smartnoss of Mr, Campboll’s woll-advor- 
tised work, doubtloss, conduco to this viow, and lend 
to our imagining that thoro is “nothing in tho movo- 
mont;” bul this is grontly lo misconcoive tho situn- 
tion, and to undorrato tho importanco of oortain 
pormanont Lendoneies in the human mind, 

Tho Now Thoology is really but a roorudosconco 
of “natural roligion” in a Christianisod form, ox- 
prossod andor the conditions of pantheistic mbhor 
than doistio assumptions, As such it is certain, 
whothor within tho Church. or withoul, lo oxoreise a 
poworlul attraction upon tho minds of the cultivated 
oy somi-oullivatod “masses,” lor it will never apport 
to tho uneiucatod or to tho multitude. Bab wo 

1 Tho Charch Vines, Sept. 27, 1007 
1 , 2 L 
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havo to faco tho fast that thoro oxists, und has ox- 
istod for a Jong whilo, n vory Inyo olnss of peoplo, 
ramoved by position art waining from tho grossor 
ovils of life, of which thoy know only by hoursny, 
inuorostod in roligious Lopies nnd desivous of finding 
somo iden with which they oun square thoi: intol- 
luotual convictions or assumptions, Indoor, for two 
hundred yours tho great diseussion betwoon Chiia- 
tinnity and its oppononts has boon carviad on within 
this channed cirelo, Nearly nll apologists malo tho 
assumption that thoy opponents aro equuly disin« 
Lovontod with bhomselyos, and equally certain of the 
miuain dietetes of consgionce, if net af eread, Conso- 
quontly, the condition sine qué aor for Ohvistinnity, 
man’s need of redymption, is apb to bo ignored or 
thrust nsido by apologists, oxcopt tho vulgw sort 
who argno that unholiof is never tho rosult of any- 
thing but moral turpitude, Granted, however, the 
hypothosis that the groasor sing aro nob actualy 
in quostion, and that mon in gonoral dosivo wv high 
othionl standard, tho ableaction of mutural religion 
in somo form oy other will always bo invesistiblo for 
many, perhaps Uho majority, of oultivatel mon, ‘bo 
tham tho olaina of n human Chitist are quite auftls 
cient, and tho belief in a noblo ain will in thoir view 
spectlily oradicnto tho relies of sin, which are besides 
being romoved by tho gonoral course of progross, 
An ovolutionary philosophy, manquorading aa a 
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apiritual roligion, givos thom all thoy fool tho need 
of, whilo on tho inlolleotualiat assumptions tho objac- 
tions 0 the Christinn faith must always appoar vory 
nonrly insuporablo, At loast thoy mako it casior to 
“intorprol” than to acoopt tho croods. It is only 
tho individual's passionato insistonco that ho mast 
bo rodoomod, that carrios him boyond tho ordinary 
assumptions of idoalism, to a beliof in a personal 
Saviour, in tho Church, tho Cross, and tho Saora~ 
monts, “Iam not como to call tho rightcous, but 
sinnors to repontands,” is x maxim to bo romom- 
horod: by tho apologist, no loss than by tho mission 
proachoy, Unfortunately tho academic atmosphoro 
which surrounds tho formor is apt to mako him 
forgot what his comparatively dospiscd practical 
brothor has had bunt in upon him by his daily 
work. (A notable oxcoption is Dr, Bussell’s rocent 
Bampton Lootures.) 

Horo, howovor, what I dosiro moro ospocially to 
insish upon is bho interest of the now movomont in 
dhowing us tho inadequacy of tho famous argument 
of tho “Analogy.” It is gonorally supposed that as 
Mm arqunentum ad honvinem tho “ Analogy” is inre- 
fyagablo. Butlor’s thosis was that probablo ovidonco 
waa wll Lhat could bo expected in favour of n religion 
and that this was sufficiont, In this ho probably 
did permanont work, although it is work which 
constantly noods ronowing; for prople in whom the 


164 APPENDIX 


intollootualist attitude is strongly marked avo always 
domanding moro in tho way of external ovidendo 
than can possibly bo scoured; and aro at this 
momont striving to substiluto a purely outward 
historionl cortitudo for faith, Thoy have giton mp 
tho old idon of domonstxating Christianity, but much 
of modern ovitioiam sooms to preeeed from the 
notion that it will sometime be possible to gat all 
odusntcd men to accopt tho samo aggount of tho 
Gospol narratives, apart from their plelosuphio and 
religions prepossessions ; wnt this will nover bo tho 
onso, in doaling with professolly ubomnal narratives, 
oven if it bo so (though that is vory doubtful) in 
thor ansea. 
Butler, as is woll known, wont on to arguo that the 
- natural religion of tho Doists was oqunlly opon to 
objection with Christinnity; and that olthor thoy 
must go baok or go forward. Roughly spoaking, hia 
dilomma was accopted in tho ninotoonth gontury, 
and. tho majority of oduoatud mon wore oithor 
Christinns ox ngnostios, and abbomptod no longer to 
dwoll in a halfway hous, Now it is tho wonk point 
of this position, accopted, bo it romomborad, by tho 
foos no’ loss than tho frionds of orthodoxy, that. is 
tho eal ground of the attaek made upon our 
position in favour of o transformed edition of 
“Christianity not Mysterious.” Butler. waa quite 
vight in urging that mystery was inhoront in ou 
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oxporionce and that Christianity did not introduce 
is; that natural religion did nat romove it; and that 
many of the dillloultios which disturbed tho Christian 
were found in an oqual or ineroascd dogroe in the 
aystom of tho Doists, Tam not suro that Builor's 
own language goes. furthor than this, bub in tho 
gonoral intorprotation ho has boon thought to mean 
moro, Ilia book is takon alike by frionds and foes 
OX AN argumont to show that the difficulties of 
natural roligion are not merely tho sume as those of 
naturo, but tho samo as thogo of “rovolation,” and 
that nobody who has found it possible to accopt the 
ono ought to havo any roasonablo trouble about 
reooiving tho othor, Now this is not tho engo, And 
tho fot that it is not tho caso is the great lovorngo 
of the new thoology, Whothor or no natural. ro- . 
ligion in tho form pioposod is roally moro easily 
ovpablo of somothing liko domonstration than Ohris- 
tinnity, T will not inquiro, Poxsonally, I think that 
ib is not, and that it rosts on an equally unsupported: 
sorios of assumptions—-tho assumption that tho 
world is that of modo soiontifig inquiry, But I 
am sure that tho diffoultios of rovenled roligion. axe 
diferent in. many casos from those of natural roli- 
gion; that tho grounds which mako thoso plausible 
make tho othor improbable; and that noithor in 
dogres nor in kind are the two conceptions of lifo at 
all parallol. Jror instance, both, tho charm and tho * 
e s 
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stumbling-block of tho Christian fhith is that it 
worships a definilo hisborical porson—-Ono whoso 
actions upon orth woro subject bo tho samo mothods 
of appraisomont os thoso of any obher varpontor, (Jb 
is amazing how the modorm “snob” will go bo ¢hureh, 
and ignoro this fundamental fact.) Seoondly, Chris- 
linnily by ils wholo idow consecratos a partioulay 
momont in past timo, tho momont (shall wo sny ?) of 
tho Rosurroction; and is thus radically opposed to 
the assumption of tho progressive ovolutionist that 
ovorything is always moving on, though bo what ond 
ho doos nob know. Our faith finds, in faot, an 
otornel moaning in tho particular, tho isolatod, and 
tho oxeoplional, Natural roligion dwolls in a world 
of nbstreations and idons, and owos its strongth to 
this vory faob; it apponls to those porsons to whom 
“gonceplions” aro ovoryLhing and porsons little or 
nothing. It livos and broathes in an atmosphere 
of notions, Aynin, nevaral religion woats the world 
os & “alosod girolo,” abhors tho thought of tho 
“mirculous,” and harpa upon tho unity of Boing, 
riding roughshod with tho Juggornnub-oar of uni~ 
vorgal nolions ovor tho intimate, tho individual, ovor 
the sufforing ond tho sad and tho sin-strivkon. 

The Christin faith doos just tho opposite of all 
this, Ib has tho Nuehtrag of miracles, oxcoptions, 
rovelations, hard to roconcile with the notion of a 
mechanical univorso,pnd the inajosty of law. Bub it 
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wlso ins its advantages, Jt apponls lo tho averayo 
muna desito for “somo voico that wo could trust” 
to “imurmi from tho narrow house.” It ininistors, 
nol to tho lovo of law, but to tho hatred of an iron 
wniformily; Lo tho dosiro of the spirit of man to 
he raised above tho apparontly inoxtricablo web of 
onusos nnd offects in nature, Lo that passion for “ tho 
Boyond” which is loo doop and pormanont ovor to 
bo oradisated by matorialism or oven uttorly de- 
graded by superstition, Natural roligion is primarily 
a philosophy and doals in idoas, ‘Tho Christion faith 
is primarily « living trast and is essontially bound 
up with tho concrete, Snoramontal doctrine—~—ofton 
ignored or thrust aside by tho apologist as only 
concerned with tho intornal content of the roligion— 
is, in fnot, tho diferentia, by which its wholo syston 
may bo discornod., Indeed, ono main reason why 
snoramental doctrine has been, par excellence, the 
suuunbling-blook of tho rationalists is, that it con- 
twins in solution nonly all thoso olomonts in roli- 
gion which the modern world finds it hardest to 
‘gsiznilato. 

Tho Sucrumental System stands for a boliof in 
the conereto prosontmont of otornal truth; for its 
ombodimont in ritual and cult ag in ono form vital 
to inun’s voligious lifo; for tho lasting significance of 
a moment in human history, the death of Josus upon 
tho Cross; for tho consceration of sufforing as tho 
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highost oxprossion of lovo; for tho sovially nuthori- 
tative nature of roligion; for tho dopth of sin, the 
roality of forgivoness, tho possibility of rodomption ; 
{or tho union of God and man through Tim, Who is 
both “vory Cod of vory God,” and yot “manaof tho 
sutbstanco of Lis mother.” 

Now it is just thoso concoptions which aro tho 
suprome difficulty to the minds of mon onraptured 
with tho miraolos of modorn seicnco aud onthralled 
by tho sixon-song of ovolutionary philosophy, Suoh 
minds will accopl an immanont God, provided 
nothing is said to disontanglo Tim from Lis works ; 
thoy can bow beforo tho majosty of etornal law and 
sivivo for somo harmony of onotion which may 
bridgo the gull botavoon thomsolves and tho univorsal 
mind; thoy may ovon go tho longth of suying, “Our 
Fathor,” and, of recognising tho dutics of human 
brothorhood, may strivo for noble and disintorosted 
serviced; this ideal, thoy think, is sufficient to drive 
ow) tho rolics of sin, and thoy dun “movo upward 
working oul tho bows,” nob without offort indeed, 
but with no nood of supornatural assistanco; and 
tho thoology of “grado” is lo thom nob so much 
{also as suporiluous, In somo dogroo this js truo 
for mon with happy Lomporamonts and cultivated 
intoreats and shollorod lives, But Sor tho toiling 
masses, for tho profligate, tho luxurious, ond tho 
scoundrel; for those who aro ruined sby ploasure, 
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and thoso who rnin thomaclves in tho effort to 
aoquire tho morns of it, no such rosowator creed 
oan ovor bo a pospol, [tb is usvleas to tlk to tho 
drunkard or the harlot, to tho man onslavod oithor 
by ptwsion or grood, of tho upward progross of tho 
yico and tho pradual amelioration of lilo—nasoloss, 
evon if ib wore Wwuo to tho faots, which it is not. 
Hithor ho will not liston, or if ho is in a mood to 
liston—in othor words, undor conviotion of sin—it is 
rodemnption, xtonomont, miraculous graco, that he 
ories for, and ropudiates tho abstractions of idealism 
ag tho stono offorod fox broad. 

What I want hero to point out is that tho kind of 
diloulty to which natural roligion is subject is not 
the snmo as that under which Christianity lebours ; 
and that the kind of apponl it makos ia also cdifforent. 
Our faith is somothing sui generis, moro akin, indeed, 
to othor “institutional” religions, which, at loast, 
havo ministorod to great massos of mon, than to 
this comforlablo philosophy of cdterics, ‘tho “now 
thoology” is sort of univorsily oxtonsionist’s ro 
ligion, Ouv faith, ovon if ib woro Salso, is somothing 
biggor than that. ‘Cho ordinwy assumption sinoo 
Butlor is thot everybody who is not an ngnostio 
ought to find no diffleulty ab all in passing from 
Thoiam to Christionily; and that thore aro no real 
difteultios that aro nob common bo both, Thrb 
somo suoh difligultion—ay. those of freedom and a 
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spiritual world—aro contmon to both, T do not deny. 
Bul TL do emphaticully dony that ow: faith los no 
groator’diMionllios, or that ib has not correspondingly 
grontor advantages, than that systom which bids 
fair to bo its rival, ‘Thoro are all tho diftictltios 
connovtod with ils historioal charnolor, To tho 
mind fol on wnivorsal notions, il sooms degrading 
to pin so mush faith bo a particular lifo on onrth, 
even apart from any question of the mircoulous, 
A gtoal many modorn critionl propossossions start 
from the claim of Christianity nob so much to bo 
miraculous as to bo uelucl, Thon thoro is, of 
course, tho poronniul diffictlty of miracles. Thoir 
old ovidontial value muy bo gono; though I think 
too much ought nob to bo conceded hore, ‘To tho 
avorngo man in tho street, not Lo tho lonrned, tho 
miraculous is tho assurange that thore is a “boyond,” 
that man ig nob bound hopolossly to tho iron rulo 
of natura, So with forgivonoss, ‘his is always tho 
_ atx of tho philosophor, und tho consolution of Uo 
vulgar; tho rorson being that to tho philosopher 
sin is a sort of growing pain which ian will soon 
trangoond, to tho vulger ib is a daily agony, an 
overlasting tragody, tho Gormont and tho contro of 
his moral lifo. I noed not go on, This papor is 
morely moant to indicalo and suggosyl, What scems 
to the writer increasingly important is this, Do nob 
Jet us make Loo much of tho argumont lvom analogy, 
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Lb ig usolul, but in no gonso adoquato, Do nol lot us 
imagine that if you can mako the agnostic a theist, 
thoro is no valid intellectual ground for his ro- 
maining atheist. Thoro are plonty of such grounds, 
and Mey ave intellectually quite rospoctable, Do not 
Jot us underrato tho significance of this roorndosconvo 
of natural religion. (Of courgo I am using this orm 
{n tho old sonso, nol in that givon to il in his admir- 
ablo ossay by Fathor T'yrroll.) Lt npporls to argu- 
ments and to Lomporamonts vory common, and 
likely to become commoner among tho more or loss. 
cultivated mombors of socioly. 

Tt is not, in fact, by any argumont from analogy 
that mon oan make tho leap over tho tomendous 
gulf which divides Christianity from its rivals, 
Thoro is one wygumont, and ono alono, which has tho 
force to enrry reflecting minds on so far and porilous 
& jounoy—that argument is tho porsonal nood of 
rodomption, the rofusal of tho sinful soul to bo put 
off with anything short of forgivonoss, Rodemption 
is Gho supromo miraclo of all; if that oun be accopted, 
noborly will voally think ib worth whilo to “hogglo” 
ovor tho dobnils of a syatont which must bo supor- 
natural, if it bo nob a mookory. 


NOTHS 


Jee REVELATION 


(L) A. Tx Tilloy, * Modorniam,” p, 812, 

(2) POW. Bussull, # Uhriabian Phoology and Sugial Progress,” 
pp 76-70, also p, 281. 

“Tt has boon maintained in thom thet the prosont ago is the 
roel ‘azo of Haith, bacanso tho frnobion of voaron haw hoon 
roduocd bo a registry of phonomona, hecwwo no alnyla tenot of 
tho seanties theology or of the mort abbonuatod moral eode 
romiing ab tho presonl momont wnshaken. Lob ib be olowly 
undorstood, and Job mon fico tho issuo honvstly, that bli 
doatrino of purposive creation and moval plan in the world, 
tho vory dofinition aud uso of ‘virtue,’ tho justifiuabion of 
unsolfishnoss (othorwiso aimless), stand on no diferent luvol bo 
tho partioulay dogmas of Chriatianity.” 

Again, p. 280: “Tho ‘Agos of Faith’ in reality bogan with 
tho Reformation. Tho omphasis on buliof han been over aloo 
qzowing moro Intonde, "Lhe discord of fuibh aud facte.-frats 
political, sovial, domontio, solontilio has novor hefue boon re 
agute, And yot tho world walks still or tries bo walle by fith 
and nob yout by sights... Uxwmino what yor will of the donate 
of roforming propiganda, dn ona mid all you will flud the 
soiontiflo viow of man nnd svoioty convenionUy forgotton aud 
obsoured, whonover that vomes into conflish with tho ‘dim 
mythologio posbulelos’ of man's fieodom and worthy which 
nist still animate the cloqronce or the appent of souwlaciam,” 

(3.) Soalal progross moans a chocking of tho cosmic progoss 
al evory step and the substitubion for it of anothor which may 
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ho onllod ‘tho othleal procoss,’”—Romanos Lecture, 1808 : 
“Tivolntion and MWthios.” 

ho position adopted by Tuxloy is, of course, tho oxncb 
opposilo of thab of Nietzsche, “the only man porheps who 
vigidly appliod logio to lifo” (Buasoll, p. 317). Tt $8, indood, 
agsorte by somo that Uuxley painted too davk n pieture, and 
that ovolution dovolops tho alirnistic qualitios no loss then tho 
ogoistio~ag was argued by tho lato Tonry Drummond in “Tho 
Asvont of Man.” On suoh a point tho unsoiontifo oan ofor no 
eopinion ; but, in any enso, Wuxloy’s looturo remains a noble 
Protest in fuvour of hiunan against moroly naturalistic athics, 
and against tho innumorablo forms of panthoism, which shut 
thoir oyos to {rola and nasort, in tho ironical words of Mr, 
Tradloy: “Tho world is tho host possiblo of worlds and ovory- 
thing in it is @ nocossary ovil,” Of Popo's famous lino, the othies 
of paithoiam— 


Ono tanth {s oleny, whatovor is is right,” 


Nuxloy saya: “Tla Atloab placo would bo as an insoription 
i lottora of mud over the portal of somo stye of Tpiourus” 
DP 25), 

(4.) Ub is onllod “ somi-thoism ” by Dr, Caldecott in hia “ Phile- 
sophy of Religion.” 

Choro aro oyidonovg in “'Lho Autobiography” thab Sponcor’s 
position towards tho Church becamo far moo undovatanding 
towarda tho oloso of lifo. On tho othor hand, hia attitude to 
tho clessios and to arb ag auoh aro an iluninating inetanco 
of whabl is tho Togionl rosult of rationulism, if it bo applied 
romorsdlussly bo tho wholo of life. 

(6) Of, Frodorio Uarriaon, “The Grood of a Taayman.” P 

“Wo mual givo human uaturo ils fair chaneo and aecopl what 
ié domends ; and if humion nature call out for Roligion, religion 
ib niust huvo” (p. 210), 

Again: “ITow will free thought Loach diseiptine to Lho young 
and solf-rostraint to the wild? What sustonance will tho 
Imayginutive and tho dovotional nature recive from tho 
incipls of hoo inquiry P Liman nature is not a thing so 
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dovilo and intolleotnal that it ean ho tamed by fno thonghts, 
nor is sooloby amonable to pure ideas ” (p, 224), 

‘This boole and othors ainoo published, “'Thd Philosophy of 
Common Sonso,” afford illuminating and pathobtlo ovidonce 
of tho nood of ap roligion in human noinve so slrong that ib 
attompts to make ono with tho sorry basis of more hyrunity, 
Bub in tho assortion ofb repoatod of man's vont froodem, of 
tho inadequacy of bho intellect to save him from moral ruin, 
and tho fntilily of moro analysis to salisty tho soul, which 
livos by “admiration, hopo, and Jove,” Mr Lrlaon has fow- 
equals, 

(G.) John Davidson, in Hpiloguo to “Mammon and hia 
Mossngo,” pp. 171-73, 

“What wo roquira is a ronowal of Lmngination, . .. ‘Shore 
cannot bo a riso af Rationaliam, ‘Choro was only a docay of 
Tmagination, «.. Rationalism ovacnatod tho old«form and 
substance of Imagination and rostud thove wondoring what 
had happenod, Ono thing had happoned; the world had como 
to an ond for tho Rationalists, By Lmagination mon livo, 
Snrgory hag found out that, unlike tho holothure, man can got, 
along without a stomach; but Arb Ienows yory well, that 
tho world comos to an ond whon it ia purgod of Tmagination, 
Rationalism was only a alage in tho process, Lor tho old 
conception of  oronlod Univorso, with a full of man, on 
Atonomont, and a Ifoayen and Uell, tho form and rubatanco 
of tho Imagination of Ohriatondom, Rationalism had no aub+ 
stitute, Ssioned was not roady; bub how can pootry wait? 
Scionco is synonymous with patlonco ; pootry is impatience 
incarnate, Tf you tako away tho symbol of tho Universo, in 
which ainco tho Ohvistian ora hogan, pootry and all groat art 
lived and had thoir boing, | for ono dvelino ta gontinuoe the 
oviscornbod Tito in Donth of Rationvlism. I devour, digost, 
and assimilate tho Univorso; malo for mysolf {in my ‘Hosta 
monts and ‘Tyagedios a now form and substance of Imagina- 
tion; and by poetic power cortify the semit-certitudea of svtence,” 

Tf this bo not an apponl to faith of a sort, it would bo hard 
to know what is, My, Dayidson’s views avo never diagnigod 
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ani oan bo road ab Inrgy in “Tho ‘Leimaph of Mammon,” “Tho 
Toatamont of John Davidson,” bosides the work fram which 
this quotation fa doviyod. To stands as a roviowor statod not 
long sineo for the nownoss and glory of lifo, tho broach with 
tho past, tho unconquorable audueitios of tho human spirit; 
whilo,gn tho othor hand, his contompt for Christinnily and 
dosiro to shattor ovory rolic of it, and to abolish ovory form of 
oulturo, including wit and humour, aro so loudly, not to say 
hlatantly, oxprossod, that thoy avo likely to bo innocnons, 

, (7) G. Lowos Dickinson in tho Ibbat Jounal, April 1908, 

(8) G. Lowes Dickinson, *Roligion; A Oriticiam and a 
Foreenst,” p, 90. ‘ 

Of. ylao the following pasango, p. 98: “Faith is tho sonse md 
tho call af the opon horizon, If wo abstract it from the forma 
in which wo clotho it, from tho apocife boliofs which avo, a 
il wore, its, projection into our intolligoneo, it prosonts itsoll 
as tho spring of our wholo lifo, including our intolleotual hfe, 
Tt ia tho impulso to grow and oxpand; and just beennso it is 
that, it has itself no form, but may assumo any form, [bt is 0 
tapor burning now bright, now dim, and changing colour and 
substanco with ovory change in tho stuff ib consumes, ‘Tho 
frailost thing wo know, it is also tho lonat porishablo, for it ta a 
tongue of tho contral fro that burns ab the hoart of the world,” 

On pago 70, Mx. Dickinson disonssos tho rolative valuo of 
Ohiistianity and paganism as aymbolisod hy thoiv architecture, 
J think ho is quito right in taking tho two forms Gothic and 
olansical ax oxprossivo of tho tio roligions, though I do not, 
of aourvao, tacopt his stinnge ecaount of tho boanty of o 
embhodral, whoro he apparently soos nothing Ib glgom in 
atainod-glass, Without in any way subseribiny to tho horoslea 
of tho Gothic rovival, with its dopracintion of ovory othor form, 
T do think it truo to say that tho abtraotion aud moaning of 
Ohiistion faith was novor more filly onsminod, aud would 
willingly tako the other hom of the dilomma which My, 
Dickinson offors, 

(8.) John Davidson, “Mammon and bia Mussngo,” pp. 103, 
136, 
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(10,) Zig. Dy, M*Caggart, My. Bradloy, and My, A, 1 
Taylor, Gf. an intovosbing article on “Absolutism ond 
Roligion,” by De. Sobillor, in “Studios n Tuméuism.” 

Tn addition to this, fashions in philosophy avo vory variahlo, 
and to tio Ohriatianiby down to e partioular phase of idealism, aa 
somo would do, is an oxtromoly dangerous polioy, Tt matt bo 
ovidont that tho idealist position ov positions has nothing ike 
tho strongth to-day which it had in tho palmy duya of Vy IL, 
Groon and his followors. Evidence of thia can bo found nok 
movely in tho apparition of pragmatism, bit still more in wrilings, 
ko thoao of Borgaon, or Mussra, Moove and Buaroll, or auch 

"an ossay aa tho pponing ono in Professay ‘Pigow's now book, 

(11) My, Frodorio Harrison, in his article, “ Panthoism, 
Cosmic motion,” statos and rojoota tho olaims of panthoiam, 
which ovor sinco tho groat vogue of Tloyol haw more or lows 
davzlod tha Wostorn mind, 

Panthoiam in tho widoat sonae is hocome thu “rout haltiug- 
‘placa botwoon the devotion to God and tho doyotion to 
Tumanity ” (* Oreed of a Layman,” p, 106). 

To aoos that tho rol quostion fs holwoon a holiaf in por- 
sonality and jts donial, ° 

“Tf the starry night is boautiful, it may bo nothing to tho 
smilo of a child. Ono speech of Promethous or of Tamlat or 
Foust tonachos move than ton thousand aunsots " (p. 200). Tis 
view is casontially practical, “Tho min daily bukinoss of 
Roligion is to improve daily life, nob to answor cortnin intol- 
lootual puavles.” “Tho woule sido of tha official Christianity 
aftor all is nob so much its alionution from acionoo, ita myablenl 
crood, ov its conventional formulas, as tho palpable faut that 
ninotoon hundred yoars hayo paasod sineo tho donth of Christ, 
and tho Goapol haa boon pronshod by millions of priusta, aud you 
in apito of if tho prnetionl ordor of suciuty is ao gruolly hard 
sv thet ib atill is a world for tho atvong.” This in to ignore 
tho fact woll pointed out by Dr, Ingo that Chriatinnity is 
‘till a very young roligion,” 

Ho seos, howoyor, tho tuo sourco of religion, and the dungor 
of making 0 god of nature, 
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*Thoro lios in the hoart of tho poorost and momnost obild a 
de co that cannot bo ovon stntod in torms of tho doopost philo- 
sophy of tho physical wnivorso. .,. If wo avo to Book tho 
sources of roligion in tho rushing firmamont of suns, or in tho 
withoring wails and atrays of humanity who are yiolding up 
thoir dagi bronth in mutunl trast and lovo, wo shall have to 
look for it in (thogo latter)” (p. 214). Ib is strango that the 
writor should not soo how all thdso aspirations aro antistiod 
in tho Inommation. 

» (12) Matthow Arnold, “ Obormann Onco Moro,” 

(18.) For ovidonoo of this, sco tho writings of My, Dickinson 
passim, Kis veviow of Osonr Wildo’s De Profundis, publishod in 
Tho Independent Review, is peculiarly illuminating, 

Soo ulao My, Bradley on “Social Surgory”; and My, A, E. 
Taylor on The Problem of Conduct,” Tho subject is dis- 
oussod by Profossor Sorley in “Rocont Tondonocios in English 
Wthics.” 

(14,) Bousgot, “ What is Religion ?” (pp, 274-277), 

Afbor an inapiring dosoription first of Gootho, thon of 
Bismarck, tho author goos on :— 

“Ohvistionity in its essential idoa, dominant up to tho 
progont, is hasud on a fundamontal aoncoption utterly opposed 
bo tho ideal of life, which has just boon dosoribod, . .. In tha 
rontro of religion is placed tha conaciougnuss of sin, and the 
donsolation of froodoin from gin and guilt... If wo accopt in its 
ontiroty this concoption, if, that is, wo tao from modorn lifo its 
vory oasonee and force it to solf-renunoiation, wo shall hove 
wWsolutuly to cast on ono silo such completo and groat figures 
WwW thoue of Gootho and Bismarek.” Tf this frank recognition of 
sho {acta wore moro fully roaliaed by orthodox Ohyristinns, 
sorhaps wo should vo loss of tho’ossays to strongthon tho 
‘alth by nodommodating it to a spirit fundamentally ibs 
sdvorsary. But as Mr. Davidson woll saya +— 


“Tho inbred fanlé and monunoss of the timo 
In art, in thought, in polity, in trado 
FE oharge diroctly to the reined will 
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‘That noithor (akos nor lenyos tha Omnipotont 
Qyontor, tho Jono {al soul of sonn, 
Neavan, lull, tho Gross of Cla lat, and ef] thet oneo 
Wau prent in Olnlatundom, when God mend God,” 

se ateamon cud Lin Message, yo G0 


o 

(16,) Soo tho nao mado of this by Mr, J, My Robdrdson jn 
“Pagan Christa,” and, on bho goneral topiv, Robort: Watch. 
ford, “Cod and My Noighhouw.” ‘Tho abyonyosb point iu this 
vory ablo and honest bool is its insistoneo on Chis histortea, 
ayumont, wid also tho uso ib makes of sortain stubomonts in 
Dr. J. G. Pravor's “Golden Bough.” 

(16,) ‘This position is admiably aot foath by My, ‘Tymvoll in 
tho first ossny in “Lhrowsh Seylla and Charyhdis’: “Rollvotions 
on Catholicism,” 

(17%) Ta sormon by Dy, Aluxandor, Avohhishop of Armagh, 

(18) 2? Mangor, “Pho Froadom of Meith 

(19) Tlonry Nowholb, 

(20.) De. Wingworth, in his “Roason and Rovelation,” 
p. 168, says that “miraclos connol bo fer na what they wore 
for thaso to whom they firsb ocomrad.” Youbtless, but that 
fg boonuso thoy aro more Go ne thun to thom, not boewnso thoy 
avo loss, 

On this qnostion of tho value of the miracnlona, suo nn 
intorosbing aticlo hy Vathar Kolly, 8.8M., on “Ravolalion 
and Roligious Idons,” in tho Church Quarterly, duunary 1900. 

“Tavy is avoxtounive with Nature, and thore is Ghorofore no 
way in which a Rovelation of that whieh Gransools Natare om 
bo givon within tho nabmal spor, oxeuph by tanseonding the 
Jaw by whieh the nabaral is nounelly bom, Mintelos in thls 
sonae do not yuexntoo or authontlonto, thoy debrally constitute 
tho Rovolation, oxactly us ft ig hia balling §fravly? ontatile the 
alriot torma of tho offloial programme which reveala tho wan 
bohind the oficial” (p. 894). 

‘Tho whole article is most valuable, {tis to ho netud thot i 
is only with tho growth of tho sonao of law in nature that this 
essential nood of miracle becomes evident, 
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(21) Tho notion of freadem at onco npsots the iden of a 
univorso porfeatly “yivon,” and predictable. Moroovor, tho 
Agbions of w fee boing such as a man would soom miraculous to 
anything in Uho proly mechanical ordor, such as a sbono, contd 
Wo concoive ib ondewod with conselonsnoss, Tho idoa of tho 
miragulous does not do more than apply to God what overy one 
who bulioves in froodom applies to man iu rogard to his uso of 
tho natural order, 

On tho whole quostion of freedom, of Jamos in “Tho Will to 

, Boliovo”; Schiller, “reodom” in “1umaniam,” pp, 391 sqq3 and 
abovo all, Borgson, Les Donauies tnmeniates de le Consetence, chap. 
Mi, T think M. Bergaon doos nob quite adoquatoly disouss tho 
phonomona of yomorso in tho actor ; he sooms to tront it only 
from tho spacteator’s standpoint, 

Sou also Margaret Bonson, “Tho Vonburo of Ration Faith” ; 
W, TL Malloek, “Roligion as a Credible Doctrine on tho 
Praotical Basis of Boliof”; and Professor Pigou’s valuablo 
usaay in his yolumo on “'Thoism.” On Borgson’s viow that 
fioo acts avo of rvaro oconrronao, ¢f. a ,populiy oxposition of 
tho rnmo trnth by 2. IL, Wntton on “Tho Limits of Froo- 
will,” in his “Aspoots of Scientific and Religions Thought,” 
PP. 883 agg. 

(2%) Of, Borgson, L'Bvolution Crlatice, aut Ward, “ Natu- 
raliam and Agnosticism,” 
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(L)  Olulatianity nob Mysterious,” 

«hay trifle thon oxeoudingly and digsovor a mizhly searelty 
of boblor arguments, who dofond their mystorios by this pitiful 
shift of drawings inforoncos from whab is unknown to whab ia 
Joiown, of ingixtingg upon adoqueto Tdoas ; oxeopt thoy will 
AgYoD, AH somo Ao, Lo onl ovory spiro of grasa, silting and 
standing, flak ox flesh, profound myatorios” (p. 70). 

“AN faith now in tho world is (of this last sort, and by con- 
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goquonoo) ontiroly built upon ratiocination, ‘Tho last sort is 
aoquioscing in the words and writings of those to whom wo 
boliove God has spokon.” ° 

(2,) Té is to ho noted that thoso works seam not ovon plius- 
ible to us to-day, and ovon to many wnbeliovars would acom 
moro doliciont in ginep of voulily than tho faibh thoy attnolk, 
Boing only ono paitioular fashion, thoy hava no intorosh for an 
ago in which that fashion no longor rulos, ‘Thore is every 
roason fox supposing that tho “Now Theology” will prove 
oqually ophomoral. 

(3,) “ho Now Thoology,” by R. J, Campboll, 

(4.) “Tho Substanco of Faith alliod with Scionco,” Sir 
Olivor Lodgo, 

(5.) *Common-sonaé in Roligion,” by Martin 2, Smith, 

(6) “Tho Ro-birth of Rotigion,” by A, 8, Orapsoy. 

(1.) B.A. Abbott, Tho Kornol and the tlask”; his works 
on Nowman aro * Philomythus,” “ Nowmanianism,” and “'Lho 
Anglionn Lifo of Gardin! Nowmnn,” 2 vols. 

(8.) Seo ospeoinily Bindloy, “Appoaranco and Rowlity.” 
Whatovor bo tho “dofoots of Mr, Bindloy's systom, ' on 
absolut,” as ho calls it, ho’has cotainly dono grovt sorvico in 
showing tho diMouliies mhorunt in thd commonost notions, 

(0) *@he Croat of Christ.” In this aubhor's view the 
Obristianity of tho Oroods takes for grantod that man is 
+e. Onaughty child, 

“Tho morality that ia based on obodianeo, thongh suttadle sor 
children and for childlike souls, is Jatul to aoul-growth dn dla higher 
atages” (p. 142), 

Tho wholo chapter ia oxprossive of hoability to tho childlike 
idoal, which i¢ of tho ossones of tho roligion of Josuy; aud ian 
vory intorosting pivoo of polf-ox ossion, 

2 (10.) Browning, “Tho Ring and the Book.” 

The Popor . 
‘Thoro’s a now tiibunal now 
Ilighor than God's, the cdyoated man’s,” 


(¥.) Banding, “Philosophy of Religion.” 
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“Tt is porsonality which in tho world of our oxporiones 
invoates all othor things with valuo” (p. 279). 

Tho fundemontal axioms of aoionce ean novor be atrictly 
proved, Thoy appoar as fundamental hypothosos, es prinolplos 
which guido our gearchings and inguiries by dirooting ua how 
to awk and how to alate our problema ” (p. 245), 

“Our knowlodgo of tho idiosynorasios of my porsonal boing 
pmlakos of tho naturo of faith rathor than of knowlodgo” 
(p. 146), 

“Pxporionca will elways yvotain tho stamp of individual 
porsonalily ; ‘common oxporionce’ is moro or loss an illusion, 
bocnuso, as a mattor of fact, difforont individuals intorprot and 
apply this ‘common? oxporionco oach in his own way” (p, 105), 

“Tho intellectual interest prompts us to conceivd oxistence 
ag a groat immoramiable system of causal groups and caugal 
sores ; tho roligious intorost moves us to 2 concoption of boing, 
as tho homo, as tho davelopment and consorvation of value” 
(p. 98). In othor words, tho intollostual instinct dives us to 
malo of the univorsd a singlo systom, which in tho long run 
moms « mochanism—tho religious instinob lays siross on 
porsonal forcos, and meanings, a world of fioodom, of the many 
il is tho strugglo hotwoon bho Panthoistio and tho porsonal 
baer ar of lifo, ; 

“ Mysticism joins hands with critical philosophy which aasorta 
thab our idoas avo not adoquuto to oxpress that which oxiats 
outaido tho form of ow limited exporionao” (p. 81). 

“Myvory partionlar individuality iso little world” (p, 40). 

“The given t¢ rove ended, now oxpomoncos aro ee ap: 
potwing which domand a now dutormination of our concopts” 
(p. 80), 

“Jivory individual is holy a8 0 contro of valuo and as a contre 
of oxporionco ” (p, 208). 

“Soiontifleally royaidod, porsonality is the Jast-—porhaps in- 
solublo—riddlo, tho concluding point dimly diacornod in tho 
distanoo, Tor aviontific thought is ibaolf 0 spiitual potivily, 
which ean only bo oxoreised by a porson—and tho Inst-riddlo 
would romain unsolved, oven if science could oxplain oyerything 
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olgo so long as ib did nob oxplain its own ullimato prosup- 
position... Bub in Ufo porsonalily ia the firsts ib ia thal 
which supports ull—oyon gcioneo, aud which tmphornos itn sen! 
on all things” (p. 817) [b in this contrast which is ab tho 
bottom of tho opposition botaveon roligion and acionee, or bo ho 
moro nowtrato bolsyoon tho potdonal and tho ravbionalab altmd- 
point-—an opposition which is ros] and is net, as soma apologists 
soom bo imagino, moroly transiont and apparent, Tt is, of 
course, to bo resolved by revoguiaing with Boisson tho abstragb 
and partil charactor of soiontitle inquiry. ‘Tho troublo comes 
nob from natural deioncy, bub from tho sciontifio philosophy of 
the univorse, 

“No ono oan ovor provo that tho gonosis of the valuable in 
tho world is (uo Lo nn accidont ” (p, 340), 

“A too anxious adhoronco to oxpovioneo is apt to dull our 
sight and blunt our instinob for now possibilities; thin holds 
good in tho praotical oqually as in tho thoorotieal aphoro, 
Tonrt and comago mako many things porsiblo which would 
othonviso nover bo ronlisod, ab any ato in tho caso of seme 
individuals, (Toro, ngoin, W. drnos's bhoais that thore avo anaes 
whoro faith oreatos its own vorifieation holds oud” (p. 840), 

“Th may bo that pootry is a moro porfoot oxproxsion of tho 
highost than any scivntilic coneopt oould ovor ho” (p, 376), 

“Tho lash word mast oe with tho principle of poraaualiby ” 
(p, 881), 

I quoto those passages as ustrations of tho lvoture, iob 
boonuso I acaupt tho nin viowa of tho author, with hig pro 
foronce of Crook bo Chriatinn obhies, 

(12,) Atioo Moyuoll, “ Poor.” 

(U3) Bor gson, L'Huolution Grdurive, p17). 

(14,) This phrago is that of My, W. G, Williams in“ Nownan, 
Paaonl, Loisy and tho Gatholie Gliniol.” 

(15,) MePaggort, “Some Probloma of Roligion.” 

(1G) Diokingon in tho Jéthheré Journal, 

(17) “Tho Ohm chos and Modorn Thought,” hy Philip Vivian, 
“A Ifstory of Froo-thonyht,” by J, M, Robortson, 

(18.) J. M. Robortson, 


MYSTERY 483 


(10,) Tb musb bo adinibtod that this argumont is loss strong 
to-day thon it appomed somo yonis back, Wo aro now witnoss- 
ing, not megly in tha Chuch of Romo, tho claim, ns Dr, Gore 
has dosorthod'it, “lo hold a vory high sacramental dockrine com- 
binud with oxtrome doginatio wonknogs at tho contre.” Still, 
Yhay does nob allor tho fael theb wo can goo Instorieally how 
tho® wouloning of the hold on tho snoramonts loads in tho 
long run through subjoctivism to the surrondor of tho oroeds ; 
Vhough {6 talus conturios to worl out tho immanont logic 
of Zwinglianism, and tho vory sbrong porsonal and mystioal 
roligion of any Puritens hos boon for a long whilo an offoctive 
barvior against vho tondonoy, No ono could rato more highly 
tho valuo of this mysticnl and porgonal olemont in roligion 
than tho wrilor, But it ought not to oxist alono, and noads to 
bo balancod by the othor factors of roligion, a truth admirably 
oxpoundod hy Baron von Uugol in his now book on “Tho 
Mystical Moment in Roligion,” . 

(20,) Wyrroll, Jee Orands, 

(¥,, Aso on Lho subjoot of this lootwre, p, 18: “Compared with 
thia invisiblo spiritual world, that of physienl Nutro ig movo 
shadow. ‘Tor nothing ean bo moro real to mo than myaolf. 
Solf is tho very Lost and monsuro of all ronlity, ».. Fuithor. 
moro it is in willing, aoling, and originating that wo recognisa 
our solfhood ar reality... . Wo aro moat xeal, whon wo aro 
most foo, onnacious, and onoxyotio,” 

(21) Borgson quotes this slatomunt of Du Bois-Roymond, 
Le Hvolution Uidalrtea, p, 41. 

My, Wolls sums wp in a lvoid and concise form much of 
Borguon’s systom, og. (" Iirat and last Things,” p. 26);-— 

“he human mind has to held a thing ali) for a moment 
hofore ib on think ib, Tb anosts tho presont momont for ibs 
abengylo as Joshua aloppod tho sun. Tt cannob contompluto 
things continously, and go tt has 40 rosorl 10 0 rorios of atatia 
snapshots, Tb hn to kill motion in ordor to study if, a8 a 
natuvaliat Idle and ping owt a buttorfly in order to aburdy life, 

s-Vou aco thu mind is really pigoon-holud and discontinnons in 
{avo vospoots + in rospoot Lo Limo and in roapoot to olnasifiention, 
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whoroas ono haa a atrong porauasion that the world of faob 
, is unbounded or continuous.” 

(22,) Nowman’s thoory of boliof ia propounded in his 
Ghammar of Assont,” its ossontinl charnctoistfe boing that 
real beliof ia a funation of tho wholo porsonnlity and not 
movoly of tho ratiocinative froully. 

(23.) Tho slight mutilation of tho statuo is of no importafeo, 
as the imagination can rondily fil up tho missing linos, ad it 
may bo taken as symbolio of that transformation in rogard to 
certain dotails which our viow of Jowish history has undorgono 
in tho last gonaration without any way impairing tho main nos 
of Ohrislian doctrine. 

(24,) Besides writora montioned in tho looturo, sre also, on 
tho gonoral topic of this looturo, Balfour's “Foundations of 
Boliof” and “Dofenco of Philosophic Doubt,” the chapter in 
Dr. ingworth’s “Ronson and Revelation,” “ Christianity an 
Appoal ta our Entiro Porsonality ;” also of, pi 209 

© Rational corlainty ... ia only possiblo in tho oaso of an 
abalrach subjoot matter, whilo tho kind of knowlodgo which 
doals with human oxporionce in tho conoroto, with lifo as ib is 
lived, novor admits of oxaol oxposition or logioal domonstra« 
tion;” and of. tha following lotler from Oroighton ( Lifo," fi, 
Pr 258) w+ 

“Thora can he no convincing goof af anything Chet wleots 
our innor chaactor, What ‘convinoing proof’ have you thab 
your wife lovos or your ohildP Yot you boliovo it; and that 
bolief is more roal to you than anything that you know oy can 
prove. Roligion must bo a mattor of holiof nob proof, 1b 
doponds on a aonsclousnoss of tho rolabion botwoon ow soul 
and God. Tmnmortality doponds on tho knowlodgo of the 
mogning of our soul's lifo, which wo obtain from looking at ih 
in tho light of God, ‘Tho moro wo find ow soul, tho mora 
readily do wo soo God in the porson of Josna Ohriat., oul 
baolke upon your own life, your growth, tho trncos of Providones, 
the prosonco of Godl’s lova, Do you think that all this wondor- 
ful process can come to an abrupt ond P 

“ All purely intollocbual positions bronl down, They go so far 
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and no further, ‘hoy avo Lost hy limitations, .., We ara 
clear by autssing out half the clumenta trvolued, Lt ta not 
vague omotton whon wo apple with mmonsity, and Uhere is 
immonsity in ovory human soul. Ita progress ia uneryullous 
and inexplicable. ‘Tho simplest sou) ix fall of amazing yrohloma 
TY to oxplain yoursolf as you can, thore is a vast Losidnum 
which you eamot tuin into shape, Tow in dl this bo ba dele 
wilh PL answor only by vonsgions communion with a Poison, 
who is Life and ‘frnth ” (ii, p, 400). 


TITTY WISTORIG CILRIST 


(1.) Nineteenth Century, Suly 1800, p, 22. “Phe lights of 
setence anid the Lights of the fath.” 

“No lougor in contact with fact of any kind, Faith stands 
now for evor proudly inaceussible to tho attacks of the infidel,” 

(2,) 4. G Gorrenco in tho Minetenth Centiay and Afr, 
February 1008, 

Tho writer continnos : "But tho idon of such a possibility 
ig basod upon u falso view of tho natine of faith, whieh is really 
nob voncorned with the phonomonnl oxeopt as a basis for the 
ideal, Its true homo ia in tho ideal, tho anporsonsnous, the 
unsoen, Ite object is not in timo bub in oternity, not im tho 
finite but in the infinite, not in uppomancos but in voalily, Tt 
ugo# those volativitios only as a moans of posing through thom 
to tho whaoluto, 

(3,) 22 Programe det Mode nistt, 

“Tuporto poco allw fodo di saporo so le emticn pud o no 
ncoolive Ja nascita vorginale, i miracol elamorosd, in fine 
Ja rvisurrozione dot Rodontoiw; so riéseo o no ad abiebuire ul 
Uriato Pannuncio di aleuni doginl, o la fondavlono dolly Ohida, 
Quel fabli sfuggone por il lore caratlere iperfenarmonico alle 
prose dolla critica sporimontale o storia; o quosti uldini east 
non li dimostra,” 

(4,) ‘Chis is inost obvious from M, Loiny’s two latest: books. 
Staples Nefleriona and Quelquce Lettres, 

M2 
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(5,) Dy, Rastidall at the Liverpool Church Congress, 

(6,) Canon Honsloy Henson, in “Tho Valug of tho Bible," 
Sormons xiil and xiv, Gf also tho samo writor in Bintcorjty 
and Subseription,” 

(7,) Seo on this point an intorosling essay by Dr, Garvio on 
Tho Ritschlian Theology,” moro espoofally p. 222; but come 
para also Ort, “Tho Rilschlian Thovlogy and ‘Cho Evan- 
golical Faith.” 

(8,) Quelques Lottres, pp, 03, 04, 

(9.) Miss Bongon, in hor admiratlo book, “Tho Vonturo of 
Rational Faith,” puts tho exnab rolgtion of historianl inquiry 
to tho wholo of Ohriatian-ovidonce. 

Thoro 4s all tho difforonce in tho world botwoon holioving 
in a roligion which is bound up with cortain historical facts, 
and holieying in thal rehyion en the ground alone of the 
historical ovidonoo for tho facta” (p, 136), + 

“Tlistorionl ovidonco in tho narrower sense is nob onowgh to 
prove miraglos, bub noithor 1s it onough to prove any funda. 
montal Christian position, . . + 

“What wo want bo ask with regard to historical rocorda, whon 
wo rogmid them as conialbubing to tho proof of fundamental 
Christian dootiino, is not wltogother avo ‘they aroquato’ P 
but rather aro they suitable? not ‘do thoy amount to domon- 
Btintive proof?’ bul do thoy go as far as Any such proof can 
goP” (p. 180), 

“ Lhoro ian growing body of pooplo which is boginning to hold 
tho convorge viow : that counting, classification, menguramont, 
the wholo fabric of mathomaties, is subjective and untrao to bho 
world of faol, and that the uniquenoss of individuals is tho 
objootive truth” (Wolls, op, ct, p. 34). 

‘Mon, thinking man sulfore from intollocbual ovor-confldonco 
anda vain boliof in tho universal validity of ronsoning ” (yp. 42), 

Tho position is woll summed up by Wostoott (Goapol of 
Life,” p, 804) s—~ 

 Mirnoles and prophecies considored soparatoly and in dotail 
tra not the proper proof of Chrlstianily, but as parts of tho 
whole tostimony of experionce thoy have on eflectiys powor 
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Hiatorien} Losbimony originatos and conimenda a religion byt it 
oon nob establish it. Thoroforo Z say the confirmation of the 
Goapol is as Scomplote as life oan givo,’ for in tho ond wa mnat 
malo our appoal to lifo, life as a whole. Wo were made for action, 
made to gain n charactor, mada, in the words of tho Diblo, to 
arg tno tho likonosa of God. Tha final influonco of opinions 
Yhevo-upoh tho conduot of fife may bo takon gonerully ng a boat 
vol thoir truth for us. Wo avo so vonstitated as to recoguise thu 
truth which wo cannot discover, and lify aoals the confession of 
tho doul,” ' 
« (49,) Oh tho ndod of prosttpposition in historienl inquiry, soo 
Du, Tilingworth, “Roason and Rovelption,” chap. v., and also 
Miss Bonson’s book alrondy cited, chap. vili, p. 03. 

"Tho domand for an unprojudicod witnoss ia strangely un- 
histovioal, It is the domand for ono who has tho porspicacity 
fo woo Lho wolghty bearing of obsomo faols withont the sym- 
pathotio or imaginntive nature which could bo influoneed by 
thom, Ono part of tho ovidenco of Christinnity, on the oontiary, 
is that the writers avo “ projndicod.” It is beeauso of tho 
inhoront conviction of the story recorded that the wilucaaus 
oannot bo unprojudiced " 

(LL) 2g. the habit of braokoting nos in clugsical authors ag 
apurious on purely subjootivo grounds has, it is anid, grown 
to a quite oxtraorlinuy deyroo among cortain continontal 
ovition, An instanoo of tho way in which propossassions affoot 
minda ou a similar lovel of culture, and oven contomporarios, 
might bo taken from tho two books on deanno d’Avo produced 
vospootively by tho seoplio M, Anatolo Hrance aud by My, 
Androw Lang, 

(12.) Langloia and Svignohos, “ Introduction to the Study 
of Tistory,” pp, 206-208, 

'fho observations whogo results ara contained in historical 
dogumonts aro novor of oqual valuo wilh thoso of contemporary 
nolontiste, Wo hayo already shown why, Tho indivoct mothod 
of history is always inferior to the diroot mothod of the 
gsolonao of obsorvation. If tts resulta do nob harmonise with 
theirs tt ta history which must give way.” Tu othor words, tho 
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yoy possibility of the mnaenlous is ruled ont of court heeauio 
it doas not happon to bo magroomont with tho opinion ouroud 
at tho momont among sciontitig mon, Ct is dittidily aftor this 
to blamo any apologist for atruining tho ovidenca ao aw to 
support a preeonccivad opinion, 

(18,) Miscollanes, Tourth Sorios, p, 220, 

«Talk of history being & gelunco ws loudly as evor wo ike, 
tho writor of it will continue to approach his chosts of mchivos 
with tho banch of keys in hishand.” ‘Tho passigo is a critigiam 
of Professor Bury’s mangural lecture, and tho whole of those 
threo pagos, 227-220, aro woll worth reading: in Lhis connection. 
Phoy oxpross tho need of tho poraonal olomont in vho historian 
with moderation and truth, 

(14) “Life.” 

“Tt is an impossible vlaim to tako up a detached, impartial, 
outsido attitude to any subjoot which is intimtely eonnvelad 
with individual life... . Tt has always soumed to me that tho 
preconcoplions of tho critical mind nood oxamination just as 
wich as tho proconcoptions of tho eredulona mind, Ifuman 
morality would disappoar bofore tho troutmont which ia somo 
timos donlt to rovealed religion,” 

(16) Dr, Ponkes-Jaekson’s ossay in “Cambridge Lhoalogical 
Fasnys,” p. 618, aud tho noto there, 

(16.) Mr, Robortson, who donies tho hiatoticity of Josus, 
finds himwolf driven by parity of reasoning to question that of 
Buddha and even of Montams, is bovle illustralag tho ox- 
tromo dangor to my sano view of Iislory in ignoving tradition 
asa soureo of knowledge comparable with tho dvoumonts, 

Uf. Oreighton, “Tifo,” i. 216: “A caso om, of goursg, bo made 
onb abyays about anything ; and T always fool that one sub of 
argrments is ag good xs another, ‘ho veal qnostion ja {ho 
nahure of evidence. Onco abolish tradition, and Loam frou to 
confess that anc theory is as goad aa anobhor, Thaw dova ong 
Know that thoro was such o man ng Juliue GivsayP A little 
ingenuity could prove his books to bo forgeries and himeoll a 
myth, Ireally only bolfeve it boewuso it is bho traditional holiof 
of mankind sinco hia day to this. About any histori ovont or 
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tho origin of any inatibution T could produce an oqual nobulons 
noas as dood tho traot, if T assumed that everything that 
ovorybody bufpra mo had sail was nocossarily mistaken bocauso 
it had boon said or bollovad, T monn to say that the primary 
position agaumed in that treot [A Qualor rack] that overy- 
body was doludod ill tho yoar 1680 or somothing of that rovt, 
that tho words on which thoy relied wore capable of othor moan- 
ings, that thoy Ind stupidly zono on doing sumothing on tho 
supposition that Christ monnt it, whon Ho didu’t, I would 
novor be prepared to allow—it would roduco al] human know- 
lodgo bo arbitvarintoss. . 

Without ontward holps to apiritualiao lifo, Tam afraid that I 
for ono am too fooblo to got on, ‘Pho writor of the tract anys 
that tho framo of mind of tho redipiont of the Lord’s Suppor 
ja tho important thing, not tho recoption, But without tho 
opporbunity of tho rocoption is ono sure of gotling tho framo 
of mind,” 

(17) Roport of Pan-Anglican Congross.” ‘Tho gist of Pro» 
foanor Burkitt's spooch uppoara to bo an oxpansion of tho 
diotum that tho Biblo is “106 a rovolation bub tho record of a 
rovolation.” ‘tho puroly oriticnl and intollectu aludy of tho 
Biblo is indvod recommended bub nob as v substitute for 
dovotion, which is to bo stimulated by tho “still living 
Ohureh,” ‘Pho apovch is indicative of that divores botweon 
dovobion aud critioiam which is tho rosult of tho Bibliolatry of 
tho pasb and of tho Protostant habit of isolating the Bible 
from ibe métien, Ayainat thia londonoy tho aponkor ia in voaction. 

(18,) “Tdoa of u Univorsiby,” p, 210, 

{10,) Graighton’s Lito,” ii p. 408, 

{20.) Ibid, i, p. 212 

‘Choso lobbors avo also printed in tho amallur book,  Counsols 
for tho Young,” pp, 86-01 and p, 118 

(21,) [hhort Journal, January, 1000: “Joaus or Christ,” by 
Row. BR, Rohorta, Congrogational ministor, 

22.) ‘Chis argument is oxvollontly pul by Mr, G, K, 
Ohoatorton in “ Orthodoxy,” pp, 68, 60. 

“Te evolution simply means that a positive thing oallod an 
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apo turned vory slowly into a positive thing callod a min, 
thon ib is slingloss for tho moat orthodox; for a porsenal 
God might just as woll do Uhings slowly as quickly, ospooially if, 
like the Christian Ged, We wore outside Uo, Bat if it moana 
anything moro, it moans that thers is no such bling as ai apo 
to change, and no such thing ade man for him to chango jnto. 
Tt mons that thoro fs no such thing asa thing, Ab host thor 
ig only ono thing, and that is a flux of ovorything aad any- 
thing, This is an abtack nob upon tho faith, bub upon tho 
mind. I cannot think, if thoro aro no Lhings to Uhink aboub, 
You cannot think if you aro nob soparato from tho snhjouk 
of thought.” 

This position is obviously direotly contrary to that Mogotian 
and neo-IIogolian Panthoism, which doos rosolyo tho universe 
into a flux in the way dosorihod, 

(23,) *'Zho Ronnissanco,” Qpilogue, 

(24.) Browning, “Abt Voglor.” 

hore is an admirablo slalomont of this side of Browning, 
hig omphasia on monumontal momonts, in Datars aasty on 
Winokolmann, “ Ronaisanneo,” p, 205; “Tia pootay ia pro-oints 
nontly tho pootry of situations, ‘Tho charactors thamsul von aro 
always of socondary importance ; often they mo charactors in 
thomsolvos of littlo intorost, ‘hoy socom to coma to him by 
abrange acodonts from tho onds of tho world, lis gift is 
ahown by tho way in which ho avovpla sueh a charactor, and 
throws it into some situation, or approhonds it in aome doll. 
cate pautso of lifo, in which for a momont it hodomos ideal,” 

(26.) Borgson's thoory of tho roulity of thue overcomes the 
diMoulty raivod about conceiving it as a sovies of influitoshinal 
momonts, 

(20,) $00 the artiste in “Tho Crood of n Layman” on this 
topio. 

(27.) Gh Tiowoa Dickinson dn Febhert Journ, May 1000, 

(28,) OF courss the phrase “pot nano” ia uot ronlly a fair 
desoription, but ovon this oxproason a tanth grontor thin tho 
objection. It ia not moroly in hymns, but in books liko “ho 
Tmitation,” ox “The Rovolationa of Divine Lovo,” or pooms 
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liko Tho Hound of Monvon” that tho notion of tho Divino 
Lovor can bo fonnd, and it is univorsul in Christian dovotion, 
and all tho mfatios, 

On tho “xomantio” character of Christianity, 00 Chostorton’s 
“Orthodoxy,” chap. vili,; also artiolo in tho 7dbberé Journal, 
July 1008, by 8, Dunn; ef, also De. Barry's “ Nowman,” which 
shows tho rolation bolavoon tho Oxford movomont und tho 
Romarttio vovival; and Wildo’s De Profundis, 1 is tho burdon, 
alao, of many of Mr, Bornard Shaw's atinoks, 
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(1) I do not say that this solves tho problom of suffering 
wholly, as that wo may not havo to admit tho theory of an ovil 
Agonoy, as dovoloped in that mosb suggostava book “ Hvil and 
Evolution,” 

(2) Uropray, “Tho Ro-birth of Roligion,” p, 240. 

(3.) “Man and tho Universo,” p, 220, 

(4) “Tho Grood of Christ,” pp. 153, 165. 

(6) “Tho Now Thoology,” pp. 146, 167. 

(G,) Tho avticlo in tho Labhert Journal, alrondy quotod. 

(7,) Of, William Jamos, “ Variotios of Roligious lxporioncy,” 
p 402, 

“Not noarly as widosprond os saorifloo, it corresponds to 0 
mora inward and moral stage of sontiment, It is part of tho 
fonoral syslom of purgation and closing which ono fools 
onosolf in neod of in ordor to bo in right rolutions to ono’s 
doity, Tor him who conforsos shams aro over and ronlitios 
have bogun; he has ectertorised his rottenness. If ho haa not 
nobuully gob rid of it, ho at Joust no longor amonre ib over with 
a hypooritionl show of virtna—-ho lves at least upon @ heate of 
voracity. Lhe comploto deeny of tho practice of aonfossion 
in Anglo-Saxon communities is a little hard te acoonnt for, 
Reaction against papary is, of courao, tho historic oxplanntion, 
for in popory confossion wont with ponances and absolution 
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and othor inadmisaiblo practicos. Dut on the sido of the sinner 

» himself tt seoms as if the need ought lo have been too great to acrapt 
so summary arefucal of its satigfuction, Ono wouldtthink that in 
more mon tho sholl of soarecy would have had to open, tho 
pont-in abscoss to burat and gain rofiof, ovon though tho oar thet 
hoard tho confoasion wero nuworthy. ‘Pho Catholio Ohuralg for 
obvious utilitarian ronsons, has substituted auricular confession 
to ono priost for tho moro radical aot of public aoufoasion, Wo 
English-apoaking Protestants, in tho gonoral golf-ralianae and 
unsooiability of our nature, seem to find ib onouyh, if we deke 
God alone into our confdence,” 

(8), Of comso "saorifico” in anciont roligions ombodios many 
Ikinds of religions aspiration, and its purystivo, oapistory 
elemont ia nob always in tho foreground, hub rvoonb resoareh 
sooms 40 omphaniso this olumont in ovory Jind of “mysbory,” 

(9) William James, “Variobivs of Religious Ixporionce,” 
p, 608, 

(10.) Rom, vii, 

(11) Ghapsoy, “ Ro-birbh of Roligion,” p. 247, 

(12,) On this point soo Acton’s osany on Goorgo Mot in 
“ Yistorical Wssnys md Studios,” p, 284, 

“Tho dootrino that noithor contrition ner snerifice can ap. 
pease Nomosis or avort tho congoquoncos of our wiong-doing 
fvom ousalyos or others, fillod a vory largo space indooil in 
hor sohemo of lifo and litoraturo, Brom tho bare dingram of 
Brothor Jacob to tho profound and fnished picture of ! Middlo- 
maroh,’ rotribution {fs tho constant thomo and motive of hor 
art. [t holpod to dotormino hor religions atbibudo, for {6 fa 
only partly tro thet want of ovidoneo was hor only objevtion 
to Ohnistiamty, Sho was firmly porsuaded that the postpone. 
mont of tha ragkoning blunts tho odya of 1omorse, and that 
rapontanco, whieh oughh 4o he submission to just puntsliment, 
provod by tho Lost of confogslon, moans mora commonty tho 
endoayour to olude i, She thought that tho world would 
be infinitely better and happier if mon aould be mado to feel 
that thoro is no oscape from tho inoxorablo Jaw that wo roap 
what wo haye sown,” 
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(18,) ‘Chis hoqutiful though coomparativoly littlo known hymn 
is by a famous Gongrogationalist of tho lest gonoration, tho 
Roy. Thomas Pinnoy. 

(1d.) Croighton’s “ Lifo,” vol. ii. p, 408 :— 

“Soopticiam narrows tho roal problem, rofusos to faco tho 
notuel facts, aubstitutos onorgy in roforming tho world for 
powor to doal with it as it is, I can sympathiso with all that 
ib has to say and all that ib tries to do; but there is so much 
boyond.” 


THE END 
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